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FOREWORD 


The vast corpus of literature that flourished in this 
part of the world long back is saturated with enduring 
and functional elements and values of the Indian 
tradition which can cretainly be operationalised for the 
healthy conduct of human life, contrary to the view of 
the majority of the contemporary Indian intellectuals 
that the age-old Indian wisdom is irrelevant, abstract, 
etc. 

Tirukkural, one of the most leading ancient texts, 
developed in the non-Aryan belt in the 2nd or 3rd 
century A.D., has drawn the attention of the 
philosophers and scholars, representing varied 
discipline, schools of thought and areas of interest, and 
is revered by people from cross-sections of the society, 
particularly in the Tamil-spoken region of this sub- 
continent, over a pretty long period of time. The 
contributions of this treatise to the Tamil literature, in 
specific, is simply unbelievable. No authentic information 
regarding its originator, Tiruvalluvar, has in no way 
deterred the sages, philosophers, scholars, critics, poets, 
musicians and others representing varied traditions and 
the commonfolk to take deep interest in this masterpiece 
down the centuries. The melodious presentation, 
penetrating insights into the meaning of human 
existence, touching reflections of religious, cultural and 
political aspects of social functioning and associated 
changes, synthesis of different philosophical 
approaches, inter alia, by Tiruvalluvar, have kept interest 





of language- and literature—people in this invaluable 
treasure alive over the years. 

In recent times, experts have, apart from other 
things, started working on the relevance of its message 
in today's world. The distilled eternal spiritual wisdom, 
at the same time no less relevant in the mundane life, 
is at the core of this text, focused in a very sweet 
language. And, this golden wisdom has made the appeal 
of Tirukkural, both in terms of its fathomless contents 
and application-potential, a universal one. 

This text shows that human nature ultimately pines 
for tranquility and peace and depicition of this truth in 
an aesthetic manner has made the work really great 
and immortal. This text is a rare specimen of realisation 
and synthetic wisdom and not analytical knowledge 
purveyed by many intellectuals and speculative 
thinkers. And, that is what the best specimens of 
humanity have pined for. In the realm of religion and 
ethics (dharma), of material progress and prosperity 
(artha), and of the enjoyment of pleasures of personal 
and social life (Kama), whatever is embodied in this great 
creation have definitely stood the test of time. It did 
really acquire a stature when it could claim to be a 
DharmasSüstra, Arthasüstra and Kümasüstra combined 
into one. It has very well incorporated most of the 
knowledge about Indian philosophy, religion, ethics, law, 
mythology and enthology, statecraft and the art of war, 
etc., that had grown in course of time. It is a text of 
man's great and difficult pilgrimage of life. The 
astounding feature of this work is that everyone finds 
something of values in it— entertainment, guidance, 
consolation, message of hope, peace, etc. The work is 
replete with spiritual and secular meanings. 

This great creation has already been translated into 
more than 20 European languages, apart from in 
Chinese and languages used in Malaysia, Fiji, etc., and, 
obviously, in almost all the written Indian languages. 

The words and sentences in the text reveal 





unambiguously the hidden message of it helping the 
readers, over generations, to internalise its quintessence. 
Very rich in philosophical messages and metaphysical 
imaginations, this text makes one feel the depth of rare 
emotions and appeals to the most elevated part of his 
being. It speaks volumes of the real nature of the soul 
and authoritatively suggests, in detail, different vistas 
that lead to self-realisation. 

This second volume of Studies in Tirukkural is yet 
another painstaking and scholastic contribution of the 
learned faculty members of Department of Tamil studies, 
University of Calcutta— Dr. Ranganayaki Mahapatra, 
Dr. P. Bhanumathi and Dr. Sukla Chakrabarti, Its 
simply the labour of love that has led to the additon of 
one more significant contribution to existing stock of 
their so-far-made publications covering language- 
teaching, comparative studies, movement studies and 
critical analysis, and translations, apart from their '5 
user-friendly forthcoming publications. 

Dr. Chakrabarti, Dr. Mahapatra and Dr. 
Bhanumathi have brilliantly got down to task of 
comparison of Tirukkural with Nitisdra of Kamandakiya, 
Arthasastra of kautilya and Manu Smriti (Dharma$astra) 
respectively— all three having their origin in the Aryan 
belt in the strict sense. They have painstakingly 
collected, collated, presented, analysed and interpreted, 
keeping the comparative aspects in mind, the numerous 
verses of Tirukkural on the one hand and Nitisdra; 
Arthasástra and Manusmriti (DharmaSsdstra), which are 
great by themselves, on the other. These three erudite 
scholars have made a great contribution because, inter 
alia, they could effectively focus on the contributions 
relating to statecraft, i.e., public administration 
(rajadharma), made in these texts researched on. These 
texts, about which the modern public administrators 
may not be that much aware of, have shed much light 
on the principles of statecraft and not only presents 
such principles but also consciously advocates certain 





socio-political ideas and ideals. These texts 
unequivocally serve as rajdharmasastra, embracing all 
aspects of management, i.e., management of finance, 
production (including purchase, materials and logistics), 
marketing, human resource, etc. 

And, here lies the credit of the contributors to this 
volume, because, being basically language-and 
literature-experts, they have ventured into certain areas 
which apparently are not their domains. But they could 
contribute effecively for the benefit of the experts who 
are in the realm of managerial world, representing 
almost, if not totally, different types of disciplines and 
have an altogether different type of training and 
experience. Focusing on, and presenting the realevance 
of, in a comparative manner, age old wisdom, developed 
in totally different socio-cultural environs in different 
parts of this sub-continent long back, for the benefit of 
today’s administators in all sectors of the economy, apart 
their literary contributions, is no mean and simple a 
job. 

I feel myself privileged, being absolutely a non- 
technical person, to get the opportiunity to write a 
foreword to this scholastic volume developed by Tamil 
language-and literature-experts. I would remain ever 
grateful to them and be happy if I, at all, have matched 
myself to this honourable task. 


Sudipti Banerjea 
Professor and Head Department 
of Commerce 
University of Calcutta 





INTRODUCTION 


The Department of Tamil Studies is happy to bring 
out this title— Studies in Tirukkural : Volume II— a set 
of 3 monographs under one cover. 

The Department has regularly been publishing 
language-teaching materials and comparative studies. 
This time it is the TirukKkural again, which is compared 
with three masterpieces in Sanskrit. 

It is an attempt to study the Tirukkural in the light 
of kautilya’s Arthasüstra, Kamandakiya’s Nitisára, and 
Manu Smriti (the Dharma$astra). This would give a better 
idea of the Tirykkural’s structure and contents to the 
non-Tamils and of Manu's, Kautilya's and Kaman- 
dakiya's works to the Tamil students. 

Concepts of Dharma, Artha and Kama (Trivarga) as 
used in the ancient text developed in the northen part 
of the country are also well reflected in the Sangam 
literature. But, in the Tirukkural, Dharma occupies the 
centre stage and Artha (Porul) is used in its extended 
sense of ‘Polity’ as in the ArthaSastra. Kama-is more of 
the natural attraction and desire between two lovers 
and not lust without love. 

There is no other Tamil work before or after the 
Tirukkural dealing with Dharma, Artha and Kama as 
subjects in their own right. Though in the contemporary 
didactic literature some attempts have been made, there 
is no work that can be matched with the Tinikkural or 
even be compared with its format, choice of topics and 
arrangement of the most important concepts. And, that 
has made its appeal universal, cutting across the 
barriers of time, land, religion and culture. 
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The structure, arrangement of topics, and source, 
if any, of the Tirukkural and even its meanings at the 
surface level and the deeper levels make it an enigma, 
if one's knowledge is limited to Tamil literature alone. 
In fact, students, in their schools, colleges or even 
universities, are not given any idea of the Tirukkural's 
relation to any other Indian literature, though all the 
early commentators have gone deep into this and clearly 
brought out the fact that the Tirukkural has fully 
reflected the ancient Indian traditions as one finds in 
the Dharmasastra, Arthasdstra and KamaSastra. But it 
is not a translation of any of these sastras. It is basically 
a deeper interpretation of all that is relevant to life, 
discarding all the disharmonies that have developed in 
the process of application of the principles of every great 
religion. Tiruvalluvar's unique contribution, perhaps, 
unsurpassed by any ethical literature in the world so 
far, has given a Dharmasastra and a Arthasastra in Tamil 
which satisfy not only the traditionalists of all the Indian 
religious and philosophical schools of thought but also 
those who do not stand for any particular religion but 
prefer harmony and synthesis of all the ethical concepts 
handed down to us by the age-old Indian value systems. 

His presentation of the Artha concepts apply not only 
to the monarchial society of his age but to the modern 
age also in the wider fields of politics and economics in 
general and management is particular. And, all these 
serious subjects have been presented in the shortest of 
the verse form of 1 lines in pithy, crisp, compact couplets 
of the sutra style where brevity and depth reign supreme. 

The commentator's of the Tirukkural of the medieval 
times, who had bilingual scholarship, were eloquent in 
their admiration for its richness and depth and that 
has continued based on the readers' scholarship and 
appreciation. They could clearly see and show others 
the Panindian tradition of the Artha£üstras in 
Tiruvalluvar's creation of the Artha section. Like Kautilya 


who gave prominence to Artha rather than Dharma and 
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T" Tiruvalluvar also devoted many chapters to Artha, 
, 70 chapters out of 133 pem of his work, to 
Anis. 

Artha$astra is considered a part of Dharma&£aàstra, 
which could be seen in the Manu Smriti also. 
Dharmasastra has dealt with the duties of all the citizens 
in their societies during the four stages of their lives 
and occupations. It has also covered the duties of king 
in running the state. It has given much importance to 
law (both civil and criminal) and punishment (dandaniti), 
besides the king's duties relating to protection and 
generation of wealth and welfare of his citizen. 

Dharma$astra, believed to be earlier than Yaksas. 
The Nitisara is a very vast and well-developed literature 
Manu Smriti is believed to have been composed around 
2nd A. D. and there seems to have been more than one 
Manu. 

The monograph by Dr. P. Bhanumathi is on the 
Manu Smriti and the Tirukkural. This gives a full coverage 
of Dharma and Artha vis-a-vis the members of the society. 
Here we find that Tiruvalluvar's ideal ‘casteless society’ 
is still a dream and today's society has not moved very 
far from that of Manu's one. The basic concepts of 
Dharma regarding the duties of all are there in the 
Tirukkural as in the work of Manu. 

. There is another monograph by Dr. Ranganayaki 
Mahapatra on the Tirukkural, comparing the Artha 
section of the Tirukkural with the Arthasastra by 
Kautilya. 

Arthasüstra was also developed well before the 650 
B.C. There have been so many contributors like 
Vasishta, Gautama, etc., and Kautilya has mentioned 
quite a few of the commentators and their works also. 
Kautilya's ArthaSastra can be placed anywhere between 
1800 to 2300 years from now. 

The other monograph by Dr. Sukla Chakrabarti is 
on the comparison between the Nitisára and the Artha 
section of the Tirukkural. 
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Kamandakiya, the author of the NitisGra,is known 
very little. Although written in the verse form, its style 
is peculiarly unpoetic. The work does not have any of 
the antiquated grammatical forms and obsolete 
expressions which are so frequently found in the Manu 
Smriti. Had it been judged by its meters (matra) alone, 
they would have justified that its origin can be traced to 
a much later age than that of Kalidasa. 

The Nitisára of Kàmàndakiya is surely a post-Maurya 
treatise or, at least, not a pre-Maurya one and is 
dependent on the ArthaSastra (of kautilya) which cannot 
be placed before the Maurya age. On the other hand, 
the reference in the Mahabharat to kamand (Kamandaka) 
places the text before completion of the growth of the 
Great Epic. 

The VNitisara of Kamandakiya, in its twenty sargas 
and thirty six parakaranas, has discussed various 
aspects of the seience of polity. The first sarga deals 
with the 'control of the sense organs'. The second sarga 
discusses the ‘branches of learning’. The third sarga 
deals with the ‘rules or code of conduct’. The fourth to 
twentieth sargas discuss ‘the importance of state 
elements’; ‘relation between the Lord and his 
dependents’; ‘removal of thorns’; ‘protection of princes’; 
‘the nave of the inter-statal circle’; ‘types of Sandhi or 
alliances’; ‘varities of war, varieties of marching, 
encamping’ ; ‘dual movement and political alliance or 
seeking protection of the stronger power’; ‘varieties of 
policy decision’; ‘ambassadors and envoys’; ‘in praise of 
energy and intiative’; lapses of state : seven varieties’; 
‘circumstances suitable for expeditions’; ‘establishment 
of encampments’, ‘varieties of expedients’; ‘points of 
strength and weakness of the army’; ‘position and 
functions of the elephant force, cavalry, charioteers and 
infantry during the march’ respectively. 

Tiruvalluvar’s period is generally placed around the 
2nd century A.D. by most of the scholars. There is a 
common nation in Tamilnadu that Tiruvalluvar was alive 


E 
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in 32 B. C. Thus, it can be safely assumed that he was 
in a position to master the entire Dharmas$astra, 
Arthasastra and Küàma$astra including their necessary 
subject components like religion, philosophy, politics, 
economics, law, logic (tarka$astra), etc. 

‘Dharma’ sections in the Tirukkural is an 
unsurpassed masterpiece, brilliantly synthesising the 
contributions of all the prevailing major religions and 
their branches like Hinduism (including Saivaism, 
Vaishnavism and others), Buddhism, Jainism, etc. His 
contributions focus on all the essential issues covered 
in all major religions, viz., self-purification, self- 
realisation, self-discipline and righteous conduct for an 
individual’s salvation as well for an orderly, healthy and 
prosperous society. 

The teachers of the Department of Tamil Studies 
take this opportiunity to express their gratitude to the 
Vice-chancellor and Pro-Vice— Chancellor (Academic 
Affairs), University of Calcutta, for their active 
encouragement and guidance. They want to express 
their heartfelt thanks to the Pro-Vice-Chancellor 
(Business Affairs and Finance), University of Calcutta, 
for enabling them to publish this study. They also thank 
the Secretary, U.C.A.C., University of Calcutta, for all 
the help and co-operation received for conducting the 
project. 

Teachers’ heartfelt thanks to Dr. Sudipti Banerjea, 
M. Com., Ph. D., LL. B., A. C.S., A. I. C. W. A., Professor 
and Head, Department of Commerce, University of 
Calcutta, for writing a foreword to this title in spite of 
his very tight schedule. 

Their sincere thanks to Mr. Bilas Hazra of Modern 
Printers, 61B, Shyampukur Street, Calcutta 700004, 
for the neat and impressive printing of the title within a 
very short time. 

2.2.2000 Dr. Sukla Chakrabarti 


Calcutta Department of Tamil Studies 
University of Calcutta 
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|. . COMPARISON BETWEEN 
NITISARA AND TIRUKKURAL (ARTHA SECTION) 


Dr. SUKLA CHAKRABARTI 


In this monograph. we have made a modest 
attempt to compare; two leading ancient texts— 
‘Nitisara’ and 'Tirukkural— (Artha Section) 

The Kamandakiya Niti are of a period anterior 
to the 4th century B. C. The KAmandakiya Nitisara 
is surely a post- Maurya treatise or, at least, not 
a per-Maurya text as it refers to the Maurya king 
chandragupta. Maurya (the late 4th century B. 623] 
and is dependent on the Arthasastra (of Kautilya) 
which cannot be placed before the Maurya age. On 
the other hand, the reference in the Mahabharata 
to Kamanda (Kamandaka) [santi— parvan, 123, 
11] has placed the text before completion of the 
growth of the Great Epic. The Mahabharata is 
generally considered to "have received its present 
form" not "earlier than the 4th century B. C and 
not later than the 4th century A. D."' (Winternitz, 
1959)... | 

The Kamandakiya Nitisara in its twenty Sargas 
and thirty six prakaranas discusses various as- 
pects of the science of polity. It deals, inter alia, 
with theories of social order; authority and obliga- 
tions of the temporal ruler; theories of state 
structure and organs of government: principles 
and policies of government; inter-state relations, 
functions of envoys, ambassadors and spies; 
application of different political expedients (Upayas). 
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varieties of battle arrays (Vyuhas); attitude to- 
wards morality, etc.? (Ghoshal, 1959.) 

The first chapter is devoted to the inculcation, 
in princes, of the necessity of study and controlling 
their passions. The Second chapter has focussed 
on the divisions of learning, the duties of the 
different castes and the importance of criminal 
juris—prudence. In the third chapter,the duties of 
the princes towards their subjects, the necessity of 
impartial justice and the impropriety of tyrannising 
the people have been discussed. The fourth chap- 
ter provides a description of the essential constitu- 
ents of a good government. The duties of masters 
and servants engross the whole of the /ifth chapter. 
The mode of removing difficulties regarding pun- 
ishment of the wicked forms the subject matter of 
the sixth chapter. The seventh chapter is devoted 
to the duties of guarding the persons of kings and 
crownprinces, and includes a variety of expedients 
against surprises, poisoning, the infidelity of 
servents, wives and relatives and the dishonesty of 
medical attendants. Then follows a series of rules 
regarding negotiations and disputes with foreign 
powers, conferences, embassies and spies which 
cover the whole of the ninth, tenth, eleventh and 
the twelveth chapters. The thirteenth chapter 
opens “withi an exhortation in favour of constant 
activities regarding, and attention to, business and 
the evils which lead to idleness and vicious 
propensities. The latter are indicated by the term 
vyasana and include a number of vices and 
frailties, such as overfondness for hunting and 
gambling. sleeping in the day, calummy, concupiscene, 
injury, envy, malice, pride and tyranny. The term 
is very comprehensive and when applied to other 
than men is made to imply “defects” generally. 

The fifteenth chapter highlights the various 
defects to which the seven members of government 
are frequently liable. It is followed by a dissertation 
military expeditions. The sixteenth chapter has 
focussed on fortification. The different expedients 
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for overcoming enemies are detailed in the rest of 
the chapters?. [The Nitisára or the Elements of 
Polity by Kamandaki, 1982, The Asiatic Society.] 
Tirukkural, the ageless classic of Tiruvalluvar, 
has been translated into a number of European 
languages, ‘Kural’ means anything short. In the 
grammar of the Tamil language, it is used to refer 
to a short poetic form with a complicated metre. 
It is a couplet containing a single complete idea, 
often expressed in an epigrammatic form. 
Tírukkural contains 1330 couplets. There are 
one hundred and thirty three chapters. Each 
chapter contains ten couplets, and is headed by 
one major idea, such as ‘friendship’, ‘Wisdom’, 
"Justice' and so on. And the ten verses under each 
major idea enable tbe poet to expound that idea 
and various aspects of that idea in depth under 
different circumstances and conditions. It is di- 
vided into three books, the first one ' on Virtue', 
the second one 'on Wealth' and the third one 'on 
Love'. In the first book 'on Virtue', after the 
introductory chapters, the poet deals with domes- 
tic virtues as well as ascetic virtues. In the second 
book ‘on wealth, he considers kingship and the 
essentials of a state. In the third book ‘On Love’, 
he describes secret lover as well as wedded love. 
It has often been asked why he has written onlv 
three books on ‘Virtue’ , "Wealth and ‘Love’ 
respectively. According to the Hindu tradition, any 
philosophical work should deal with four aspects 
of life— Virtue. Wealth. Love and Salvtion. Poet. 
however, deals only with the first three aspects and 
not with the fourth. It is probably because he felt 
that if one lives virtuously, earns wealth by the 
right means and spends that for right purposes 
and if one enjoys the pure love of one's beioved, 
then the fourth, Viz., salvation, will automatically 
[ollow. 
Here we have discussed the section ‘on wealth’. 
The second. book 'on wealth' is a treaties on 
government and the relationship between the 
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rulers and the ruled. He lays down high standards 
of conduct and integrity and competence for kings, 
ministers and other leaders of the state. He also 
prescribes their qualifications, such as high learn- 
ing, courage, ability to express themselves in 
public and ability to choose the right place, time 
and people for various activities of the state. His 
work comes very close to Plato's idea of a philoso- 
pher king (Rajarshi). He emphasises the need to 
preserve the loyalty and affection of the subjects 
and the importance of upholding law and justice 
and elimination of repression*. [Tirukkural by 
Kasturi Sreenivasan, 1976.] 

'Arattu-p-pal'— the title itself is significant. 
Wealth is made possible by the whole society at 
large and the grateful citizens should share it with 
others in loving gratitude, for otherwise the selfish 
enjoyment of wealth is a mark of ingratitude. One 
who does not possess the human feeling or what 
shakespeare calls ‘the milk of human kindness’ 
cannot feel one’s own duties towards one’s own 
body politic. He is no man but a demon, more dead 
than living, really poor though rich, verily a dog in 
the manger or like unto a woman fair growing old 
in loneliness. Valluvar has compared the munifi- 
cent man to a fruit bearing tree and to a medicinal 
plant just in the centre of the village. The miser's 
wealth is also a tree full of fruits in the midst of 
the village: only it is a poison-tree. 

This monograph will be tentatively divided into 
eight heads, viz., qualities of king; qualities of 
ministers; qualities of ambassador/Envay: quali- 
ties of spy; friendship/Ally; fort; wealth or kosa, 
and land. 

Nitisara and Tirukkural both have this to say. 
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Nitisara' 
The King, ministers, territory (the state), forti- 


fications, treasury, army (in full complements) and 
allies constitute the seven component elements or 
limbs of the state. (Nitisara 4/1). 


TirukkuraP 
LIG»L Gig mP AM & ne (Imeder Sp Mo 
2 OLUTO STEHT gM). (381) 
An army, subjects, wealth ministers, friends 


and forts, 


Who owns these six, as lion among kings 


disports. (39/1) 


Qualitics of King 
The qualities of a worthy ruler are the following : 
(1) Nobility of birth (lineage) 
Tirukkural 
G\bUlpbanrt Hcdoreooreveur(gs)) (8)6»e»eo (S)uevume& 
GleKuapb mmexxjib egere. (951) 
Inborn virtue and a sense of shame; 
Found only with those with a noble name. (96/ 1) 
Tirukkural 
€9(.9565(1pib curio HbO eupesrmi 
S\apseart @gudlow ari. (952) 
The High-born will not stray from these things three, 
Good conduct, truth and modesty. (96/2) 
Tirukkural 
me»eme»e (aesrGlemeo B)sipremw mr eor 
eese THTU eumüe»iubé (&9 &. (953) 
A smile, generosity, good words and courtesy; 


These are the signs, they say, of true nobility. (96/3) 


Tirukkural 
&eoibLiÍmrblé raw Glednuriiom eim 
Gaib- u Él euripgyiberesy uri. (956) 
Who live as befits the family's spotless name, 
Will never stoop to acts of shame (96/6). 
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Nitisara 
2. Compassion 
Tirukkural 
ucar Clesor est ep iid Lii m (e) Aouri? 
& eor GoenorebrenrIT(D HesorGeoonrt_i_ip (S)eoeoras scot ? (573) 
What use is song when music is not found? 
What use of eyes when kindness doesn't abound? (58/3) 
Tirukkural 
&(mipib élemsuiripeo sevorGeoornt eueoevurr ft é (i5 ) 
2 ifle»io 2 e»t dle yous. (578) 
With gracious smile who leave no work undone, 
By right the world they've won. (58/8) 
Tirukkural 
QPOSSTopw uerai savepsibsco Genrmg à 
GLimmid&amibmib uesrGu seme. (579) 
To bear with patience and kindly face, 
Those that grieve us, is benign grace. (58/9) 
Tirukkural 
Ah Gedeub Geass Qawwi; Quri la exeutb 
uuri sergi 2 em. (241) 
Best of all wealth is wealth of kindliness; 
The worldly wealth, the basest too possess. (25/1) 
Tirukkural 
HOOTMDDOTS BIW AHM: USvevT (DIDIT eT 
Gaflgnib oGs senor. (242) 
Seek good path and kindliness pursue, 
It is your aid by many tenets too. (25/2) 
Tirukkural 
wigi eibi! sour ereuriréá (e) Q)eoeresru 
arguir shard eSle»eor. (244) 
Who cherish others and kindness cultivate; 
They have no fear of evil fate. (25/4) 
Nitisara 
Youthful vigour 
Tirukkural 
2 wut eoul) mhao; Sjoo(g)) Q)eveur 
2 æm ulg) 2 e». uGgr uri. (591) 
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Who possess wealth, true diligence own, 
what the rest possess is not known. (60/ 1) 
Tirukkural 
2 eiremib 9 MLW 2 e»L emu; GL (I5(GT5 eL. eub 
rbleoeor &y mad] epi. (592) 
True wealth is energy of the mind; 
Materíal wealth, soon goes we find. (60/2) 
Tirukkural 
lws la) aan e rj Geurrr; yes solr 
u (prinim (9) esresrpiio Hadi). (597) 
In ruin's face, the strong men will not quail ; 
Before a show of armour, an elephant will not turn 
tail. (60/7) 
Tirukkural 
2 elem Qarar erülziTiT 2.605858) 
eueirefluip eretranin Qam. (598) 
The poor in spirit can never attain, 
The ennobling sense of joy or gain. (60/8) 
Tirukkural 
AHHOwW 2 e». .&Glseór(mi) -sjemeureou Geuscor(Dib; 
Guwo pum! smi. (611) 
Do not be daunted by the thought's its hatd; 
Strenuous effort brings its own reward. (62/1) 
Tirukkural 
sere»ipujib 9 (| usb eresorLit 9 e»eoeleórnold 
SIT LOT (Gi) e uui. (620) 
Who strive with strong unwavering mind, 
Will leave misfortune's fate behind. (62/10) 
Nitisara 
Composure 
| Tirukkural 
Jab B)ipbCs lines (mj) .Sjeveorreurmir semi 
P(HUhDO MAAL writ. (593) 
Men of diligence will not call, 
The distressed wail, ‘we have Jost all’. 
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Tirukkural 

Gleueters(s)) gww Weuihi_Lib; orhi 

2 smilga) .9je»eorug 2 wirey. (595) 

With rising flood, the lotus stalk extends, 

On mind, the dignity cof man depends. (60/5). 

Nitisara 

good Conduct 
Tirukkural 

(eme Ampid lmje»uwujbo AQA 

(Liméseib Qubs irg. (431) 

Who are from pride and wrath and meanness free, 

They increase their lofty dignity. (44/1) 

Tirukkural 

Gleumeyid torresoriilmrbss torreor(uptb wires 9 «eemeujb 

gib QOS. (432) 

Greed, selfish pride and evil mirth, 

Bring disgrace to men of kingly birth. (44/2) 
Tirukkural 

dle» eorésjemeoonumib ibm eue» Leer & gemooorwn & 

Qareteut udare eut. (433) 

Who fear disgrace, the fault as grain so small, 

Will deem it as a plam tree tall. (44/3) 
Tirukkural 

(ibm Gib ars Glurrqeemmeé qim Gub 

HOMO &emo ip ems. (434) 

Faultlessness, like wealth protect, and kmnow 

That faults are but your greatest foe. (44/4) 
Tirukkural | 

swr GOOD meu iSlmrresimt erm eor &lmiler 

THOEDOD AGO AOSS? (436) 

Faultless is the king who cures his own 

Mistakes, and then makes others' known. (44/6) 

Tirukkural 

banari Gleuüiele»eor grüe»u (9g cor@ib 

Qoidaga &jreum eui. (455) 

Both purity of mind and conduct pure, 

Through pure companionship ensure. (4 6/5) 
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Nitisara 
Promptness 
Tirukkural 
EHreb agy e»ssa(PibD srevid 
FHS) (S). Serer Caer. (484) 
If you desire to win the world, you'll achieve, 
If the right time and act you should conceive. (49/4). 
Tirukkural 


enis (e) Awla) (esu & mé» .sibfle»exGu 

Geri) yu Glauico. (489) 

When a rare opportunity comes to you, 

That's the time, the hardest work to do. (49/9) 

Nitisara 

Association with the large hearted (liberal) men 

(and not with men of narrow out look) 
Tirukkural 

ADS DOSS CHSS Ayur Gasse» 

Sime aia Cats; Asror. (441) 

Wise men of ripe scholarship. 

A king should choose for his friendship. (45/1) 

Tirukkural 

2 (bmGremi HEH) » MADD (pibe és 

GlupSlumit Guiessl& Qarsi. (442) 

Cherish aecomplished men as friends, whose skill. 
Avoids the present and defends from future ill. 
(45/2) 

Tirukkural 

SPUTI COOH ep(tpeseurebr westesreest 

Gipeurenys G& ips) Qasre. (445) 

Since counsellors are monarch's eyes, 

The king should choose with councel wise. 

Tirukkural 

Ssni Qos Hews sresiepaps cucverrencns 

(erst ClewsF)_5(g)) Ew. (446) 

È If a king has worthy friends and true, 
His enemies have nothing left to do. (45/6) 
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Tirukkural 
Q)\euureny (S)eveura grim. Locóreor eb 
Gauunt (Syeorresi Gla@ib. (448) 
with none to censure him, a king will fall, 


though none his ruin bring. (45/8) 


Tirukkural 
&libiblesrin shel Ouwo; &lmje»uarr en 
&ibMwré Gipss eX(pip. (451) 
The noble fear the society of the mean; 
The base as kin, to the base are seen. (46/1) 
Tirukkural | 
pagabi uri sland srr Gt & (e) 
(ajeorreotb swore (L}) 2 emi_ Hg. (458) 
Through the wise, high-mindedness ensure, 


Yet good society makes it more secure (46/8) 


Tirukkural 
vaw des: BWEib wMjemw; wih(M)) Aog 
Qapi gorilų) 2 em sg. (459) 
High-mindedness does future bliss ensure, 
Yet, good society makes it more secure (46/9) 
Tirukkural 
Reales lor senes se»eooruslese»eo; &uleor dle 
Awawi UHUUGT2 io (Seo. (460) 
No greater help than good companion-ship; 
No greater sorrow than a bad friend-ship. (46/10) 
Nitisara 
Possession of strong feudatories (well able to 


asist the king in tackling the enemies), deep 
devotion (to spiritual and material affairs). 


Tirukkural | 
-Syfluieudbmiefr swami AACS Gluflume»guü 
Gueons sorri Carmena. (443) 
Cherish the great and make them all your own; 


It is the greatest kingly treasure known. (45/3) 


Tirukkural 
silir Qiflurit sworn pape sev 
eucsre»ipujefr ere»eorrib Heme. (444) 
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To live with men whose power exceeds your own 


As friends, is the greatest kingly power known. 
(45/4) 


Tirukkural 

SHAT Q\o SHES STEPS cuevevt ness 

Glenimit Glewésl ibam) (eo. (446) 

If a king has worthy friends and true, 

His enemies have nothing left to do. (45/6) 
Tirukkural 

(ps5 ebleurrit&(q5) sawi (S)eoemev; t5 e»evourrib 

emiriSleorir & lE) (S)eve»es lene. (449) 

Lacking capital, there is no gaín; 

Without allies, no stability attain (45/9) 

Nitisara 

For Sightedness, energy. purity ambition. 
Tirukkural 

Puare i s.ugresid 28) eupbluuée5tb 

serui Spig Glewev. (461) 

The Cost, the income and final yield, weigh 


these, and then perform the deed. (47/1) 


Tirukkural 

eueneumé GLT(S)) TAP HO UDESU 

uTrSAG ubvuGsrit «mi. (465) 

With ill-made plans, to rise against your foe, 

Is but to make his fortune grow. (47/5) 
Tirukkural 

AOS UGHSAT uss vievithlerpy 

Gurribiblex Gum uid. (468) 

Though many men in its support may strive 


Work ill-conceived wil not thrive. (47/8) 


Tirukkural 
ereitemma, eredoreseílá. ClewarSeucds Gib; sor (9) 


Gr eiremra Glerreiremm(gi) 2e». (470) 
Reflect and act that others may not despise: 





Inapt acts, the world will not think, "wise. (47/1 O0) 


Nitisara 
Power of self restraint (4/6-9) 





Comparison Between Nitisara & Tirukkural 13 


f i Tirukkural 
pisri Quah wpa eerd 
WITHASOND WITTE ELD erefisj. (864) 
Whose anger flares, whose secrets are not kept; 


each day 


And place, to foes he is an easy prey. (87/4) 
Tirukkural 

eujslGrem &esrr er; cumitiuest Gleuünum eer; uil Grm ése ei 

LiedoriSleoeór LIDImTA(S ) (eof y. (865) 

No code observes, nor acts with tact, and does 


not know Sin or virtue. 


He is dear to every foe. (87/5) 
Tirukkural 
STEDE lordai alu eripe eor 
Guememw Gucoorls ufi. (866) 
Whose wrath is blind; whose passions swell; 
If he dislikes you, it is well. (87/6) 
Tirukkural 
AHLAAD AL LUSG; «9L fier eto 
amet 2 15s al@id. (121) 
Who controls self, among the gods is greaced; For 


want of it, in the darkest night is placed. (13/1) 


Tirukkural 

STH Glurm(penm Dt AASOS; .9L65/D 

BS eotlebr2endi(u5 ) (S)eve»eo 2 Nira. (122) 

Like fortume, guard your self control; 

No greater gain to living soul. (13/2) 
Tirukkural 

QeHleun\bs Fiwon Lies; slau (s) 

Boost ows Auer. (123) 

With wisdom's knowledge, he who self restrains, 


Among the wise, distinction gains. (13/3) 


Tirukkural 
rble»eouslesr Alflur(s)) sp mslurer Geribmib 
inemevulaniid oren Glurflay. (124) 
Who self restrains, unswerving in his state, 
Is more imposing tban the mountain great. (13/4) 
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Tirukkural 
STHOVTTHGO HeOMmlb ueoorlsev; .9jex(5 iT emo 
GledeurtaGeH Cledeub me»ess. (125) 
Self control is good to all; among the bless‘d, 


It's welth to those who are with wealth possessed. (13/5) 


Tirukkural 
YET SeooGure HhS- S50 9mm cer 
erapeoubujb GTUTL(L)) 2 e». Hg. (126) 
In one, like tortoise, the five restrains. 
Through seven births, in bliss he gains. (13/6) 
Tirukkural 
WwraTouUTT SWlepib PATES: Hreurssre 
Ceraruut Geradlapa@u uU (p. (127) 
Whatever unguarded, your tongue you shall; 


Through fault of tongue shall misery fall. (13/7) 


Tirukkural 
epesrqsexiub dé Glemeo urlu 2 cort mudleór 
r5ebr(mer srh Aü. (128) 

Through one hard word, an evil wrought 
All the good is brought to nought. (13/8) 
Tirukkural 

FHOSTSERVA SHO SEG Abrir Clecual 

DMibunrt hyo AM C hI LPS). (130) 

Virtue watts to aid him who. 

Controls his self, and anger too, (13/10) 
Nitisara 

Pity, kindness. 

Tirukkural 
QugaiGaren wire Guam Gleugsef! .Seuevflcbr 
Whau uiribles& (gj) e». (526) 

Of generous mind and anger free, 

The greatest retinue obtains he (53/6) 
Tirukkural 

G9 5$Q)s GamGeorr si wrbler webreorei 

AGS SS) fibeb » exe. (544) 

who wields his sceptre with love and grace, 

His feet the whole world will embrace (55/4) 
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Tirukkural 

uo eor Geos (9 ) (ajemuurb& t1 & s eem eoruimr & cdot Geos (A) 

(aem ae edor («oot m seut. (576) 

whose eyes reflect no kindly grace, 

Like stumps, they are fixed in their place. (58/6) 
Tirukkural 

POSSIOMo uscsilept scoreoybacor Gg C 

Qurmssrbpib usou sw. (579) 

To bear with patience and kindly face, 

Those that grieve us, is benign grace. (58/9) 

Nitisara 

Truthfulness 
Tirukkural 

euTiemiw eresr'iui(peu(i) wrelsectler wir Glasrr erm 

Heow Aars Carwed. (291) 

If you should ask what truth may be, 

It's speech from every evil free (30/1) 
Tirukkural 

Gluimrüxpesipujb eurdüie»iw (S). &s Yor Siria 

HTD LI Gib éo. (292) —— 

If it will yield pure, unmixed good, 

Truth may be replaced by falsehood, (30/2) 
Tirukkural* 

SAIS (o) .obleus Gluminume: Auriga 

SSCG shomon (Hid. (293) 
Do not lie about what your heart does know. 


such gott will burn your heart aglow. (30/3) 


| Tirukkural 
S iiie Ropa b Cur iur (gy ) eg up lc 2 MASIN 


2 een ss ereveurip 2 emer. (294) 

If he lives truc to his inner mind. 

He lives in the hearts of all mankind. (30/4) 
Tirukkural 

Lahare euro Cori seus Gl (» 

sym eorib Gai eunflest &e»eo. (295) 

Greater he who speaks the truth with all his mind. 


Than those who do penance and charity combined (30/5) 


2 
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Tirukkural 
CUTOUT AST Lj&ip(S)eoemev; erum emu 
TAAT DM (LOI .&(bib. (296) 
No greater fame than words from falsehood free, 
Other virtues come very easily (30/6) 
Tirukkural 
Qumbiwreniw Qumiwirenw spilt bp 
Gleiwirenw Gleiwiremw mest). (297) 
If truth, and only truth, you speak, 
Other virtuous acts you need not seek. (30/7) 
Tirukkural 
UMbsrienw Hore Semwujlb; AAST 
SUITIUEDLOWIT EST &IlresorL Li(Dip. (298) 
Outward cleanliness, the water will bestow; 
Inner purity from truth will flow. (30/8) 
Tirukkural 
aaar eSler&qip eSleré&ecoes; emer Gumi & gu 
Clurmünum eSler&Gs eSler&qe. (299) 

All lamps are not lamps in wise men's sight; 
Truth is the only lamp with radiant light. (30/9) 
Tirukkural 
wTb@woiwré sen byi (S)e»eme» ere»eoré Glar T 

eumiie»iuSlesr pcw Um. (300) 
Of all good things that we have learnt with care, 
Nothing can with truth compare. (30/10) 
Nitisara 
Charity (in deserving cases), protection to the poor 
and to those seeking refuge and keeping company with 
honest persons are the beneficial practices (vrata) of 
a man of good conduct. 
Tirukkural 
eulu rr & Ger e5r (mj) meuGs Fens; uwib(mi) ere»evrib 
eblerditie»u Syg) wg. (221) 
True charity to needy mendispense; 
All else is seeking recompense (23/1) 
Tirukkural | 
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Gere» (gi) G)g&en usé Ahs 

(Sje5reupesib srao AM. (224) 

The beggar's cry gives no delight, 

Till his face beams with gladness bright. (23/4) 

Tirukkural 

ANDeurt gmi uélumpbmes; tufo 

wriat abm Nest. (225) 

Great are they who hunger'ss pangs sustain; 

But greater those who relieve hunger's pain. (23/5) 

Tirukkural 

Adie? APUA Sisa: SJooQsr Heuer 

Guim Glum@etemeus tul. (226) 

The rich, who poor men's ruinous hunger cure. 
Their wealth's good investment ensure. (23/6) 

Tirukkural 

PUCIA mem! Utlbs uwgyen wri 

LICOSTLILIT QITL.(BiD 20S. (994) 

In fruitful life, who fitting, kindly acts dispense, 
The world will praise their courteous benevolenec 
(1007/4) 

Tirukkural 

ucdorleurest Gubm Cure Aswi merum e 

FOHSeOwW uradh sim). (1000) 

Great riches that an unkind miíser's got, 

Is like good milk gone sour in a filthy pot. (100/10) 

| Nitisara 

Right conduct (3/2) 

Tirukkural 

epapéei QAQUUD Sra spapsa 

2 uiflepitd esibuic) U@ib. (131) 

Gain honour when right conduct is observed; 
Hence, more preceious than one’ life preserved. (14/1) 
Tirukkural 

U Caroi rés espe; GlafisGarmipiSlé 

Gaflenib sjcoGs, gaco. (132) 

Even to the wise, the aid is conduct rigħt, 

So cherish it with all your might (14/2) 
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Tirukkural 
epapéei 2.e»L e» GHG EW; (a) 195 eitb 
(abes icum al@iw. (133) 
Right conduct is true nobility on earth; 
The want of it is true ignoble birth. (14/3) 
Tirukkural 
putada aiigiut Giebre»w: (gyIpée& ger 
aigat eis ubl. (137) 
Right conduct is the source of grace; 
Its break leadsone to great disgrace. (14/7) 
Nitisara 
Appointing counsellors, : A ruler, in his own interest, 
(1.e. the welfare of the state). Should appoint men of 
renowned familes, of unsullied character, able to 
attract attention of others, and pure (in thought and 
action), as his attendants or counsellors, (4/10) 
Tirukkural 
Gipeumr ri asesor esr mas ép (LD456DIT SOT LOGS GDTG1I GDT 
(&Lpeumeng & (8pm Glamereo. (445) 
Since counsellors are monarch’ seyes, 
The king should choose with counsel wise. (45/5). 
Tirukkural | 
ApbGlur@Her cub 9 Wess HretrFlean 
&lmib -Glsiflis a Gams Uw. (501) 
wealth, virtue, joy and fear of death, how well. 
He meets these four; in him your choice should 
dwell. (51/ I) 
Tirukkural 
Sg C515 5j Gips pih Abu 
preneur ev Gi. Gleeflej. (502) 
Of noble birth, of spotless worth and poise, 
And shrinks from sin, should be your choice. (51/2) 
Tirukkural 
(esoribrbrrig & SHOU HME Hb 
Blenammy las Clarendy. (504) | | 
Weigh well his worth, and where hc fails, 
. So judge the man, whichever prevails. (51/4) 
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Tirukkural 
GluTmReMbDaGb ge»nesr& FlnjemnwsGio said 
&(pioCotb Hi L e»emré Heo. (505) 
whether a man is great or mean, 
By fits actions. each is seen. (51/5) 
Tirukkural 
heSTEMLOWID Senb mimis meviouf hs 
&ebremipiumesr Sper UAD. (511) 
who, knowing good and evil both, will choose 
The good, such men, aking should use. (52/1) 
Tirukkural 
ATU Gam .SjeureSlesre»uo (S)rbrom seb 
herent wire & GL Aaea. (513) 
Love and wisdom, clearness and greed free, 
who has these gifts should trusted be. (52/3) 
Nitisara 
Victory to the lord of the earth (mahipati, king). 
the wielder of the rod (dispenser of justice, dandadhara) 
who is always endowed with prosperity and wisdom 
(Sriman) as well as with god-like qualities (represent- 
ing God in human form), and under whose majestic 
influence (probhava) the world (bhuvanam, the society 
at large) ismade to conform to the eternal norms of life 
and conduct. (1/1). 
Tirukkural à 
LIEML_ GG. MADER HULU evo! Mio 
2 OLUT .Se(mer em). (381) 
. An army, subjects. wealth, ministers, friends and 
forts, who owns these six, as lion among kings 
disports. (39/1) 
Tirukkural 
-Sye5ememu mene SHAH ABST 
erggeememu Geurbsb(e) (uev). (382) 
Fearless, a generous hand, wisdom and Urelessness, 
These four are attributes of kingliness. (39/2) 
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Tirukkural 

FTHATEMD Seva gjevonleje»L e» G)ibeipestrmyib 

mier Hlevenret Usube. (383) 

Vigilance, learning and courage, 

Are part of a ruler's privilage. (39/3) 

Nitisara 

The king (by the exerise of his royal power) is the 
root of the prosperity (vrddhi) of the state, and this 
view is confirmed even by the wisemen (vrddha, vidya- 
vrddha), A king (by providing good government and 
ensuring all round prosperity) becomes the source of 
delight to his people (nayanananda jananah) just as 
the moon causes delight to the sea (that demonstrates 
delight by swelling and dancing its waves). 

Tirukkural 

DADS (aycupéer (8j) .9j&»e»e»eu HSA) wmesr (Syagéemr 

wre 9 coL ul(8i) Sys. (384) - 

A virtuous king, all vice restrains, 

And honour, with courage maintains. (39/4) 

Tirukkural 

Q)wihbmeyib m Ley STSD &IT& 5 

€1(55556yIb euever(s) 7s. (385) 

King, wealth creates, protects, defends. 

And for his subjects welfare spends. (39/5) 

Nitisara 

In the absence of a king fit enough to act as the 
proper leader of his subjects (samyak netà), the latter 
perishes like a boat without a steersman (a-karnadhàra) 
in a tormented sea. 

A king of righteous conduct, who governs the state 
justly and properly, and who (like a vijigisu, imbued 
with the policy of expansion), is capable of capturing 
enemy forti fications (parapuranjayam), is acclaimed 
as the veritable Prajàpati (the Lord of all created. 
beings) by his subjects. 

An essential duty of the king is to protect the 
subjects of his dominion (ayattam], particularly their 
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gainful occupaions (vàrta i. e., agriculture, cattle 
rearing and trade). which flourish only under royal 
protection. 
Tirukkural 
eri. ghil) awu aHenClserawadsiaaGare 
u$s Be.miib wedtesredt mlevib. (386) 
Not hard to see, nor harsh of speech. 
They praise his land in every speech. (39/6) 
Tirukkural 
(S)ebrGlermeoreo rágása cudenhEes sebrGlerr eur eo 
HTS L e»esré dei eese. (387) 
Who gives with love and guards with powerful hand, 
The world is under his command. (39/7) 
Tirukkural 
(pe»mGleiig aruurbhpib uwesresreuesr wésev (e) 
Gleam ary) MeudhSU UPd. (388) 
Who guards by justice graced, 
That king, as people's God is placed. (39/8) 
Tirukkural 


Qealanauus GerbQurnrméGbo usy- Geurs er 
salmah SHED » ex. (389) 


A king who can unpleasant words endure, 

Beneath hís shadow, the world remains secure 
(39/9) 

Nitisara 

Disruption of economic vocations causes the most 
distressing condition of the people when they gasp for 
breath with difficulty (on the verge of death) and 
ultimately cannot survive. 

A king like Parjanya (therain bearing clouds) is the 
receptacle of the world (i. e. just as the people depend 
on timely and adequate rains for the production of the 
food crops, the means of their sustenance, so also on 
the king for their protection and welfare). Still on the 
failure of rams the people may however sustain 
themselves (by alternative means, i. e., by procuring 
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other kinds of eatables), whereas on the failure of the 
king (in ensuring protection), the subjects are sure to 
perish. 

A king should by all means protect his subjects, 
who in their turn contribute to his material prosperity 
(parthiva i. e. kosa or treasury, augmented by 
contribution from the subjects in cash and kind in the 
form of royal share or bhaga). Thus preservation is 
always perferable to (measures for apparent) prosper- 
ity. for in the absence of (adequate) preservation 
disorder prevails, and prosperity, if any, becomes 
futile. 

A king. who governs justly conforming to the 
traditional laws (nyayapravrttah), acquires merits of 
Trivarga (three ends of life, viz.. Dharma, Artha and 
Kama) for himself as well as for his subjects, whereas 
his failure leads to total ruination. 

Tirukkural 

Garw yN GlesiGG meo (519. PÓLU Hires (ib 

2 murb Geuthsit&(@) eset! (390) 

These four, gifts, grace, right sceptre, people's care, 
who has, to the light of kings compare. (39/10) 

Tirukkural 

eibi Giu srs Gunwgeanrss (ibm Gu 

DMM DY Hehe (D viens. (434) 

Faultness, like wealth protect, and know that 
faults are but your greatest foe. (44/4) 

Tirukkural 

ANS 9455) pss Ayw Caccorenw 

sper aba Csiba Clemency. (441) 

Wise men of ripe scholarship. 

A king should choose for his rens "o 1) 
Tirukkural 

a-dxp gm HA] MADD DETA 

Guil iri Guess Carene. (442) | 

Cherish accomplished men as friends, whose skill. 
Avoids the present and defends from futuré ill (45/2) 
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Tirukkural 

gfus swari sls Glurflumre»mü 

Guests &irmé Glerremev. (443) 

Cherish the great and make them all your own: 

It is the greatest kingly treasure known. (45/3) 

Tirukkural 

&ibiSlesr Gurlumt &iugrm 6$ (10 (£5 £560 

eueóreoupujeir ere»eumib Hemev (444) 

To live with men whose power exceeds your own. 
As friends is the greatest kingly power known. (45/4) 

Nitisara 

It is only by adhering to the righteous path king 
Vaijavana (of the sagaradynasty) ruled over the earth 
for a long period. but for unrighteousness king 
Nahusa (of the lunar race) was condemned to hell 
(rasatala). 

It is advisable therefore for a king to show due 
regard to righteousness (dharmam puraskrtya) even 
in matters of acuisition of wealth. Because a kingdom 
flourishes only by means of righteousness, the fruits 
of which all round welfare or sriyah), are also highly 
delicious ie. enjoyable both in this world and the next). 

Tirukkural 

(B, (peurrrre oor GOH ep(tpe»eurrebr West eor eus! 

(B (peurre»rg & Gps) Carec. (445) 

Since counsellors are monarch's eyes, 

The king should choose with counsel wise. (45/5] 

Tirukkural 

SHAT (S)eordbeeoid STORU euevevrr mens 

Geist Gleuiéel. iala) (ev. (446) 

If a king has worthy friends and true, 

His enemies have nothing left to do. (45/6) 

Tirukkural 

(3g 5b gjemeoorume»g Airo urey 

QaHagd memeeniu uet ? (447) 

If ministers. his errorspoint out, 

No enemy. his fall can bring about (45/7) 
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Tirukkural 
Ogura (Seveora gib uoesreoreir 
GlaQuumt (Syeorenib Gla@tb. (448) 
With none to censure him, a king will fall, though 
none his ruin bring. (45/8) 
Tirukkural 
(s ebleurrt &(i) sendlunp (8)eoe»e», wHemoowirid 
eritleurit& (c5) G)evemen rfle»eo. (449) 
Locking capital, there is no gain; without allies, no 
stability attain. (45/9) 
Nitisara 
The king. ministers,kingdom, fortifications, trea- 
sury, army (military power or danda, the coercive 
power) and allies go to constitute the essential 
elements of a state (Prakrtis); unfaltering attachment 
to moral sense and intelligent exertions (sattva buddhi) 
in discharging duties are the main stays of a government. 
Following the dictates of the firm sense of judge- 
ment and deciding upon the cause of action after 
intelligent deliberations, the king should always be 
energetic enough (statotthito) to apply the seven limbs 
(or the constituent elements) in the best interest 
(labhaya) of the state. 
Tirukkural 
eer umsame USSOSS de»udGs 
parit Glar rre»e ail. (450) 
The help of worthy men to lose, 
Is ten times worse than the hate of many foes. (45/10) 
Nitisara 
Acquisition of wealth by lawful means (by collec- 
tion of revenue at standard rates etc.), its proper 
preservation and augmentation (also by lawful means) 
and its judicious application in deserving cases 
(evidently for the welfare of the state), are the fourfold 
functions of a ruler. | 
Tirukkural | 
A crow can beat an owl by day; to figh 
Li&evGleréogyiiD sw emeemuié errem: @)e cvGleueveyiib 
Case Cuci Guragg. (481) 
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His foes, a king should choose his time aright. (49/1) 
Tirukkural 

LUmUSSST (p) spr SPH &lmeSle»e & 

&gme»u Mts ulmi. (482) 

To follow the season is the rope, 

which binds your fortune securely to hope. (49/2) 

Nitisara 

Well-versed in the laws of polity, possessing 
courage (valour) an ever-energetic king should exert 
for the attainment of prosperity. For, discipline 
(vinaya) is the root of,polity (naya) or in other words, 
perfect knowledge of the laws of polity can be acquired 
only through discipline. 

Discipline (of mind) means perfect control over the 
sense-organs (indriyajayah). One so disciplined (or 
having control over hís senses). is considered fit for 
studying the sastras (laws of polity), because to a 
devoted student only the inner import of the text is 
revealed enabling him to achieve prosperity. 

Tirukkural 

-Sym5ele»esr erst 2 em Geum ? eder e 

arwi Aha Gleilebr. (483) 

Can any work be hard in fact. 

If you choose fitting means and time to act? (49/3) 

Nitisara 

In the following couple of verses the author 
enumerates the essential qualities of a king as 
constituting hisatmasampad or svamisampad), knowledge 
of the sastras (laws of polity), wisdom, composure, (in 
all circumstances), skilfulness (in taking actions), 
dauntlessness, power of comprehension and retention 
in memory. energy. eloquence. firmness (in the 
pursuit of actions decided upon). capacity in patiently 
bearing troubles and difficulties (if any). majesty 
(prabhava or prabhusakti). purity of conduct, amity 
(with all concerned). rewarding the deserving persons. 
truthfulness. great fulness (in acknowledging services 
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rendered by others) (conciousness of) the high lineage, 
good conduct and self restraint (in all circumstances) 
are the qualities essential for a king worth the name. 
These qualities go to constitute the wealth (Samipatti 
or atmasampad) of.a king. 
Tirukkural 
Ghirevid &(IbIblemyib em&sSn(BiD Hrovib 
sS (S) &erresr Cleuilest. (484) 
If you desire to win the world, you'll achieve, 
If the right time and act you should conceive. (49/4) 
Tirukkural 
Srevb aS) (unum eerie 8j 
GTD &(m&) Lew’. (485) 
With unruffled calm, for fitting time should wait. 
Those who wish the world to subjugate (49/5) 
Tirukkural 
2e1ó,&ib 2 OWT QHSHo OUTS 
&réemne Gumi HemHHs. (486) 
The strong keep their energies under cover, 
Like ram goes back to charge with greater power. (49/6) 
Tirukkural 
Gur Cm .9,5/ Gs UmibGeunmi; arevibd uie (g) 
2 etGeurttiut speitetl wet. (487) 
The wise, though angery do not show their ire. 
They bide their time with hidden fire. (49/7) 
Nitisara 
The king (the premier element or prakrti) should 
himself adopt the principles of self restraint and then 
only he will enforce the practice of restraint on his 
ministers (the next important element in the body 
politic), thereafter on his servants (attendants) and on 
his sons (or members of the royal family) and lastly 
on the subjects. (The implication must have been that 
a ruler of unrestrained temperament will hardly be 
able to enforce restraint on others and the whole 
administration will be vitiated. Whereas if the king. 
his officers and princes follow self-restraint them- 
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selves the subjects at large will be inspired to follow 
suit. Hence They have been mentioned last). 
| Tirukkural 
(eime»gé amale gins; (S)mieueng 
arewa &ipé&emib Gene. (488) 
When foes you meet, with respect bow; 
When right time comes, their head lies low. (49/8) 
Tirukkural 
erii (e) -flu(a) G)e»urma&ereo sb hleooGw 
Glewanh(e) ufu Gleueo. (489) 
When a rare opportunity comes (o you, 
That's the time, the hardest work to do. (49/9) 
Nitisara 
A king. whose prakrtis (ministers and other 
elements of state) are loyal and devoted to him, and 
who is always engaged in providing good government 
to his subjects (prajapalana-tatpara) and who is 
perfectly restrained in his dealings (with all con- 
cerned) achieves great prosperity. (1/9-26) 
Tirukkural 
(esr &(lesm ése BelbLj(D Li(meus 5j; WM er 
(& Gmée diras (S). da. (490) 
Like heron, fold your wings and wait; 
when time is ripe, like heron smite. (49/10) 
Tirukkural 
q5esre»ipujb s e»uuji miri r5 eutbt jf 1r Ss 
&eoreoupulmeBr Ber Li(pip. (511) 
Who, knowing good and evil both, wil! choose 
The good, such men, a king should use. (52/1) 
Nitisara 
A king. (of unrestrained mind), given up to 
enjoyment of fleeting sensual pleasure, not only 
suffers from remorse when such enjoyment is over, 
but also runs the risk of subjugation (graham) by his 
enemies, just as the elephant is entrapped (due to his 
own folly). 
Excessive attachment to sensual pleasures and 
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involvement in immoral acts makes a king blind to 
reason (when he loses his power of discrimination 
between right and worng). He thus invites a great 
calamity on himself. 

The earth has various kinds of material resources 
in the form of grains, gold and precious metals, cattle 
and women, and aspossession of them never Satisfies 
any body, so the wise gives up hankering for them. 

Each one of the five sensory organs, viz, hearing, 
touch, viewing of beautiful objects, taste and smell, is 
sufficient to bring about the ruin of a being. 

(By way of illustration the fate of beings afflicted 
with the different sensual pleasures is described). The 
deer that lives on green grass and roots and capable 
of covering distant regions, seeks his own death 
enraptured by the melodious song of the hunter. 

A king excessively attached to enjoyment in the 
company of his wives (engaged in fondly looking at 
their fair countenances, even neglecting his royal 
duties), loses his prosperity (failing to defend it 
against the inroads of his enemies), repents in vain 
like the one shedding tears for the passing away of his 
youth. 

Dharma (piety or observance of duties in accor- 
dance with sastric injunctions) leads to Artha (Acqui- 
sition of wealth), and the latter to kama (fulfilment of 
desires), which ultimately produces happiness. (so 
Dharma Artha and Kama, the trivarga, should be 
equally attended to). Any one (particularly, the ruler) 
not attending to the theree (ends of life) in the proper 
manner (as perscribed in the Sastras) i. e.. if he is 
excessively attached to any one of them and neglects 
the others, will bring about his own destruction along 
with the three (ends of life). 

Excessive indulgence in hunting, gambling (dice 
play) and drinking (wine) are utterly reprehensible for 
a ruler (because these passions cause his ruin). 
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Dangers befalling to the king pandu (who was 
addicted to hunting), the Naisadha ruler (Nala. who 
was addicted to gambling.,) and the vrsnis (yádavas, 
who were addicted to drinking) are standing illustra- 
tions: 

Lust, anger, greed, (depraved) delight (in inflicting 
torture on others), conceit (mana) and arrogance 
(mada) are the six passions (arisadvarga), which 
should be renounced (by all means), and then the king 
may expect to enjoy happiness. 

King Dandakya for his indulgence in sensual 
pleasures, king Janamejaya for excessive anger, 
Rajarsi Aila for his greed (for money), the demon 
Vatapi for his devilish delight the Raksasa king 
paulasta (Ravana) for his conceit and the demon king 
Dambhodbhava for his arrogance (and contempt for 
others, however respectable) fell victims to the six 
passions which are the veritable enemies of man 
(Satru sadvarga). 

Respectful attitude to the wise produces increased 
knowledge of Dharma (sastras) and Artha (wealth) in 
this very world. Hence a man of righteous conduct 
(sadhu), fully self-restrained (jitendriya), is always 
devoted to his preceptor. 

Association with the preceptor is essential for 
knowledge of the sastra,which leads, to the develop- 
ment of discipline. A king disciplined through knowl- 
edge of sciences (vidyavinita) never feels depressed in 
the face of troubles. 

The king. who is devoted to the wise, is held in 
high esteem by the honest people. He never yields to 
inducements of dishonest men in committing wrongful 
acts. 

The king, taking proper lessons daily (regularly) in 
the different arts (Kala, 64 in number) attains 
increased prosperity, just as the moon brightens up 
by acquiring digits (Kala) every day during the light 
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fortnight (Sukla paksa) 

A well disciplined (self restrained) ruler following 
the prescriptions of the science of polity shinesresplen- 
dently by achieving his desired goal (predominance in 
the inter-statal circle or Mandala); what is more, his 
fame or glory (kirti) extends widely so as to reach the 
horizon (nabhasprsah) or the ends of the earth 
(diganta). 

Thus a disciplined king, always abiding by the law 
of polity, soonattains the illustrious position of an 
overlord, attended by other rulers (naradevasvitam 
padam), resembling in prosperity the towering peak of 
the Maharatnagiri (the Sumeru parvata). 

By nature the ways of sodvereignty is different 
form that of the common people. a king is generally 
of haughty disposition, but he should be compelled to 
conform to disciplined conduct (by persuasion or even 
by force), as discipline is the condition precedent for 
learning the laws of polity. 

Self restraint is the real ornament of the king and 
for that he receives spontaneous service from all. Just 
as a trained elephant voluntarily shedding ichor and 
gracefully moving its trunk (mrdusan caratkarah) is 
considered gentle and well behaved, so also is the 
disciplined king, realising usual taxes only in easy 
instalments from the subjects. 

A skilful and learned preceptor of pure habit 
should be respectfully served by the king for the 
purpose of acquiring material prosperity. There by a 
disciplined king becomes worthy for his position (in 
the interstatal circle) and well able to maintain 
equilibrium. Apowerful ruler, apparently in vincible, 
may be easily subjugated by his enemies for lack of 
self restraint. But a weak ruler practising self rest- 
raint as perscribed in the sastras, never suffers 
defeat. (1/40, 41, 50. 51, 56-59; 61-68, 70. 71). 
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Nitisara 
Qualities of Minister 

Scivas or ministers of the king should be of noble 
lineage,of unblemished conduct, bold, learned, loyal 
and experts in application of the principles of political 
science. 

Such ministers whose loyalty is proved by relevant 
upadhas (tests) would be employed in examining 
carefully the results of all omissions and commissions 
of the king. 

Tirukkural 

HH araci Gledie»eujp Gledujb 

Aimolencsrusd toresor_(H) Semwss (531) 

The means, the time, the way and the act, 

A minister knows these and acts with tact. (64/1) 

Tirukkural 


MUM AGN (559. IT 55660. SDOO| SS BM citaiioerGuwnr(@). 
OHH oT witrevor_(s)) Byeniwss. (632) 


Protection, knowledge and determined mind, With 

the former five, in a minister find. (64/2) 
Nitisara 

Upadha is a means to get people (passing through 
it) mearer to the king (upa+etya) or join his service, 
hence it is so named. Thus upadhas are tests for 
examining the integrity of ministers. 

The following qualities would make a good. (wor- 
thy) minister (saciva or mantri). 

- Tirukkural 

HSS Cues Glemereyib iSliflSasr it 

Qursi suwala) Amo. (633) 

To divide foes; care for and reunite 

Parted friends, shows a minister's might (64/3) 

Tirukkural 

Clatlsaib Catig Clawayb egqpee»eouméà 

Qarim euesev(8I) AWER. (634) 

To think and understand and choose the right, 


3 
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And offer clear advice ts a minister's might (64/4) 
Tirukkural 
DNS (i) Somes Clerevevredrereh qebrr erit 
AlmcrmOibarest Cariló gma. (635) 

Who virtue knows, speaks words of good import, 
And always knows the way, is good support. (64/5) 
Tirukkural 
wr Lb. mr Geor (p) Lw urii) «eli ui 

wrer (prob ue»eu ? (636) 

When subtlety with learning is combined, No 
wisdom stands before such men we find. (64/6) 

Nitisara 

Agreeable personality (capable of preventing the 
antisocial elements and of winning them over), native 
of the soil (not of foreignextraction), high born and of 
good conduct, possessing a strong physique. eloquent 
but frugal in speech (according to circumstances), far 
sighted and influential (in society due to his integrity 
of character), devoid of both obstinacy and fickleness, 
of amicable disposition (to all), painstaking and 
honest (in thought and action), sucisuddha by means 
of upadha tests, truthful, firm or steadfast (in all 
circumstances, fair or foul), patient and domineering, 
healthy (free from disease), well-versed in arts and 
possessing intellect and power of crafts and skilful (in 
their practical application), comprehension, devotedly 
loyal (to the master) and capable of conteracting 
hostilities of devoted by loyal (to the master) and capable 
of counteracting hostilities of enemies. (4/25-30) 

Tirukkural 

Gleuibe»e Abah saggio wsl) 

Quimsa ulia Gleuicv. (637) 

Though one may know the theory of an act, To 
follow the common sense of the world is tact. (64/7) 

Nitisara 

dleness (or procrastination), arrogance, conceit, 


inadvertence and ill feeling (with others) along with 
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those stated already (in the case of the ruler) are 
known as the vyasanas of ministers. (14/62) 

An intelligent monarch would test the merits of the 
amatyas (both Dihdsacivas or counsellors and 
karmasacivas or executive officers), with the assis- 
tance of experts in respective fields, so also about the 
two aspects of efficiency (theoretical and practical) 
viz., extent of knowledge or vision (caksusmatta) and 
acquaintance with practical methods in different arts 
and crafts (silpa kala). 

Tirukkural 

AAAs DHlwirest erestleyib 2 msl 

2 eOIPUl STE ai e er. (638) 

An unwise king may not his advice seek; 

But his bounderi duty is to speak. (64/8) 

Tirukkural 

Lip Gleeseresotb wrlfluslesr Li&edsajetr GlaciuGeurrt 

erapuiSi Came ujiib. (639) 

A minister who plots against his king. 

Is worse than what a million enemies bring. (64/9) 

Tirukkural 

Qpe»muüLi & Giphsio (pig e3lexXGeu Qalet 

piur (9) Qaray sut. (640) 

Though well conceived, a job is not finished, 

If those who do it are not accomplished. (64/10) 

Nitisara 

From their kinsmen (relatives should be obtained 
information about their family. place of origin (i. e., 
whether foreigner or not), and cf the nature of their 
social standing. But about their (theree fold) qualities 
of skilfulness, special knowledge (or attainments) and 
power of comperhension, the king should assess their 
actual performance. 

To ascertain their power of expression.and intel- 
lect (the two important qualities), as also eloquence 
and truthfulness, the king should hold discussions 
with them. 





34 Studies in Tirukkural Vo. Il 


Their energy, influence and endurance (in difficult 
situations), as well as their memory (retentive facul- 
ties) loyalty and steadiness (power of composure) can 
only be tested in times. of trouble. 

The measure of their devotion (to the lord) 
friendliness and purity (honesty) can be ascertained 
from their behaviour; and their physical strength, 
firmness of attitude, health condition and conduct by 
close association with them. 

Their obstinacy or fickleness and their power of 
counteracting enemy designs (or forces) as well as 
their gentle manlines (liberality of out look) or 
narrowness should be known from direct knowledge 
(pratyaksa or knowledge derived first hand). 

Minister may possess additional (secondary) qualities, 
not directly observed but reported by others (paroksa). 
The meritof such reported qualities may be deter- 
mined on the basis of results achieved. 

A king should listen to the advice of such 
ministers, who prevent him from taking wrong actions 
(out of passions), as he would do to his preceptors 
(gurunamiva). 

Because with the acts of commission and omission 
of a king (unrestrained by ministers). the prosperity 
of his dominion collapses like the setting of the sun 
(enveloping the world with darkness). Again just as the 
lotus blossoms in all its glory at sunrise, so also the 
prosperity of the state and its people flourishes with 
the awakening of senses of the king by the chastening 
effect of the advice of the ministers. 

It is for the ministers endowed with intellect, 
firmdevotion and energy (dhisattvodyoga) to explain 
and make the king understand the proper course of 
action (i. e,., guide him and restrain him from straying 
from the right path). 

Such ministers, who unfailingly guard the king 
from going astray (acting unrestrainedly), are consid- 
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ered as the best of friends, nay teachers of the king. 

Friends or advisers who dissuade the king from 
taking unjustifiable actions are not mere friends, they 
may be ranked as the greatest of his teachers. (4/34- 
45) 

A ruler loses his monarchy due to his blindness 
caused by excessive attachment to passions of anger, 
arrogance and conceit. He may however maintain his 
hold only (as if by his hands) due to the efforts of his 
adviser and minister. (4/48) 

If they (ministers and advisers) do not restrain the 
king from committing worngs under the influence of 
passions like the rogue tuskers, they themselves 
become objects of censure. (4/49) 

Qualities of Ambassadors/Envoy 
Nitisara 

A ruler, conversant with the teachnicalities of 
mantra (i. e.. deliberation), having taken a decisionin 
consultation with the ministers, should send a quali- 
fied ambassador approved by them to the enemy 
(against whom marching is contemplated, yatavya). 

A royal ambassador should be an expert debater, 
with a good memory and eloquence, well versed in the 
use of arms (military science) as well as in the sastra 
(Science of polity), and sufficiently experienced in 
ambassadorial functions. 

Tirukkural 

AT YO emi sep (59 L5)m &ss ev. Geurbeeurip 

USTU eio &r&jeo n ULITestr viedo. (531) 

High birth, affection, ability to please. 

His king, an envoy's attributes are these. (69/1) 

Tirukkural 

ASU (e) B7TWHs Glemeoeussre»iu sr ajemr uri (5 ) 

Qh uwur eupeormi. (682) 

Love, knowledge, power of speech. these things, 
Are essential to ambassadors of kings. (69/2) 
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Nitisara 

Ambassadors are of three categories viz., (i) those 
with powers of taking decisions (of war or peace on the 
study of the situation), (ii) those with limited powers 
(i, e.. as directed) and (iii) mere emissaries of errands 
sasanvahakah or sasana harakah, the succeeding one 
in consideration of abilities is lesser in rank by one 
stage than the preceding one. 

Under the commands of the ruler (vijigisu) the 
ambassador would procced to his destination (the 
enemy kingdom) and negotiate on the basis of his 
lord's message (terms), their replies and his counterreplies 
after careful judgement (of its implications). 

He should cultivate friendship with frontier guards 
(antapalàh) and foresters (dwellers of forests) (of the 
enemy kingdom) and apprise himself of river-routes 
and land-routes for the success of troop movements 
(of his lord.) 

Tirukkural 
prar mreoeueve»ebr 9,0556» Geueur (melt 

Cleve) eSle»eoruje»g inim er edo. (683) 

Learned among the learned he should be, 

who speaks among lance bearing kings, of victory. 
(69/3) 

Tirukkural- 

DIN] EY Sims, &eoeSluSlib. eupeimm csr 

Asum urmebr Gece efle»esréq. (684) 

Who can good sense and grace and wisdom show. 
To envoy's task, he can go. (69/4) 

Tirukkural 

Games Qarwa greums éd pa Aard 

Hem) Liuciuissmib &rgy. (685) 

Avoiding wrath, in brief, with wit, who speaks, 

He. his king's advantage seeks. (69/5) 

Tirukkural 
&(D(DIé»e eor JEHAN cor ‘Gees ArAw HIT 605 HIT SV 
Salg) Auro gira. (686) 
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A true envoy is unafraid with knowledge true, 
And speaks on each occasion, as is due. (69/6) 
Nitisara 

An ambassador should not enter the enemy's 
capital city (puram) or his court (Samsadam) unin- 
formed or unannounced (i. e., without sending prior 
intimation). Rather he sould wait for the opportunity 
suitable for the success of his mission and enter with 
necessary permission (of the enemy ruler). 

He should know (i. e., collect information) about 
the material resources of the territory (of the enemy), 
forts and secret defences as well as defects or 
weaknesses, and also about the strength of the 
treasury, military power and allies. 

He should convcy the message as directed (by his 
lord) even if weaposn are raised against him (i. e. even 
if he is threatened with dire consequences), and (while 
conveying the message) he should study reactions, 
favourable or unfavourable, (from the eyes and face) 
of the enemy king as well as of his ministers and 
courtiers. (prakrtis). 

Tirukkural 

aiba ereoib em ors gu) 

eredoreoUi| 2 e»güLITeO: &e»e». (687) 

Who knows the time and place and what is due, 
And thinks before he speaks is an envoy true. (69/7) 
Nitisara 

Informing himself of the feelings, favourable or 
unfavourable, of the subjects (of the enemy) to their 
lord, the ambassador should create disaffection among 
them. himself remaining unobserved (i. e., from 
behind the screen by employing agents provocateurs). 

Even under the threat against life, or however 
closely questioned, he should never disclose the weak 
points of his own lord'd prakrtis or state elements. 
When pursuaded by questions he should say in polite 
terms like 'every thing is known to your Majesty 
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(presumably through spies). 
Tirukkural 

ITEM Hienenstemio gHievoilayemt_emio (Syibepesrifi cir 

eure» ele e»guüLimresr Lietorty. (688) 

Courage, support and truthfulness, 

Who speaks king's message should possess. (69/8) 

Tirukkural 

eSl(pioribmib Coubsts(@) 2 eoquuret u@wrbmw 

eumi/Garmgi eucsre cooreuest. (689) 

Even through torture, he who does not say. 
Unworthy words. can his king's message convcy. (69/9) 
Tirukkural 

Qos) iuc lei rerl) G)e»meub (e) 

2 mis) UwUsrib gira. (690) 

Though his task, his death may bring, 

A fearless envoy truly serves his king. (69/10) 

Nitisara 

(In order to appease the enemy king) the ambas- 
sador should praise him by comparing him favourably 
with his own lord in respect of nobility of lineage. 
extent of territory, material resources, and perfor- 
mance of glorious deeds. 

Under the pretext of instructing in tbe different 
branches of learning and of arts and crafts the 
ambassador should keep contact with the treacherous 
elements (ubhayavetana, double agents, who accept 
remuneration from both sides), so that he may know 
(or identify) them whose allegiance (to their lord) is 
alienable, and incite them against their lord. 

An ambassador should secretly communicate with 
the spies (of his own lord) stationed in places of 
pilgrimage, hermitages an temples in the guise of 
hermits pretending to study the sastras. 

The ambassador should incite the alienable sec- 
tion of the subjects of the enemy king by showing 
elaborately his own lord's SORA PASS supremacy in 
political influences, nobility of family, prosperity, 
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munifience, magnificent energy. generosity and spirit 
of welfare 

He should patiently bear with abusive words (of 
the enemy) and himself avoid sensual impulses and 
anger as well as of sleeping in the company of others. 
He should by all means maintain the secrecy of his 
own feelings (or plan of action). On the other hand he 
should ascertain the feelings (or reactions) or others. 

Tirukkural 

HTH SOYO EVESTD q»L 6515; AAD 

WITH Gv (sj) 2 erengsiT2 ip .9je5rmj. (641) 

The gift of tongue, other gifts obtains, 

It satnds alone among other gains. (65/1) 

Tirukkural 

AFapo Ga(pip ASON eee e» 

arsGerbua Glemeoeblesreedor Garie. (642) 

Both good and evil speech affords, 

Hence guard against forgetful words. (65/2) 

Tirukkural 

Gatun Melee &e»eueuri& Gee sib 

Geutu Glomifleismib Glare. (643) 

It's speech that binds the listening ear, 

And those who haven't heard, makes them hear. 
(65/3) 

Nitisara 

Lest his intended purposes are disclosed by his 
somnambulist habit or under the influence of intoxi- 
cating drinks, an ambassador should always sleep 
alone and avoid the company of women (courtesans) 
as also addiction to wine. 

An intelligent ambassador should move (or take 
action) only in proper tíme for the fulfilment of his 
mission and for that (waiting for the opportunity) he 
should not feel disgusted. He should rather during the 
period collect necessary informatin under the pretext 
of presenting various attractive offers. 

During this period of waiting he should watch the 
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movements of the ruler (enemy). who if finding no 
troubles to afflicts his state, intends to take some 
action himself (with out seeking for peace), such as, 
suppressin of internal disorder (providing incitement 
to the parsnigraha, according to the commentary) or 
pacification of the disaffected elements, collection of 
(surplus) foodgrains for stocking in his fort or repairs 
of his fortifications. 

The ambassador desirous of contributing (bu his 
services) to the increase of prosperity of his own party 
(i. e.. his lord and his allies) should carefully watch 
the advantages of time and place so that when the 
enemy king himself might undertake a march (against 
his lord), the latter is not outwitted (i, e., he may ably 
resist it). | 

Tirukkural 

dinar slbg) Glemeéoeyre Glemeoe»eo; AP 

GurGenb Apogi) Qi. (644) 

To those who listen, adapt your speech, 

Both virtue and gain are within its reach. (65/4) 

Tirukkural 

Qerags Gleramand NCS Asri séGlerawa 

(Qeue»eyiibGleme»o ()esre»u ANg. (645) 

in speaking you must even ensure, 

That no one can your speech censure. (65/5) 

Tirukkural 

Caw ugari Qarda pierd uwd AST 

wri éluSleer wremuet Carer. (646) 

The faultless speak with charming excellence, 

And grasp the words that others speak, with 
sense. (65/6) 

— Tirukkural 

Cletadcudmsd Gerald Sepe esr seus 

QeaCloruaod wirirsG@id fey. (647) 

Of powerful speech and unforgetful mind, 

And fearless heart, is hard to beat, we find. (65/7) 
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Tirukkural 

eSle»g bai Asra ei Grab hrid 

Qera eueoeoriri Quò. (648) 

Swiftly, the listening world will gather round, 
Those who've power of speech and words profound. 
(65/8) 

Nitisara 

Finding the enemy ruler (even after deciding upon 
action) deferring the march or delaying unnecessarily, 
the wise ambassador should deliberate himself if that 
is intended to catch his master unawares or to strike 
him at an inopportune moment. | 

When time for action comes the ambassador 
should go back to his own country to report directly 
to his lord, or staying back (in the enemy kingdom) 
send special messages with full informatin and his 
own views to him (for necessary action). 

The duties of an ambassador are said to be 
identification of ehemies of the enemy, alienation of 
his friends and relatives, collection of information 
about the strength of his treasury and armed forces, 
frontier guards and foresters, and accurate knowledge 
of the topography of the enemy territory for the 
purpose of troop movements of his master. 

Thus a vijigisu by the deployment of his ambas- 
sadors to the enemy kingdom should put him always 
to worry and concern (necessitating serious consider- 
ation). and on his own part he should keep himself 
well informed of the movements of the amabassadors 
of his enemies. (13/1-24) 

Tirukkural 

UeGletaads er(upmieur uerum FDD 

&levGleméoeoeo Cadm meurt. (649) 

Few, faultless words who have not learnt to speak. 
At inordinate length they love to squeak. (65/9) 
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Tirukkural 

Qa seríipésyi pm bwrw erm (sa!) 

9 cory elfl&sje»gurm sim. (650) 

Who can't expound their learning's excellence, 

Are like a bunch of flowers with no fragrance. (65/ 10) 

Qualities of Spy 
Nitisara 

A spy (or Secret agent) should be skilled in 
interpreting one's feelings expressed (covertly) through 
speech or gestures, possessing sharp memory, soft in 
speech and nimble footed (prompt) in action, pains- 
taking and hard-working as well as clever (in the 
discharge of duties). 

Clever spies in the guise of mendicants,craftsmen 
and traders should move about (in the mandala) 
collecting the views of all classes of men (within the 
state and without). 

Spies should everyday go out and come into the 
presence of the ruler and convey to him all current 
information (developments, internal and external), for 
they are the very eyes of him (the ruler) with distant 
vision (i. e. through the spies the ruler is apprised of 
developments in far and distant regions). 

Spies by secret means (covertly) watch the move- 
ments of the enemy and report (to their lord). The ruler 
with spies as his eyes keeps awake even while asleep. 

The king (Vijigisu) should deploy all over his own 
and enemies' dominions spiesfull of energy like the 
sun and full of agility like the wind in their move- 
ments, and acceptable to the people of respective 
countries (i. e., where they would find congenial 
circumstances due to their knowledge of the use .of 
local language etc.) 

A ruler having a sufficient number of spies as his 
eyes (i. e.. well informed by the spies) moves about 
successfully. but without them he, like a blind man, 
falls down even on level grounds (i. e.. in normal 
times. what to speak of an abnormal situation). 


an 
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Tirukkural 

POHL e enger erm Hrayib (S)e»euulg esor Hib 

GlS DC MTs iDebreoreuebr Heer. (581) 

The renowned code of Jaws and spies, 

Let a king consider as his two eyes. (59/1) 

Tirukkural 

ereveurrit&(&ib ereoeurrib rblepLie»e EEEH STi 

ued .9, lae» Geurbeebr Qarli. (582) 

Each day, about each subject and each deed, 

It's the duty of the king to learn with speed. (59/2) 

Tirukkural 

giw spoHls Qursi Asur iwebreoreucir 

Qarbhmb GQarersél_ hs (gs) (geo. (583) 

Who uses spies, but who no truth obtains, 

Such a king, no /aurels gains. (59/3) 

Tirukkural 

alwa Asari sibehmid Carnai creormn(G) 

.Sje»eoreue»gujb ATL) py. (584) 

His ministers, his kin and his enemies, 

who watch ali these are trusty spies. (59/4) 

Nitisara 

(Through the medium of spies) the king should 
apprise himself of all the resources position of the 
enemies, all their movements and efforts as well as of 
their designs and demands. 

Spies are of two classes, viz., known (public or 
official agents) and secret (agents). Secret agents are 
referred to above and the official agents are the dutas 
or ambassadors. 

As in a sacrifice priests are guided by the vedic 
sutras (mantra hymns) so the king can undertake any 
action guided by the spies (i. e.. on the basis of 
information gathered by them). Even the ambassa- 
dors, who have the power of concluding peace (or 
otherwise) have to base their decisions on the infor- 
mation supplied by the spies. 

Wandering spies (Sancarah) may be of reckless 





44 Studies in Tirukkural Vo. Il 


type (tiksna), mendicant or recluse type (pravrajita), 

sacrificer or black magician type (Satri) and poisoner 

type (visada/rasada) or in the guise of persons of 

noble character (visada). But they should not be 

acquainted with one another, (nanyopaedinah). 
Tirukkural 

SLTA 2 (HoleuTH) &«ecoreoorieber (s) wi evar Ab 

2 STAD ueveGs pb. (585) 

Of innocentmien and fearless eyes, 

Who secrets guard are trusty spies. (59/5) 

Tirukkural 

gp sti ugusst AA (gyribemgmim (gy) 

ereór Glevlapid GerireSleo (a) pD. (586) 

To learn the truth, a monk he may portray, 
whatever is done, the truth he'll never betray. (59/6) 
Tirukkural 

DODbSOMu Ger sabl) AA else»: 

eouitiLim (A) (eve epibm (587) 

What is hidden, a spy should know,  . 

And having known, free from doubt should show. (59/7) 

Tirukkural | 
e»ibemibibl&. SHS Qury wibpiGiumitr 

piwi bisar. (588) 

The news that by one spy affirmed, 

should by another be confirmed. (59/8) 

Nitisara 

Secret agents should remain stationed in different 
guises in different regions (Samstha) for promotion of 
particular missions, so that the roving spies (Sancarah) 
well informed of the enemy's state of affairs, may visit 
them (to convey their secret reports). 

Spies in the guise of traders, cultivators. mendi- 
cants (or religious heads). monks (bhiksukas) and 
teachers, stationed in particular regions are described 
as Samstha or stationary spies. They should be 
provided with necessary remuneration and comfort- 
able living conditions. j 
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Tirukkural 

POCIO) mrn ses: » 1 enapeut 

(ermevGlam&e Camu uid. (589) 

A spy should not another know, ensure; 

when three confirm the news, as truth assure. 
(59/9) 

| Tirukkur 

Slpuumlu esibdblesra eor PRE ER Cle iLiuSl esr 

YDDUDSSTS Se wen. (590) 

If you reward a spy inothers' sight, 

What is hidden will be brought to light. (59/10) 

Nitisara 

Spies (of the wandering type, Saricárah) capable of 
reading the mind of others (i. e. of their evil designs) 
should be posted in all important administrative 
departments of one's own state as well as of his 
enemies. 

A ruler, who does not keep himself well informed 
(through spies) of the movements in his own dominion 
and in his enemies, is like one asleep (complacent) 
when his adversaries are wide awake (alert, to find out 
his lapses and strike him down), and thus unable to 
offer any resistance. 

(Through the medium of spies) the ruler should 
ascertain who in his own dominio are angry with him 
(i. e., disafected) reasonably or unreasonably. Those 
wicked persons disaffected without (justifiable) rea- 
sons should be silenced by means of danda (which in 
such cases mean upangsudanda or secret murder etc. 
through spies of tiksna type). 

But those dissatisfied on reasonable grounds 
should be pacified with rewards and honours and won 
over, as they (by their knowledge of lapses and defects 
of the administration) hold the key to the doors for the 
entry of the enemy (i. e.. may provide necessary 
information to the enemy to strike at). 

The ruler should establish law and order in the 
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state by breaking the heads of thorns (i. e., by 
suppressing the antisocial elements with due punish- 
ments) and by repairing the loopholes (or lapses ‘and 
defects) with alertness by means of conciliation and 
rewards (to his own men). 

Taking advantage of the slightest of weakness 
(loopholes), a stronger adversary sweeps in like flood 
water and submerges everthing (under the volume of 
water) causing total destruction of the state (in all its 
elements). 

Spies pretending to be idiots, dumb, deaf persons, 
as also eunuchs, kiratas (a mountain tribe acting as 
guards of the interior), dwarfs ahd hunchbacks and 
some petty craftsman (like carpenters etc), mendicant 
beggars, minstrels, maidservants, garland makers 
and artists (singers, dancers etc.) and such visitors of 
the harem, should be employed to collect informations 
unobservedly (about possible movements and designs 
of the members of the interior parts of the palace). 

The movements of Mahamatras (high officials) and 
of others of similar rank, particularly of the messages 
they send out (to the enemy camp) should be watched 
through (spies in the guise of) their bearers of 
umbrella, fly whisk (or fan) and water pots, coachman 
and grooms or horse boys. 

Cooks (preparing rice and curries), barbers, hair 
dressers, valets, waiters, masseurs, and other attendants 
who serve water, betels, flowers, perfumes and or 
naments as well as others who keep near (the king) 
(should be closely espied upon), as they are likely to 
administer poison. 

Wandering spies, should coolly and carefully study 

*the secret communications conveyed by the officials 
through code words or tokens, or by signs and 
gestures or in course d giai, se DOCHDCEE: them- 
selves. 

Just as the sun by its rays draws up moisture from 
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the earth, so the expert spies, well versed in many arts 
moving about in various disguises collect actions and 
reactions of people within and without his master's 
dominion. 

A vijigisu, conversant with the ways of his enemies 
and of others (i. e. his own men) (or in other words. 
the laws of polity), should be cognisant of the fact that 
the measures he adopts (of deploying spies) to 
ascertain moves and designs of his enemies, are also 
adopted against him by his enemies equally intelli- 
gent, (by appointing spies within his state) and he 
should therefore be careful in apprising himself of 
their movements (so that those may be counteracted 
in time). (13/25-49) 

Friendship/Ally 
Nitisara 

(In enumerating Mitrasampad or ally as a source 
of power to the king, it is said thus). An ally should 
be endowed with benevolence, knowledge of different 
sciences and of unwavering character. He should be 
well connected with illustrious families, agreeable in 
speech, free from malice and dependable even for the 
future (under changing circumstances). Alliance should 
be made with such a person of nobel lineage, who 
would unhesitatingly stand by even under distressing 
conditions and devise ways and means by his own 
ingenuity and sincerity for the king. An ally related for 
generations would remain contant in friendship. 
without any vacillation. rather conforming to the heart 
(i. e., desires and designs) of the king, and would 
always be ready to work for the interests of the king 
promptly and with all his resources. 

To move forward in extending welcome. to speak 
clearly and agreeably (without any duplicity) and to 
offer cordial hospitality are the three ways of securing 
an ally. 

A sincere friend is likely to promote and fulfil the 


4 
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threefold interests of Dharma, Artha and Kama. The 
wise (ruler) should not go in for any alliance if these 
three prospects are not fore seen. 

Tirukkural 

Qewhaflu wreyer BLU ? Aguri 

ele» eoréertlu wireyet ert ? (781) 

What is so hard as friendship to attain? 

What sure defence against one's enemies' gain? 
(79/1) 

Tirukkural 

rble»mmg prat Cacooremw Uleopwalts 

Meret Guensumit my. (782) 

Good men's friendship grows like crescent moon, 
Friendship with fools like full moon will wane soon. 
(79/2) 

Tirukkural 

palasyo prawi Gurayio Luteo Gsm mio 

usy urei Glar iru. (783) 

With deeper learning. greater delights gain, 

with noble friendships, greater good attain. (79/3) 

Tirukkural 
m5(5&b Gli (bL Lam mit; ulli e coo 

Gir Gle e (mi) (3). Ssh Curi (9. (784) 

True friendship is not meant for laughter light, 
But for reproof if friends depart from right. (79/4) 
Tirukkural 

yanis upaa Caor 2 eoorit é &lesrr cor 
p uri &pe»ib sib. (785) 
Of constant meeting among frineds, there is no need, 
Union of hearts is true friendship indeed. (79/5) 
Tirukkural 
Qp&ibrbe Hugs Hussy): Gees (i) 
ASOS Ht LIBI roc Lj. (786) 
Of face's smile, true friendship does not show, 
From heart's rejoicing does true friendship grow. (79/6) 
Tirukkural 
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a fla croneubed) sy mis (si) SPlailersedior 

DOVE 9 MUU rbL LJ. (787) 

From ruin saves, in the path of virtue keeps, 
Friendship in sorrow weeps with hím who weeps. (79/7) 
Tirukkural 

2 O50 B\ipbscucr maGurea eni Ga 

Q\OSac01 &enereusirtb mu u. (788) 

As hand that comes to rescue when one's garment slips, 
Friendship saves one from his mísfortune's grips. (79/8) 
Nitisara 

The nature of a good friend is comparable to the 
course of the river, lean and shallow in its early stage 
(i. e. when the river comes down the hill side) deep and 
wide in the middle (while coursing through the plains) 
and widening at every stage, flowing unceasingly and 
unchecked. 

Friends may be of four classes : viz. aurasam 
(related by blood), maitrasambaddham (political com- 
pact for obvious reasons), desakramagatam (a 
variant, an alliance subsisting for generations) and 
raksitam, alliance in return of (protection given 
during his danger or aff lictions). 

The essential qualities of a friend are ther fore, 
purity of conduct, spirit of sacrifice, valour, participa- 
tion in weal and woe, devotion and sincerity, ingenuity 
and truthfulness or honesty of purpose. 

In brief, the special features of an ally are desire 
for promoting the interests of the king and expression 
of sincere love for him. In the absence of these 
features one should not throw himself in such a 
company. (4/68-76) 


4 


Tirukkural 

BUDS emm ue sees wrs Glar cleri 

ep eveyiibeurüi eereermii Él. (789) 

Where is friendship's seat? It is the mind 

where friends in time of need will support find. (79/9) 
Tirukkural 
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(e»esrum )euGlyw&(G) (S)esresriburrib erry 
Yenetulepiin yaQin muy. (790) 
If men should praise each other, it is seen such 
friendship is likely to be mean. (79/10) 
Tirukkural 
prera HL ole Cau cena; mU L Seem 
eJig.e»e»eo ru uer uet. (791) 
To have an untried friend brings ruin fast, 
For friendship once formed should for ever last. (80/ 1) 
Tirukkural 
«Sm amis Glerreiremmerresr Gacisrenw &eoL (ipe»m 
gireóre&mib HUFO &(f5tb. (792) 
Friendship made withaout affection, gain 
Nothing but life long, mortal pains. (80/2) 
Tirukkural 
GUIDO GYOwOUb (6/bmp(uib GM 
Q)\teoib ahh uris me. (793) 
Character, birth, his faults and all his kin, 
know these and then his friendship win. (80/3) 
Tirukkural | 
(519.1515 gy sömn upre currencors 
(Gle»m(9&siiD Glerr ere Geucsor(rib Pu Lj. (794) 
Of noble birth, ashamed of blame or vice, 
To have such friend, you may pay any price. (80/4 
Tirukkural ! 
AP Glemévebl sever(5)) (S)q sy eupéenlu 
eueveuritm5U (Lj) ss Gleremeo. (795) 
Have them your chosen friends who faults reprove, 
And through repentance help you to improve, (80/5) 
x Tirukkural 
Ge ig exi » eorGi mit 9 ms) &le»erene»g 
mu ig. went Gsm Gare. (796) 
Even misfortune has its own reward; 
It is a scale that measures friends’ regard. (80/6) 
Tirukkural 
2m dub crests) PHG Gies 
Cacio pie eSlL.é» (797) 
Friendship of the foolish is in vain, 
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To part from them is added gain. (80/7) 
Tirukkural 

2 tampa e eter YGA; Qarsi 

ANVOVDFS .SLmrmrmitiLimir mi Lj. (798) 

Do not have thoughts that dwarf the mind, nor take. 


As friends, men who in times of need forsake. (80/8) 


Tirukkural 
(oes (Biriemr emeré e»se(peurt Gaccrenw (Eie em eo 
2 efefle»)b e.efrem AD. (799) 
In times of distress, frineds who part, 
Their action till death, burns the heart. (80/9) 
Tirukkural 
LUIEMIPEMLD ereortiLi(Deu(a) wirGlsectiest wit Sb 
&lipe»iue»ui& Spir mu uj. (801) 
Longstanding friendship is the love that lends 


Freedom to the action of one's friends. (81/1) 


Tirukkural 

5L i (e) Lpiyė Assman: wimetb (e) 

2 UTSA TGM str. (802) 

Intimacy is good friendship's sign, 

The wise will savour it as duty fine. (81/2) 
Tirukkural 

uipdlu mi Glueussr Glewub Ganpsemacnw 

Causar) ADUE Hem ? (803) 

Of what use is friendship old and true, 

when familiar acts one's friends can't do? (81/3) 
Tirukkural 

eSle»ipse»aurmresr Goucsorng E)\HUUT Cladpsemawire 

Glaenrg) miu mm Celer.’ (804) 

When familiar acts are done through friend's right. 


Unasked, to friends it brings delight. (81/4) 


Tirukkural 
Cuman hEm Glumetuslipe»u erebrpieoorit & 
Gimme mu mt Gewer. (805) 
Not ignorance, but friendly carelessness Deem it, 


if friends should cause distress. (81/5) 
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Tirukkural 
Tamwa &lesrumrr eymeurit Asra say 
(Gismreoe»eo&eedor penmi Glam iL. (806) 
Who live within the bounds will never forsake. 
Their friends, even if ruin should overtake, (81/6) 
Tirukkural 
Alaus Qrib grumi oer lei 
eubleuths Gacdoremi weurr. (807) 
True friends well schooled in loving tradition long. 
Will not leave, even if friends should wrong. (81/7) 
Tirukkural 
(Get Auai Gamri AUSS UNNTAS 
prer QUD pri GleüSlesr. (808) 
To those who will not hear of friend's disgrace, 
The day that friend offends, is a day of grace. (81/8) 
Tirukkural 
(lei m.9, cuppleubs Ge esoresipurrir Caron 
«rst ele»ipujb e ex. (809) 
Friendship of old and faithful friends who never for sake, 
the world commends. (81/9) 
Tirukkural 
alleorpumrit eSle»ipuri UAU Upuri secon 
ueir &eeornSlflur er. (810) 
To those who show regard for their old friends. 
Even enemies long to make amends. (81/10) 
Tirukkural 
Umeeumt Gurreble»ib uciari Gaceo 
Gurma Germ Ag. (811) 
Though the wicked should unbounded friendship show, 
It's better if their friendship does not grow. (82/1) 
Tirukkural 
2 Debt GO .9yólebrepemo ib esc leorit Cadron 
(ule»ib G)prnSlenib crest ? (812) 
Who love for gain and depart when you fail, 
Such men's friendship is of no avail. (82/2) 
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Tirukkural 

GewGswb emgmé FHlwent yerSaccorenw 

erii eblebr usr mest. (815) 

Better not to gain the friendship of the mean 

who fail to guard when trouble ahead is seen. (82/5) 
Tirukkural 

meoeeule»auit Ahu miler Lieseeugrr eo 

Li&& (ps Gamy 2 mib. (817) 

Enemies far greater g»od will bríng. 

Than friends who merely laugh at everhthing. (82/7) 
Tirukkural 

ere»eoré iD GHGS epibLieo we»esré Ga) 

perme u buri Glam. rr. (820) 

Avoid friendship of any kind with those 

who're friends at home, outside are slandering 


foes. (82/10) 


Tirukkural 

&iflL ip arewt erblamesu Ut e»t. 

Grm Pigibeeur miu. (821) 

Friendship of false friends, like sword 

Will strike when suitable occasion affords. (83/1) 
Tirukkural 

Gero Gui eir (mj) Aawi Caon ia efilrr 

wpeoribGLimeo Geum) u(pib. (822) 

Friendship of those who only play a part 

Wil change as often as a woman's heart. (83/2) 
Tirukkural 

Wasser (gelu Fars AISAT 

GFO DCH UAD. (824) 

Beware of men who are full of deceit, 

whose hearts are bitter but whose smile is sweet. 


(83/4) 


Tirukkural ° 
Bi_LmtCure pawn Gera gb epi. L.mirGléerm e 
pama enni LHD. (826) 
Though good advice they give in friendly tone, 
The worst of enemies will soon be known. (83/6) 
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Tirukkural 
UWSP UMD HTB €xI(Ib/SIesITeU (ipHw mt ((b) 
-Sy&ibrU L| egit (S) ail. (830) 
If a time comes wher foes as friends will act, 
You too may hide your heart and smile with tact. 
(83/ 10) 
Fort 
Nitisara 
Forts or fortified townships, which may be of four 
kinds (according to location) viz., hill fort (built on a 
hill), watery fort (built on an island in the midst of a 
river or surrounded by low lands), desert fort, and 
forest fort, should be constructed (for the security of 
the kingdom). Each of them must be of extensive area 
surrounded by a deep moat or ditch (mahakhatam) 
and well protected by high ramparts fitted with strong 
gateways (Uccaprakarago puram). These constitute 
(the durgasampad). 
Tirukkural 
AND) Lieurréeib «947 eor GlLim (ser; sachs SH 
Gurb Usur&@ib Cursi. (741) 
A fort is good to those who fight to win, 
And to those who fearing hide within. (75/1) 
Tirukkural 
Dew nib iDesoresoib uDeoeoujb sjeooTlHlipev 
&r(pBib wulg) Sy ecor. (742) 
A fort is that which has streams crystal clear, 
And plains and hills and shady forest near. (75/2) 
Tirukkural 
2 utasai rblesoremib. «9405e»io (S) mme deir 
-Sje»iubeun or ere5rmjeor égib meos. (743) 
Height width and strength and hard to reach, 
As fort's requisites does our learning teach. (75/3) 
- Nitisara J 
A fort with sufficient provision for water and 
stocks of grain (food-stuff) would be able to with stand 
a seige or other enemy actions. Such a fort is 
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considered really great (mahat, impregnable). A king 
without a fort is as helpless as clouds driven by a 
storm. 

Thus the five types forts viz., audaka (protected by 
flowing water), parvata (hill fort), Varksam (forest 
forts). airina (fort in an arid waterless area) and 
dhanvana (fort in a sandy desert area) are considered 
worthy (for purposes of security of the kingdom) by the 
wise men conversant with the science: of fort construc- 
tions. 

In the opinion of the acaryas (teachers of polity) 
a fort worth the name should have sufficient arrange- 
ment for water and provisions as well as abundant 
stocks of weapons and other implements for war, 
strong garrisons of heroic soldiers and adequate 
secret shelters (for the safety of the king and his 
entourage during enemy operations). 

A king desirous of prosperity should select ior his 
residence such a fort as providing adequate secret 
outlets for removal of the royal entourage (in times of 
emergency) to shelters and having suitable water and 
land resources. (IV : 57-61) 

Tirukkural 

Awari Cuala) a4) 2 miuie»e 

seré Alul) BJ odor. (744) 

A fort must need but slight defence, but still, 

It must destroy the foes’ determined will. (75/4) 

Tirukkural 

GYerenbpeflamié Qarip lg) 26) Ses. 

bloods Glaeflamip mu (s) 27 eor. (745) 

A fort with ample food is hard to win, 

And easy to defend, for those within. (75/5) 

Tirukkural 

ereveorÜ GlurgGepbh 2 e». &srmi (a). 55l5eJD 

HA-A 2 em. u(8J) .9jg «cor. (746) 

A fort is that with ample supplies served, In time 
of need, by good men is preserved. (75/6) 
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Tirukkural 
odo cubus (gi) dbg AmbA git 
uibmib(e) Aul) sieve. (747) 
A fort is that which’s hard to over come, 
By siege or assault or by stratagem. (75/7) 
Tirukkural 
GOWO ps) weeoqyb uibqmsbblo 
umm Gleudveu(g)) me. (748) 
Though encircling foes may strive to win, 
A fort should bring success to those within. (75/8) 
Tirukkural 
UMTS OTOMAT Eru ele» eor (up & 5j 
eS Gi woren (s) amer. (749) 
When battle starts, a fort should foes defeat, 
And greatness gain by many a glorious feat. (75/9) 
Tirukkural 
eremenr ori él (gj) S Flues ecsoresoib eSle»eormu &l 
(a)eoeorrre eser Giwa) sir ever. (750) 
However glorious a fort many ríse, 
To men who cannot act, no strength supplies (75/10) 
Wealth of Kosa 
Nitisara 
Kosa (Royal Treasury), according to experts in 
public finance (Kosajna), should be endowed with 
multiple means of income (by way of revenue collec- 
tion) and limited or restricted out lets for expenses (by 
observance of rules of economy). which enjoys credit 
(in public estimation), where regular offerings are 
made to the deities (presiding deities of wealth and 
prosperity), Which is full of desired commodities (for 
trade, yielding profit) and which is supervised by 
trusted officials of proven character, It should be rich 
with accumulation of pearls, gold and precious jewels, 
inherited from ancestors as hierlooms as well as 
earned by righteous means (by normal course of 
revenue collection) and hence capable of bearing the 
burden of expenses (vyayasahah). Kosa (the accumu- 
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lation of wealth in the treasury) should be utilised for 
religious purposes (purposes approved by the Sastras), 
for purposes of increasing wealth (by investment in 
industries and trade) and for the maintenance of 
attendants and dependents as well as for making 
provision against emergencies. (4/62-64) 

Tirukkural 


Glummeres waw Qurra Glen 
(olim (mer éoeo (2) (S]e»e»eo Ours. (751) 


Nothing exists but wealth that can, 

change a poor man to a worthy man. 
Tirukkural 

(a)eveoremg ereveum(mib Tereh; Gledeueny 

sToveut(mid Gleiieut élmünj. (752) 

Those who have nothing : all despise, 

All praise the wealthy to the skies. (76/2) 
Tirukkural 

Qur@EGeearepid Glumünum aller&ab (Ser mié e 

eredoreootluu Cawag Qem. (753) 

Unfailing lamp of wealth goes every where. 

And dispels darkness, as its owners care. (76/3) 
Tirukkural 

ADS reo Adb rgb horia 

SSN eura Qursi. (754) 

Wealth that comes by blameless means and might 

will yield a lot of virtue and delight. (76/4) 

Tirukkural 

AHAMAD seQurGb eryri Qurra 

Ljéveurrit Ljgem al. (755) 

Wealth obtained without any love orgrace, 

A man should. spurn from his embrace. (76/5) 
Tirukkural 

2 MOuTmhEHb 9.6» GunGenbss «peor & 

Gam Gluim qeermib Geurbser Cursi. (756) 

Wealth unclaimed and that from revenues, 

And wealthy by conquest, these are royal dues. 

(76/6) 
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Tirukkural 
Sia Glenesrgnib Ai Gipail Gur (qe Gler eer eni 
Gls @eus GlaeSleblumeéo 2 coo). (757) 
Compassion as the child of love is born; 
And wealth does as its bountéous nurse adorn. (76/7) 
Tirukkural 
earGon) urme Curi acomime &esre»e & Glar eor (mi) 
2 cDorL.IT&& Gleieumesr alenen. (758) 
To view an elephant's fight you stand upon a hill; 
so stands the wealthy man and gains his will. (76/8) 
Tirukkural 
(eiie Qurma Genet QHANA. 
Toos Gaiflus(sj) (S)ev. (759) 
Amass your wealth! To trim your enemies' pride. 
No sharper steel one can provide. (76/9) 
Tirukkural 
épesorGlum etr AT piu (yum ejlurr rr & («5 ) eresor Glu het 
gaws (3)gesor(pib spuhmig. (760) 
Who by hard work their fortune have obtained, 
To them, the otherties are easily attained. (76/ 10) 
Land 
Nitisara 
The quality of land (fertility and soil resources) is 
the root of prosperity of the kingdom and with the 
progressive prosperity of the kingdom flourishes the 
strength of the king himself. Hence the king should 
take necessary steps to develop resources of fertile 
lands. (4/50) 
Tirukkural 


smr eSle»emujemib més Spaar 
()eeoeugeib Gerreug mm». (731) 
Where crops unfailing grow, where livea band. 


Of virtuous men and men of wealth, that is a land. 
(74/1) 
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Tirukkural 
QuGgbOurGenrd Cu isla) AA oim Ger cmo 
Ado eSle»ereus mr (732) 
A land is that which for its wealth is sought, 
With growing yields, destruction rarely wrought. 
(74/2) 
Tirukkural 
QurconQurmie Cod ahari smi Gye»peub(e; 
Qop urme Grrreus mm. (733) 
A land is that which bears when burdenas press, 
To king it pays full tribute none-the-less. (74/3) 


Nitisara 
Land resources (bhusampad or janapadasampad) 
may be enumarated as follows,— fertile (yielding 


abundant crops). productive of different types of 
commodities, rich with mines and mineral resources, 
suitable for cattle rearing, copiously watered or-with 
abundant water resources, inhabited by righteous 
people, resplendent with charms of nature, abounding 
with elephant forests, possessingadequate communi- 
cation links by water routes and land routes (condu- 
cive to trade), and not dependent on rains (adevamatrka) 
for cultivation (due to prevalance of irrigation system). 
(4/51-52) 
Tirukkural 

? imyjuéluib gourds iSlesotlugp Glemjue»eujb 

Geyr (a) Quang pre. (734) 

A land is that which free from hunger grows; 

From epidemics and from destructive foes. (74/4) 

Tirukkural 

UME dogo LimppGledijb 2 c Lie»esujb Cousens eid 

Qaraenibyib Aww mr@. (735) 

Free from factions and destructive strife, 

A land is free from plots against king's life. (74/5) 

Nitisara 

A land becomes unworthy (for possession or 

uneconomic) if it is of rugged soil, strewn with gravels 
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and stones, excessively forested and full of thorny 
shrubs, arid and sandy, infested with thieves, wild 
animals and reptiles. (4/53) 
Tirukkural 
Ga murmré Qal (S) &slb verhearm 
mm GL eru) pig &e»eo. (736) 
The best of ail lands is that which no il! knows, 
If ils should come, it still its wealth bestows. (74/6) 
Tirukkural 
 (yt5uiesreyrio UTUS DONYO ULET yY 
GUSVET GOO regm) Lyby. (737) 

Rain and springs and mountains near at hand. 
With water falls and forts make up the land. (74/7) 
Nitisara 

A land is considered to be the best which provides 
occupations to the inhabitants (of different profes- 
sions and trades), rich with resources (agricultural 
and mineral resources); adequately watered (by natu- 
ral perennial rivers and lakes); situated at the base of 
a hill (providing fodder for cattle and wood for fuel); 
inhabited by the sudras (agricultural and industrial 
labour) artisans and craftsmen, and traders (engaged 
in their respective vocations); where extensive agricul- 
tural operations are undertaken (by the cultivators); 
where inhabitants are loyal, wrathful to enemies or 
free from vices (ripudvesi) ; and who ungrudgingly 
bear the burden of taxation even when excess levies 
are imposed; which is visited by foreigners (from 
different other kingdoms for trade or other purposes): 
where people are pious (who follow their respective 
modes of life as prescribed in the Dharmasastra) ; who 
possess enough livestock and wealth, and where 
popular leaders (nayakah) are not foolish and sensu- 
ous or addicted to sensual pleasures. Such a land 
should be developed at all costs (with all possible 
efforts). as it becomes the root of-all prosperis (4/ 
54-56) | i 
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Tirukkural 
Hlein Glaéoeub. eSle»ereSlesrui gib 
Ameri mimi i9 r&les e»eutsj. (738) 
A country's ornaments are these; unfailing health, 
Rich crops and joy, security and wealth. (74/8) 
Tirukkural 
PTOL HILT &xIeTé5 e eor; HTL ev 
BTL &xlemib& (ib mr). (739) 
That is a land that yields increase unsought. 
That is no land whose gifts with toil are brought. 
(74/9) 
Tirukkural 
Sie e» (e) ru wuh &esoresoib Liub(S)esr Gm 
(Geurbe e» (6) Qaar rA. (740) 
A land, though blessed with many a varied gift, 
Is lost, Jf king and subjects’ re torn by rift. (74/10) 
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Reference 

1. The Nitisara 

OR 

The Elements of Polity By Kamandaki Edited by 

Raja Dr. Rajendralala Mitra 

Revised with English Translation. 

Dr. Sisir Kumar Mitra 

The Asiatic Society, ‘Park street’ 

Calcutta - 16, 1982 

2. Tirukkural by Kasturi Sreenivasan 

Bharatiya Vidya Bhavan, 

Kulapati K. M. Munshi Marg, 

Bombay, 1976 

From the above discussion we observe that Tirukkural 
and Nitisara are essentially a book on ethical philosophy. 
They draw a way of life and they lay down a code of conduct. 
The author of the Tirukkural believes in God. The first ten 
verses arc in praise of God. But he does not call God by 
name so that he can be identified with one religion or the 
other. He refers to Him as 'The Wise One', "The fncomparable 
One’. and as ‘The Sage of the Sea of Virtue’. He is completly 
non-denominational. He also seems to believe in rebirth. 
Often. he refers to ‘Seven births’ or ‘countless births’. 
Sociologically speaking, he accepts the four stages of life 
which has been the tradition in the Hindu society from 
ancient times, viz. Bachelor hood, Domestic Life, Retire- 
ment and Renunciation. 

Like most ancient theistic philosophers, he seems to 
consider that life on this earth is but a passing phase in 
one's existence. Earth is but a temporary abode for the soul 
in its passage through eternity. His philosophy is universal. 
He addresses all man-kind not only of his time but of all 
times. However, he recognises distinctions in Society. He 
takes of the high and the low. The distinction is based not 
on birth, wealth or power, but on conduct and character and 
wisdom. In this respect, the age of Tiruvalluvar seems to 
have been far more progressive than later periods. Certinly, 
his ideas in this respect- as in others — are based on ethical 
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and humanistic values rather than traditional consider- 
ations. 

While morality of the highest order is the basis of the 
conduct he has laid down, he is not a dogmatic philosopher 
who sticks to rules and codes of conduct irrespective of 
their effect on mankind and society. He is essentially 
humanistic, interested in the welfare of people and the 
happiness of mankind. He does not want unnecessary 
misery and suffering for the sake of the mere up holding of 
a moral idea. No better example of this can be found than 
in the definitions of ‘truth’ he offers us. 

The second book ‘on wealth’ is a treatise on Government 
and the relationship between the rulers and the ruled. He 
lays down high standards of conduct and integrity and 
competence for kings ministers and other leaders of the 
state. He also prescribes their qualifications such as high 
learning, courage, ability to express them selves in public 
and ability to choose the right place, time and people for 
various activities of the state. He comes very close to plato's 
idea of philosopher kings. He emphasises the need.to 
preserve the loyalty and affection of the subjects and the 
importance of upholding law and justice and to eliminate 
repression. 

A king should be wise. He should seek the counsel of 
great men. He should at all times have a knowledge of his 
own strength as well as that of his enemies. He should try 
to unite his friends and divide his enemies. He should be 
diligent and hardworking. easily accessible to his subjects 
and oriented towards their welfare. the poet describes the 
qualifications for ministers. They should be learned and 
fearless; they must give advice to the king even if it is not 
to his liking and they must be loyal and pure in action at 
all times. The poet also describes the other essentials of a 
state such as envoys, armies fortifications and friends and 
allies. Perhaps. his most penetrating comment on a state is 
the need for harmony between the rulers and the ruled. 

The conception of the purusarthas— the Dharma, 
Artha, Kama and Moksa— is the Pan Indian conception 
which colours all the religions and philosophies of India. We 


5 





64 Studies in Tirukkural Vo. Il 


have Dharma Sutras and Dharma Sastras implying a 
development in their study. Similarly, we have Artha Sutras 
and Artha Sástras and Kama Sutras and Kama Sastras. 
There are also books on 'Moksa' based on different 
philosophies. This four fold division is accepted by all in 
Indía. Moksa for the chosen few and the other three for all 
the people are, there fore, of universal importance, subject 
to the differing scales of their values. Therefore, there is a 
conception of frivarga, a term which we can compare with 
the term Muppa! which is another name for kural. Even the 
Jains have a number of works on Trivarga. 

Parimelajakar, while explaining the absence of a forth 
part on Moksa in kural, states that the forth goal is beyond 
words and mind and, there fore, can be explained only in 
terms of its means, viz. Turavaram or “renunciation” which 
leads to that final goal. What ever that be, it is clear that 
the four goals can be and ought to be explained in terms 
of the three. This explanation is madeclearer in the 
Tiruvalluva Malai which further goes to claim that every- 
thing great in Vedas and in this world come under these 
three. The exposition of the Purusarthas, as the three fold 
trivargas, is a great contribution of Tiruvalluvar. His work 
is an attempt at harmonising the Tamilian conception of 
Akam and Puram with Purusarthas. This harmony is hinted 
at in the Tolkappiyam itself; but it is Trivalluvar who. 
according to Tiruvalluva Malai, while expounding the 
Purusar thas, has boldly classified them under the trivarga. 
It is not a neglect of the path of Moksa but a way of making 
it the inspiration, the basis and the consummation of all the 
other three. 

Tirukkural consists of three parts. The first part is 
called Arattuppal, the portion dealing with Aram or 
Dharma. According to a verse in Tiruvalluva Malai (25). this 
part consists of four sub-divisions. The first part comés as 
an introduction consisting of four chapters. The final sub- 
division, consisting of only one chapter deals, with u/. It is 
difficult to translate this term. It means ripening or an 
established order of cause and effect. It evidently refers to 
the theory of karma. Between these two subdivisions, the 
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first deals with domestic life and the second with renuncia- 
tion which consist of twenty and theirteen chapters 
respectively. Thus Arattuppa/ consists of 38 chapters in all. 

The first four chapters, which make up an introduction, 
are a puzzle in relation to the whole book. The first chapter 
speaks of God or kataval, the second deals with the 
importance of rains, the third presents the greatness of 
those who have renounced and the last one emphsies 
Dharma or Aram. 

God is not defined and, there fore, as already pointed 
out, all the religions have accepted this 'katavul valttu’ as 
equally applicable to their conflicting conceptions of God. 
It is significant that Valluvar uses the phrase ‘Adi Bhagavan’ 
in the first kural itself. The world has God for its beginning. 
God is pure intelligence. He has no likes and dislikes. He 
has no parallel. He has the eight great qualities. He is kind 
unto all with his Dharma cakra or the ocean of Dharma. His 
path is that of good conduct. He has destroyed or 
extinguished the surging selfish desires of sense organs. He 
is the great ruler or He is omnipotent. He is ‘malar micai 
ekinàn'. This term is interpreted by Jains while referring to 
the God men walking on the flowers spread by God on their 
way to God hood. But others interpret it as referring to God 
who resides in the lotus of the heart of any devotee. The 
emphasis in all these suggestive descriptions is on God 
being the very basis of the world. On his perfect qualities, 
on His unsullied glory, On His kindness and Dharma, on 
the path of the good conduct where in selfishness has no 
place, the path beings designed by Him or leading to Him. 
It would be, thus, seen that this conception of God is related 
to the conception of Dharma in its wider dimension as 
treated in the whole of Tirukkural. He is the very heart of 
Dharma and the universe. He is the guide, friend and 
philosopher. In any account, His relationship with path of 
Dharma is clear. The nonpartisanand universal approach of 
Tiruvalluvar becomes evident in the Sanskrit phrase "adi 
bhagavan" which epitomirses all the conceptions of God 
known to that language. 

The term nitu va/var. used twice. has, there fore, to be 
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interpreted as refering to enternal life which is longer than 
any life what so ever. Those who take refuge in the loving 
Lord of the ocean of Dharma cross the other oceans, 
probably the ocean of Artha and the ocean of Kama, Taken 
in this sense, Dharma implies also the significanee of Artha 
and Kama. Whithout this basis of Dharma, Artha and kama, 
probably. become misleading. The final goal of all kinds of 
life is happiness or bliss, free from sufferings and miseries. 
illusions and karma. 

The paractical knowledge and wisdom, education and 
experience prove useful to man in general in all walks of life 
and, there fore, they are equally applicable to the king in 
whom these general principles have to be interpreted so as 
to suit his needs and duties, his rights and privileges. 

Valluvar speaks of the king. In his age monarchy must 
have been the rule. Bu, because the author is emphasising 
the fundamental human ideals, his chapters, though mean 
for monarchy, are foundsuitable much more than anything 
else for democracy which emphasises the basic human 
virtues and, there fore, the qualities of men. Val!uvar might 
not have contemplated a democracy but his basic human 
approach makes his work best fitted for democracy and a 
democratic government. 

Man possesses not only knowledge and activity but also 
a heart. All these three faculties in him have to avoid the 
evil tendencies pride, anger, lust parsimony a false sense 
of honour, a futile joy. neglect of duty and self conscious. 
One must guard against these weaknesses ever so small 
they might be One must realise one's own faults before one 
finds faults in others. 

In sphere of political development, the company of the 
great who are virtuous and wise and who guard others from 
present and future evils is the greatest help. In their 
absence, one hastens his fall. According to Tiruvalluvar. 
purity of action and purity of mind depend upon the purity 
of association. 

In Tiruvalluvar's theory of punishment, the principles 
of equality, reformation and prevention are emphasised. It 
is ultimately governed by love and sweet words. A frightful 
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punishment engendered by an angrymood affects the 
prosperity of the state. 

The necessity for watchfulness and the avoidance of 
negligence have already been emphasised. The Tamil State 
of those times had a systam of spies. It is necessary even 
in the interest of justice to know the truth about all people 
the relatives the enemies and the employees of the king We 
find in Nitisara and Tirukkural that spy is successful when 
he inspires no suspicion, and therefore, he should not be 
honoured publicly. The spy should not merely remain in 
doubt. Even the spy has to be spied and the king tests one 
spy by another spy and finally acts only when three spies, 
unknown to each other, agree in making a statement, 
Valluvar here makes the systems of spies justifiable 
because the spies form the very eye of the king. 

We also find in two ancient books Nitisara and 
Tirukkural that the king is devoted to and enthusiastic in 
the performance of his duties. The enthusiasm is the real 
wealth. One is great in proportion to devotion to his work. 
The joy of munificence is denied to those who are not 
inspired by this devotion. Laziness is itsnegative aspect. It 
destroys the whole family. Procrastination, forgetfulness, 
languor and sleep are the four festive boats that tempt and 
lead the ill-fated to destruction. Therefore, Valluvar emphasises, 
as a precious possession, the ceaseless effortand persever- 
ance. There is nothing impossible if there is perseverance. 
The glory of social benevolence adides in ceaseless effort. 
Such a man does not hanker after pleasure but lusts for 
work. 

This portrait of king is really a portrait of an ideal man, 
full of wisdom, full of heroism full of munificence, always 
inspired by the high ideals of love and justice. Valluvar has 
followed other authorities, He has probably adopted the 
concepts of upatai and espionage. But Valluvar's and 
kamanda kiya's State is the state of love, kinship, compas- 
sion and justice, all of which increase the wealth, prosperity 
and peace of the society. It is not a world of mutual 
suspicion. 

The six limbs of the state, according to Parimelalakar, 
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are discussed in thirty two chapters.Of these the first ten 
deal with the ministers. The picture of the ideal man will 
certainly apply to all officers of state and to citizens. A 
minister is great for the choice of means, season and action 
and is skilled in the execution of rare enterprises. He is 
undaunted in his resoluteness, He is ever bent upon 
protecting the subjects. He is alearned man and has great 
perseverance. He is a great diplomat in international 
politics bringing about union and disunion in that field as 
he likes. His comprehension of the situation is faultless. His 
words are full of wight, he knows the world of books. He has 
a subtle intuitive knowledge and he understands fully well 
the current waves of the world. He is fearless in giving his 
advice. 

In the description of the ministers who include 
amabassadors, Valluvar emphasises the importance of 
oration or speech. Probably it was a society which relied on 
learned assemblies and councils, in local and central 
governments. The ambassador should also be capble of 
winning the support of foreign minister. Friendship, truth- 
fulness, fearlessness and purity are, as already seen, the 
marks of a man of Dharma. Therefore, the diplomacy, that 
valluvar contemplates, is a Dharmic one. 

Firmness had been emphasised by allauthorities on 
arthasastra. Living as we do in India, what is much more 
interesting and significant in Tiruvalluvar is that for him 
the means must be as pure and desirable as the end itself. 
The end itself dues not justify the means in his theory. 

Finance is the mainspring of all actions in a state and 
a society. Valluvar realises that wealth makes even worth- 
less things full of worldly value, so much so that the poor 
are despised and the wealthy are honoured irrespective of 
their other solid virtues. Wealth is an unfailing lamp 
reaching all dark corners and dispelling all enmity. Wealth 
is the steel that saws through the pride of your enemies. 
Once wealth is achieved. poru/ and Kamam become an easy 
gain. Therefore, the king enriches his treasury through 
escheat, through tax and through tributes from enemies 
lands. This is indeed a worldly wisdom. . 





Comparison Between Nitisara & Tirukkural 69 


We have seen the conception of the limbs of state. 
Valluvar speaks of the limbs of a country viz., the flowing 
rivers, therich mountains, the rain-fed beauties of a 
country. wealth, natural yield, happiness, safety and 
absence of disease. Nature, capital and Labour are there 
and the people believe in just distribution after production 
and accumulation of wealth. The country is free from the 
factional's internal enemies and civil war. There is no 
chronic hunger, incarable disease or ravaging enemy. All 
these emphasise that peace and prosperity are the greatest 
fortification for vast country. 


Reference Books 
1. T. P. Meenakshi Sundaram—Philosophy of 
Tiruvalluvar. . 
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4. INTRODUCTION 


Tirukkural has the unique privilege of being 
admired and accepted by scholars and philosophers 
of almost all the Indian religions and has held a pride 
of place in Tamil's more than 2000 years of unbroken 
literary tradition. 


Unfortunately, no reliable biographical 
information about its author Tiruvalluvar is available 
to us with authenticity. Based on the language of 
Tirukkural, and its departure from the ethos of the 
ancient Tamils in its very strong protests against 
violence, nonvegetarianism, drinking, gambling, 
caste distinctions etc., scholars generally place it 
around the closing centuries of the sangam period 
about 2nd or 3rd century A.D. i 


Standing at the crossroads of so many religions 
and cultures, native and alien, with all their 
attendent tensions, besides changes in the political 
and social setups also, Tiruvalluvar must have 
witnessed turbulances at all levels—social, political, 
religious, intellectual and Cultural. 


Tiruvalluvar achieved the much needed harmony 
and synthesis of all the conflicting philosophies and 
set a new trend with his Tirukkural. It is this fusion 
of values, with a wisdom that is almost universal in 
its application that has led to its translation into more 
than 20 Europeon languages, besides chinese, Malay, 
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Fiji etc. and of course in almost all the written 
languages of India. 


Trivarga in Tirukkural : 


The conception of the Purusharthas is the Pan 
Indian conception which colours all the religions and 
philosophies of India. Trivarga or the three goals of 
life, namely, Dharma, Artha and Kama were all 
known to the ancient Tamils as can be seen from 
lolkappiam and the sangam literature. And. 
Tirukkural is known as Muppal (the three divisions) 
meaning Trivarga, because its subject matter is 
Dharma (Aram), Artha (Porul) and Káma (Inbam). 
So the Trivarga concept has to be accepted as 
something peculiar to the Indian soil, a common 
product of the people belonging to this soil. And the 
influence of Buddhism and Jainism in the evolotion 
and development of the concept of Dharma in the 
Indian mind can not be underestimated. The great 
admiration that Tirukkural drew from the Tamil 
scholars seems mainly for the fact that Tiruvalluvar 
was the first great poet who expounded in Tamil the 
four Purusharthas (Dharma, Artha, Káma and 
Moksha) within the Trivarga (Dharma, Artha and 
Kama) in the shortest form of verse, i.e. Kural — of 
one and three fourth lines. 


A study of Tirukkural provides a very interesting | 
insight into the continuing process of achieving the 
synthesis and indianisation of the ancient traditions 
of Dharma, Artha, Kàma and Moksha as the ways of 
life. | 


Tirukkural consists of three parts. (1) Arattuppal 
the section dealing with Dharma, Porutpal-section 
on Wealth, and (3) Kamattuppal-section on pleasure. 
The introduction or proem consists of 4 chapter. viz, 
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Introduction 


(1) invocation to God ; (2) Glory of the rains (3) 
Greainess of the renounced and (4) Emphasising 
Dharma. Between the proem and the last chapter of 
the first section Fate of Karma, the Dharma section 


is divided into that of the Householder and the 
Ascetic. 


This Dharma section of Tirukkural is not going into 
the 'dos' and 'donts' of a daily routine for the 
householder or the ascetic like the other Dharma Sastras 
and Dharma Sutras do - which were written for their 
time and society. But it is the basic ethics — an all 
encompassing Dharma - which is the basis of Artha 
and Kàma also, and which is very practical and 
humanitarian in its universal application of Love and 
self discipline, that Tirukkural outlines. The ways of the 
householder and the ascetic are not two disconnected 
or self contained compartments, but the former leading 
to the latter gradually — striving for a perfection — tbe 
perfection of the individual - for his sake and for the 
good of the society. At every step one is made conscious 
of being a part of the whole, a part of the world at large 
and so with a social and moral responsibility for 
contributing to a wholesome society — active, productive 
and with a clear goal. 


The Kama section - different from the other two in 
its tone, is full of poetic charm consisting mostly of 
dramatic monologues. It is true to the glorious (sangam) 
Tamil tradition of love poetry which again has 
contributed a lot to the Indian love literature. But its 
uniqueness lies in the Tirukkural's Kama section has a 
hero with no extra marital affairs. This is clearly a strong 
statement against the ‘realistic’ poetry of the Tamil 
Sangam literature where mistresses and concubines 
abound or the Gata sapta sati of Prakrit, where some 
heroines also do not lag behind in adulterous activities. 
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or the Sanskrit calssics of love. The Kama section of 
Tirukkural is all about love — not lust. So Dharma has a 
clear definition and relation to every throught, action 
and aspiration of the individual in Tirukkural. 


Fate of Karma - the lone chapter at the end of the 
Dharma section (38th) is not on the sins or marits earned 
in the last birth, but talks about predestined success 
and failure. It seems to be the only way of explaining 
the inexplicable failures of the one who strives so much 
and the successes of the underserving. 


But this is not a kind of fatalism which should 
cripple man in his enthusiasm to forge forward. Man is 
not totally a puppet of the predestined destiny or luck. 
Because by his perseverance and effort he can even 
defeat this destiny — according to Kural No. 620. 


‘Those that strive undaunted will see 
. The back of Fate itself. 
(Fate will run away, defeated.) 


The second section Porutpal is Artha Sastra. It 
depicts a unique blend of the Pan Indian Artha tradition 
and that of the Tamils which is amply attested by the 
Puram (sangam) literature. But the genius of Tiruvalluvar 
lies in his interpretation of the artha concepts, relevant 
not only to the king and his governance but to every 
individual who has an active role in the society working 
for his material success. Thus Tiruvalluvar accomplishes 
a unique feat of delivering a message which is.relevant 
beyond the limits of time, culture and society, which 
makes it irresistible even after two thousand years. 


Tirukkural is perhaps the first Indian ethical 
literature to cover Dharma, Artha and Káma all in one 
single work, and certainly it is the first and so far the 
only Dharma Sastra, Artha Sástra and Kama Sástra in 
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Tamil meticulously laid out by a single author, though 
the earlies extant grammar Tolkappiam had already 
prepared the back ground. 


While Tirukkural adapts the Pan Indian tradition, 
particularly in its Artha Section, Tolkappiam represents 
the indigenous ancient Tamil traditions in matters of 
love and war in its chapter on Porul. 


Tolkappiam infact is the earliest available Tamil work 
to talk about the age old concepts of Trivarga. And, it is 
unique among the Indian grammatical treatises to have 
a section defining the different stages in one's life — of 
Love and war and Realisation of thc impermanace of 
life. Among its five sections (Phonology (1) Sound. (2) 
Word (Morphology and Syntax). (3) Poetics, (4) Prosody 
and (5) Rhetoric (Figuratives metaphors etc. - Alankara 
Sastra), the porul section deals with poetics — where 
the actual life — of love and war, provide the material 
with which to create poetry. 


Tirukkural's Approach and Arrangement : 


“There are two ways of approaching these goals of 
life. Though one speaks of goals, usually it is only the 
various aspects of and expressions in life along with 
their means that are described. There may be a 
descriptive and prescriptive approach ; or there may be 
a normative and idealistic approach. The descriptive 
approach will be the approach of the scientist. The 
prescriptive approach will be that of the law givers. The 
normative approach will be either as describing the ideal 
or as elucidating the inner inspiration and explaining 
the practical way of achieving the ideal. Tiruvalluvar' s 
is the later approach, and as a resut he is neither 
concerned with any historical state of society with its laws 
and practices nor with the scientific and objective 
description of all aspects without reference t higher values. 
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nor is he induiging in the impossibilities of life. He is thus 
practical and at the same time, idealistic. Though 
practical from this point of view, he is not objective as a 
scientist nor as.a codifier of laws. His approach is 
universal, fettered by the Conditions of no particular 
country or age. This distinguishes Tirukkural from the 
other Dharma Sastras, Artha Sastras and Kama Sastras." 
(Philosophy of Tiruvalluvar-T. P. Meenakshi Sundaram - 
pages 31-32) 


Tirukkural assigns the second section (porul) to 
Artha Sastra. 'Porul means wealth/material good / 
substance. And, wealth is possible only in a properly 
organised society. Here also the Pan Indian conception 
of Artha Sastra is necessary to appreciate Tirukkural's 
genius. A comparison of Tirukkural with the Artha Sastra 
of Kautilya — does help us understand the arrangement 
of the topics in T. K. (Tirukkural), as there is no other 
codifed work on Artha Sastra as such in Tamil before or 
after T. K. 


The section on Artha, consisting of 70 chapters out 
of the total of 133 chapters of T. K., begins with the 
Excellences of the King. The very first couplet (381) 
States. 


"He is the lion amongst the kings who is the lord of 
al the six. viz. Army, citizens, Finance, Ministry. Allies 
(and) fortification." This endorses the Pan Indian 
conception (of the state and its constituents) - The 
Mandala theory of state and its constituents). The theory 
of state and socity is described under several heads 
which are called 'Saptanga' or the seven limbs of the 
State. 


This is comparable to the topic - ‘The Excellences of 
the King in Book 6. Chap. 1 of the Artha Sastra of 
Kautilya, where it is stated that the elements which 
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constitute a state are (1) the king, (2) the minister(s), (3) 
the country, (4) the fortified city, (5) the treasury. (6) 
the army and (7) the ally (A.S. 6.1, Section 96) 


Arrangement of the topics in Porutpal (T.K.) 


As mentioned earlier, a comparison of Kautilya's 
Artha Sastra (A.S.) and the Porutpal (Artha Section) of 
Tirukkural (T.K.) is not only interesting but very 
informative also as it throws valuable light on the 
contents and arrangement of T. K. Because, T. K.'s 
Porutpal has been divided into the same 7 divisions that 
Kautilya adopts for the 7 constituents of the State. 


Though there are some differences among the 
various early commentators of Tirukkural in their sub 
classification of the 70 chapters of the Porutpal section, 
all of them agree on the main classification as the King 
and his six (afore mentioned) constituents. Following 
are some of the arrangements found in the different 
commentaries. 


Parimel Azhagar's Classification :- 3 Sections 
From 39th to 63th chapter — I. Kingship 

64th to 95th chapter - II. on the constituents 
64th to 73rd - Ministry 

74th chap - Country 

75th chap - Forification 

76th chap — Acquisition of wealth 

771h & 78th — Army, 

79th to 90th — Ally - Friends 


84th to 95th chapters actually deal with calamities 
and their remedies though such a heading is not given 
by Parimel Azhagar. 


n 
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96th to 108th - III — (on other topics) - the rest - 


(whatever have not been included in the other two 
sections of Dharma and Artha). 


Paripperumal and Manakkudavar - 6 divisions 
25 chapters - 39th to 63rd - Kingship 
10 chapters - 64th to 73rd — Ministry 
5 chapters - 74th to 78th — Wealth 

5 chapters - 79th to 83rd - Ally 

12 chapters - 84th to 95th - Calamities 
13 chapters - 96th to 108th - Citizens 
Kalingar — 7 divisions 

chapters — 39th - 63rd - Kingship 
chapters — 64th — 73rd - Ministry 
74th & 75th - Fortification 

76th - Wealth (Finance) 

77th & 78th — Army 

79th to 95th — Ally (Friends) 

96th to 108th - Citizens 

Pokkiar 

39th — 63rd - Kingship 

64th — 73rd - Ministry 

74th & 75th - Fortification 

76th — Wealth 

77th & 78th - Army 

79th to 95th - Ally - 

96th to 108th - Citizens 
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It is obvious that the earlier scholar - commentators 
classify the topics and their arrangement in T.K. as 
based on the earlier Artha Sastra - Kautilya's in 
particular, In fact, the richness of the commentary of 
Parimilazhagar owes a lot to his mastery and ability to 
explain Kural with the embedded concepts of Artha 
Sastra. | 


Dharma Sastra in Tirukkural and Artha Sastra 


The section on Dharma or ‘Arattuppal’ preceding 
Artha' in T. K. is also not entirely unconnected to what 
Kautilya has to say before he enters his Artha Sastra 
proper. 


One way in which the correspondences between 
these two masterpieces can be profitably studied, seems 
to be a rapid glancing through Kautilya's work and 
marking the possible similarities between the two. While 
Kautilya's could be representing the actual value system 
of his times, Tirüvalluvar's approach seems to be more 
like the Buddha's or the Mahavira's, insisting that 
Dharma (Righteousness), love, and humanitarian 
considerations alone can pave the way for a healthy, 
prosperous and meaningful life. 


Kautilya's Artha Sdastra briefly invokes Sukra and 
Brhaspati and begins the work saying that this single 
(treatise on the) science of politics has been prepared 
mostly by bringing together (the teaching of) as any 
treatises on the Science of Politics as have been 
composed by ancient teachers for the acquisition and 
protection of wealth, Whereas Tirukkural’s ‘Invocation 
to God’ is still a brainteaser, as it is an unsettled 
question whether it is the supreme God or the perfect 
and Emancipated Man, who deserves to be emulated 
who is invoked there. And this chapter is followed by 
the ‘munifiscence or glory of the Rains’, clearly reminding 
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one that all life, social stablity, law, prosperity, religion, 
rituals, in short, civilisation itself, depends on the bounty 
of rain and are at its mercy. 'As a land whose main 
reseource is agriculture Tirukkural probably places it 
next only to God’, 


Then the third chapter on the 'greatness of the 
ascetics' could perhaps be an indicator either of his times 
or Tiruvalluvar's personal faith, when ascetics were the 
most revered ones on the social scale among the 
Buddhists, Jains and even among the others. 


The fourth and last chapter in the preface is on the 
Emphasis/Insistence on Dharma (or Aram) indicating 
the premier place Dharma has always occupied in the 
Indian value system. Dharma not only signifies an 
absolute and immutable concept of righteousness but 
also includes the idea of duty which every human being 
owes to oneself, to one's ancestors, to society as a whole, 
and to universal order. Dharma is law in its widest sense 
— spiritual, moral, ethical and temporal. To the extent 
the society respected Dharma society protected itself. 


Dharma : Duties : Right at the outset in his A.S. 
Kautilya explains the necessity for studying the vedic 
lore as it prescribes the respective duties of the four 
varnas and four stages of life. He explains the duties of 
the various segments of the society in keeping with his 
times. But as he is not writing a Dharma Sāstra he only 
touches briefly the 'dharma' or duties of the various 
people. (A.S.I. 1.3.4 to 17) 


Tiruvalluvar on the other hand, goes into greater 
details of the duties of the two major sections, the 
householder and the ascetic. As he believed in the 
equality of all men by birth he did not have to deal with 
the four varnas. 
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By ‘Brahmin’ he refers to the sages — people who 
have great compassion for other lives (reminding one of 
the Buddha's definition of brahmana in Dhammapada) 
and not the particular caste. By occupation he refers to 
all the segments of the society - the intellectuals or the 
educated, the varriors, the farmers, the traders etc. Thus 
Tirukkural’s Dharma section can be thought of with 
reference to Artha Sastra's brief note on the 'duties of 
the citizens'. 


From then onwards the Artha Sastra unfolds itself 
dealing with the king and his constituents, governance, 
law an order, production, military expeditions and so 
on, all of which find a due place in Tirukkural, inviting 
parallel studies. 


In the following sections an attempt is being made 
to draw the possible similarities between Artha sastra 
and Tirukkural topic wise, which point out to many 
interesting facts. The admiration for the master 
craftsman Tiruvalluvar who has composed an Artha 
Sastra in Tamil who has made full use of the earlier 
Indian Artha Sastra_ tradition, but has created an 
entirely fresh universal Artha Sastra is bound to grow 
when one studies both. 


Kautilyà's work is a master piece, a treasure house 
of information not only from the points of social or 
cultural history, but it remains unsurpassed, as a 
manual of Political and Economical sciences, relevant 
even today in its concepts of inter relations between 
countries. It is belived by scholars that the Artha 
tradition in India is atleast as old as 650 B.C. and 
Kautilya's work could be placed anywhere between 1850 
to 2300 years from now. 


The distinction between Tiruvalluvar's approach and 
the approach of the other authorities on Artha Sastra is 
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that the others explain and discuss the various aspects 
of society and government in terms of statecraft and 
dipolmacy. They have the values of their own. But 
valluvar's approach is much more fundamental. He 
discusses all the intricate problems of the state and 
society from the basic and common human point of view. 


This dissertation is motivated by the desire to induce 
the students of Indian literature to have a closer view of 
the works of both the master craftsmen, Kautilya and 
Tiruvalluvar, for a better understanding of the Pan 
Indian concepts and evolution of the Indian common 
culture. | 


As there are any number of books in English on 
Tiruvalluvar and the legends revolving round his life 
this work doesnot go into those details. As for Artha 
Sástra's English translation, Sri R. P. Kangley's Part II 
of the Kautilya Artha Sastra- (Il edn ; reprint, published 
by Motilal Banarasi Dass Publishers Private Limited) — 
is followed. 


Atleast 20 English translations are available for 
Tirukkural, (and the irresistible Tirukkural has its third 
Bengali translation recently in December 1999). 


Among these, this work has mostly utilised the 
English translation of Sri P. S. Sundaram (Penguin 
Books) though occasionally the translation of K. 
Srinivasan (Bharatiya Vidya Bhawan) also has been 
used, whenever it was felt that a more literal rendering 
is available there. While I am expressing my gratitude 
to both these translators, I should also apologise to them 
for the liberty I have taken with both. Wherever it was 
felt that the versification needs a little more elaboration 
or paraphrasing, to suit my explanations better, I have 
taken the liberty of adding them, retaining the 
translation in parts. I crave the indulgence of these 
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translators for this liberty. 


Wherever such modifications were resorted to 
interfering with their translations, I have left out their 
names. Still they may contain certain phrases of their 
able translations which could not have been rendered 
better. I few other places translations have been 
substituted by gists or paraphrases. 


From the contents reproduced in the following 
chapter — of Artha Sastra and Tirukkural one can see 
that while the former covers a very wide range of topics 
on politics and economics, Tirukkural's artha section 
starts with the Excellences of the King — and his 6 
constituents corresponding to Book 6 of Kautilya's Artha 
Sastra incorporating portions of some of the earlier 
books also like the Topic of training in Book 1 
constructin of Forts in Book 2; concerning judges in 
Book 3 ; the suppression of criminals in Book 4; and 
secret conduct in Book 5. 


While dealing with the mode of action and the factors 
that should decide the 'proper action', Artha Sastra's 
Book 7 — The six measures of foreign policy as well as 
Book 9 The Activity of the King about to march offer 
matter for parallel study. 


Tirukkural's section on calamities or evils internal 
or external — against which the king should guard 
himself and his constituents correspond to Book 8 of 
Artha Sastra. 


Book 10 concerning war is specifically on military 
operations of a particular period, so Tirukkural has no 
correspondence her. So also Books 11, 12, 13, 14 and 
15 deal with actuals relevant only to a particular period 
and culture and so Tirukkural does not go into those 
details. 
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The arrangement of chapters in this essay is based 
on Kautilya's Artha Sastra's topics, for a convenient 
comparison. Because it is an earlier work, and a 
complete manual on 'Artha', explanations are easier this 
way. Parimel Azhagar's Commentary can be understood 
and appreciated fuily only when Kautilya's Artha Sastra 
is studied methodically. 


Thanks Giving : 


| am at a loss of words to express my indebtedness 
and gratitude to Sri T. N. Ramachandran - a scholar 
par excellence — who so generously offered me all the 
valuable material — precious books not available in 
Calcutta, or even in some of the rich libraries in Chennai. 
His T.N.R. Memorial Library at 5-D, Selvam Nagar- 
Thanjavar (Tamilnadu) had all the rare books I wanted 
and many more; particularly translations of Tirukkural 
in so many languages which are beyond my access. I 
should thank him again and again for his overwhelming 
generosity in offering me the entire collection of 
Tirukkural, on my very first visit. 


Of particular help have been the rare volumes of V. 
M. Gopalakrishna machariar's exposition of Parimel 
Azhagar'ss commentary and ‘The Philoshopy of 
Tiruvalluvar by my late teacher and a giant among 
scholars — Prof. T. P. Meenakshi Sundaram. | felt it as a 
great blessing that | had his views to stand by me 
encouraging me to go ahead with this comparative work. 
It was indeed a thrilling experience to find my most 
reverred teacher coming to my help just when 1 wanted 
him. In a way this work is a humble token of my respect 
and gratitude to that great soul who shaped my career 
and kindled in me a curiosity to look around before going 
in. I feel this has helped me to come to grip with the 
enigmatic Tirukkural within my own humble limits. 
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While bringing out a slender volume on Tirukkural 
studies’ for the Tamil department in 1995, I attempted 
a possible line of comparison between Tirukkural and 
Kautilya's Artha Sastra on my own, and later, when | 
could lay my hands on commentorial material available 
only in Tamilnadu, thanks to the U.G.C.'s help for travel 
and purchase of books, 1 was able to go into a detailed 
comparison of both, and my assumptions were happily 
confirmed. ] am indebted to the U.G.C. for granting me 
a major project on 'Tirukkural and the other ancient 
Indian ethical literatures on BrahmAnical Hinduism, 
Buddhism and Jainism and for the kind help and 
cooperation I have all along received from the authorities 
of the Calcutta University for conducting the above 
mentioned project. I hope to present some more pieces 
of comparison with the Buddhistic and Jainist material 
in due course. 


I have my heartfelt thanks to the Vice-Chancellor, 
Pro Vice Chancellors (Academic and Finance) and to 
the secretary and Development and Planning officer 
(U.G.C.) who have extended to me their unfailing 
cooperation and assistance in overcoming the hurdles 
in getting proper research assistance. But for their kind 
help his project could not have been conducted 
satisfactorily. I once again thank the Provice Chancellor 
= (Finance), on behalf of the Tamil department, for 
helping us bring out this humble volume - a second 
volume on Tirukkural studies. 


Last, but not least is the pleasant task of my 
thanking my dear colleagues : Dr. P. Bhanumati who 
had contributed an article on “‘Tirukkural and Sukraniti 
in the earlier ‘Studies in Tirukkural and now on 
Tirukkural and Manu Smriti and Dr. Sukla Chakrabarty 
- the present head of the department who has an 
extensive study in this present volume on "Tirukkural 
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and Nitisara’. Their enthusiasm and un flinching 
cooperation have gone a long way in bringing out this 
publication. My most sincere thanks to the Press for 
the neat presentation. l | 
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II. CONTENTS — KAUTILYA’S ARTHA SASTRA 
AND TIRUKKURAL ARTHA SASTRA 


ENUMERATION OF SECTIONS AND BOOKS 
Om. SALUTATION TO SUKRA AND BRHASPATI. 


1. This single (treatise on the) Science of Politics 
has been prepared mostly by bringing together (the 
teaching of) as many treatises on the Science of Politics 
as have been composed by ancient teachers for the 
acquisition and protection of the earth. 


2. Of that (treatise), this is an enumeration of 
Sections and Books :— 


3. Enumeration of the Sciences, Association with 
Elders, Control over the Senses, Appointment of 
Ministers, Appointment of Councillors and Chaplain, 
Ascertainment of the Integrity or the Absence of Integrity 
of Ministers by means of Secret Tests, Appointment of 
Persons in Secret Service, Rules for Secret Servants, 
Keeping a Watch over the Seducible and Non-seducible 
Parties in One's Own Territory, Winning over the 
Seducible and Non-Seducible Parties in the Enemy's 
Territory, The Topic of Counsel. 


The first of the fifteen Books in this work deals 
mainly with the training of the prince for the arduous 
duties of rulership. It also discusses tbe question of the 
appointment of ministers and other officers necessary 
for the administration of a state. This prepares the 
ground for the establishment of a benevolent monarchy. 
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Rules for the Envoy, Guarding against Princes, The 
Conduct of a Prince in Disfavour, Behaviour towards a 
Prince in Disfavour, Rules for the King Regulations for 
the Royal Residence, Concerning the Protection of the 
King's Own Person,-these constitute the First Book 
'Concerning the Topic of Training. 


4. Settlement of the Countryside, Disposal of Non- 
agricultural Land, Construction of Forts, Lay-out of the 
Fortified City, The Work of Storekeeping by the Director 
of Stores, The Setting up of Revenue by the 
Administrator, The Topic of Accounts in the Records 
and Audit Office, Recovery of Revenue Misappropriate 
by State Employees, Inspection of (the work of) Officers, 
The Topic of Edicts, Examination of the Precious Articles 
to be Received into the Treasury, The Starting of Mines 
and Factories, The Superintendent Starting of Mines 
and Factories, The Superintendent of God in the 
Workshop, The Activity of the Goldsmith in the Market- 
highway, The Superintendent of the Magazine, The 
Director of Trade, The Director of Forest-produce, The 
Superintendent of the Armoury, Standardisation of 
Weights and Measures, Measures of Space and Time, 
The Collector of Customs and Tolls, The Superintendent 
of Yarns (and Textiles), The Director of Agriculture, The 
Controller of Spirituous Liquors, The Supervisor of 
(Animal-) Slaughter, The Superintendent of Courtesans, 
The The Controller of Shipping, The Superintendent of 
Cattle, The Superintendent of Horses, The 
superintendent of Elephants, The Superintendent of 
Chariots, The Superintendent of Foot-soldiers, The 
Activity of the Commandant of the Army, The 
Superintendent of Passports, The Superintendent of 
Pasture-lands, The Activity of the Administator, Secret 
Agents in the Disguise of House-holders, Traders and 
Ascetics, Rules for the City Superintendent,—these 


constitute the Second Book ‘The Activity of the Heads 
of Departments.” 
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5. Determination of (Valid and Invalid) Transactions. 
Filing of Lawsuits, Concerning Marriage. Partition of 
Inheritance, Concerning Immovable Property, Non- 
observance of Conventions, Non-payment of Debts, 
Concerning Deposit, Law concerning Slaves and 
Labourers, Undertakings in Partnership, Rescission of 
Sale and Purchase, Non-conveyance of Gifts, Sale 
without Ownership, The Relation of Ownership, Forcible 
Seizure, Verbal Injury, Physical Injury, Gambling and 
Betting, Miscellaneous-these constitute the Third Book 
‘Concerning Judges’. 


6. Keeping a Watch over Artisans, Keeping a watch 
over, remedial Measures during Calamities, Guarding 
against Persons with Secret (Means of) Income, Detection 
of Criminals through Secret Agents in the Disguise of 
Holy Men, Arrest on Suspicion, with the (Stolen) Article 
and by (Indications of) the Act, Inquest on Sudden 
Deaths, Investigation through Interrogation and through 
Torture, Keeping a Watch over (Officers of) All 
Departments, Redemption from the Cutting of Individual 
Limbs, The Law of (Capital) Punishment, Simple and 
with Torture, Violation of Maidens, Punishment for 
Transgression,-these constitute the Fourth Book ‘The 
Supperssion of Criminals.’ 


7. Concerning the Infiction of (secret) Punishment, 
Replenishment of the Treasury, Concerning the Salaries 
of (State) Servants, Conduct (proper) for a Dependent, 
Concerning Proper Behaviour (for a Courtier), 
Continuance of the Kingdom, Continuous Sovereignty- 
these constitute the Fifth Book ‘Secret Conduct’. 


8. Excellences of the Constituent Elements, 
Concerning Peace and Activity,-these constitute the 
Sixth Book ‘The Circle (of kings) as the Basis.’ 


9. Enumeration of the Six Measures of Foreign 
Policy, Determination of (Measures in) Decline, Stable 
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Condition and Advancement, Conduct when Seeking 
Shelter, Adherence to Policies by the Equal, the Weaker 
and the Stronger (King), Peace-treaties by the Weaker 
King, Staying Quiet after Making War, Staying Quiet 
after Making Peace, Marching after Making War, 
Marching after Making Peace, Marching together (with 
other kings), Considerations regarding an Attack on a 
Vulnerable King and the (Natural Enemy, Causes leading 
to Decline, Greed and Disaffection among the Subjects, 
Reflectin on confederated Allies, concerning the March 
of two things) who have entered into a Treaty of Alliance, 
Treaties with Stipulations, without Stipulations and with 
Deserters, Peace and War connected with the Dual 
policy, Conduct (proper) for the King about to be 
Attacked, The Different Kinds of Allies Fit to be Helped, 
Pacts for securing) an Ally, Money, Land and an 
Undertaking, Considerations regarding the King 
Attacking in the Rear, Recoupment of Powers that have 
become Weak, Reasons for Entrenching Onself (in a fort) 
after Making War with a Powerful King, Conduct (proper) 
for the King Surrendering with his Troops, Conduct 
(proper) for the King Subjugating (other Kings) by Force, 
The Making of Peace, Liberation of the Hostage, Conduct 
towards the Middle King, Conduct towards the Neutral 
King. Conduct towards the Circle of Kings,-these 
constitute the Seventh book 'The Six Measures of Foreign 
Policy." 


10. The Group of Calamities of the Constituent 
Elements, Consideratios regarding Calamities of the King 
and Kingship, The Gruop of the Vices of Man, The Group 
of Afflications, The Group of Hindrances, The Group of 
Stoppages of Payment to the Treasury, The Group of 
Calamities of the Army, The Group of Calamities of the 
Ally,-these constitute the Eighth Book 'Concerning the 
Topic of Calamities'. 


11. Ascertainment of the (relative) Strength or 
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Weakness of Power, Place and Time. Seasons for 
Marching on an Expedition, Occasions for the 
Employment of (the different kinds of) Troops. Merits of 
Equipping (the different kinds of Troops) for War, The 
Work of (employing suitable) Troops against Enemy 
Troops, Consideration fo Revolts in the Rear. Counter- 
measures against Hisings of Consituents in the Outer 
Regions and in the Interior, Consideration of Losses, 
Expenses and Gains, Dangers from (Officers in) the 
Outer Regions and the Interior, (Dangers) Connected 
with Traitors and Enemies, (Dangers) Associated with 
Advantage, Disadvantage and Uncertainty (as to either), 
Overcoming These (Dangers) by the Use of the Different 
Means,-these constitute the Ninth Book ‘The Activity of 
the King about to March.' 


12. Seeting up of the Camp. March from the Camp, 
Guarding (Troops) during the Calamities of the Army 
and at the Time of Attack, Various Types of Covert 
Fighting, Encouraging One's Own Troops, Dispositin of 
One's Troops to Counter-act Enemy Troops, Ground 
Suitable for Fighting, Functions of the Infantry, the 
Cavalry, the Chariots and the Elephants, Arrangement 
of Battle arrays in Wings, Flanks and Front in 
accordance with the Strength of Troops, Distribution of 
Strong and Weak Troops, Modes of Fighting of the 
Infantry, the Cavalry, the Chariots and the Elephants, 
Arrangement of the Staff, the Snake, the Circle and the 
Diffuse Arrays, Arranging Counterarrays against 
them,—these constitute the Tenth Book "Concerning 
War". 

13. (Ways of) Resorting to the Policy of (sowing) 
Dissensions, Forms of Secret Punishment,—these 
constitute the Eleventh Book 'Policy towards 
Oligarchies'. 


14. The Mission of the Envoy, Fight with (the weapon 
of) Diplomacy. Assassination of (the enemy's) Army 
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Chiefs, Stirring up the Circle of Kings, Secret Use of 
Weapons, Fire and Poison, destruction of (the enemy s) 
Supplies, Reinforcements and forging Raids. Over- 
reaching (the enemy) by Trickery, Over-reaching (the 
enemy) by Force, Victory of the Single King,—these 
constitute the Twelfth Book ‘Concerning the Weaker 
King’. 

15. Instigation to Sedition, drawing Out (the enemy) 
by means of Stratagems, Employment of Secret Agents, 
The Work of Laying Siege (to a Fort), Storming (a Fort), 
Pacification of the Conquered Territory,—these 
constitute the Thirteenth Book ‘Means of Securing a 
Fort’. i 

16. Secret Practices for the Destruction of Enemy 
Troops. Deceiving (by means of Occult Practices), 
Counter-measures against Injuries to One's Own 
Troops,—these constitute the Fourteenth Book 
‘Concerning Secret Practices’. 


17. Devices used in the (treatment of the) Science,— 
this constitutes the Fifteenth Book 'The Methods of the 
Science'. 


18. The enumeration of the (contents of the) Science 
amounts to fifteen Books, one hundred and fifty 
Chapters, one hundred and eighty Sections and six 
thousand slokas. 


19. Easy to learn and understand, precise in 
doctrine, sense and word, free from prolixity of text, 
thus has this (work on the) Science been composed by 
Kautilya. 
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TIRUKKURAL CONTENTS 
(Parimel Azhagar's Arrangement) 
Book One—'On Virtue’ (Righteousness) (Dharma) 


1. INTRODUCTION 


In Praise of God 
In Praise of Rain 
The greatness of ascetics 


The Strength of Virtue (Dharma) 
IIl. DOMESTIC VIRTUE 


Family Life 


The Goodness of a Helpmate 


The Bliss of Children 
Love 

Hospitality 

Kindly Speech 
Gratitude 

Fairness 
Self-restraint 

Right Conduct 

Not Coveting Another's Wife 
Forbearance 
Freedom from Envy 
Not Coveting 

Not Slandering 
Avoiding Idle Talk 
The Fear of Sin 
Benevolence 

Charity 

Renown 


Ill. ASCETIC VIRTUE 


Compassion 
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Abstinence from Meat 

Penance 

Hypocrisy 

Absence of Fraud 

Truthfulness 

Freedom from Anger 

Not Doing Evil 

Not Killing 

Impermanence 

Renunciation 

Realisation of Truth 

Extirpation of Desire 

Fate ia T 

Book Two—'ON WEALTH’ (ARTHA) 

1. ON KINGSHIP 

The Greatness of a King 

Learning 

Ignorance 

Listening to the Wise 

Wisdom 

Correction of Faults TY 

Seeking the Counsel of Great Men 

Avoiding the Mean Associations 

Acting with Forethought 

Knowledge of Power 

Knowledge of Right Time à 

Knowledge of Right Place S 

Knowledge of Right Men 

Selection and Employment 

Cherishing One's Kindred jsa 


28 
29 
30 
31 
32 
33 
34 
35 
36 
37 
38 
39 
40 


43 
44 
45 
46 
47 
48 
49 
50 
51 
52 
53 
54 
55 
56 
57 
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Unforgetfulness 

Right Sceptie 

Cruel Sceptre 

AbSence of Repression 
Graciousness 

Spying 

Diligence 

Freedom from Indolence 
Manly Effort 


Freedom from Despondency 
Il. ESSENTIALS OF THE STATE 


Ministers 

The Power of Speech 
Purity in Action 

Firmness in Action 
Method of Action 

The Envoy 

Serving a King 

Knowledge of the Signs 
Knowledge of Assmblies 
Fearlessness in Assemblies 
The Country 

Fortification 
Accumulating Wealth 
The Might of an Army 
Military Spirit 

Friendship 

Choice of Friends 

Long Standing Friendship 
Evil Company 
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o8 
59 
60 
61 

62 
63 
64 
65 
66 
67 


68 
69 
70 
71 
72 
73 
74 
75 
76 
77 
78 
79 
80 
81 
82 
83 
84 
85 
86 
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False Friendship 87 
Folly 88 
Ignorance 89 
Hatred 90 
Mastering Enemies ES i 91 
Understanding the Enemy's eee 92 
The Enemy Within 93 
Not Offending the Great 94 
Being Led by Women 95 
Prostitutes 96 
Not Drinking 97 
Gambling 98 
Medicine (Remedy) 99 
III. MISCELLANEOUS 
Noble Birth 100 
Honour 10] 
Greatness 102 
Perfection 103 
Courtesy 104 
Wasted Wealth 105 
Modesty AL LOG 
Adding to the Glory of the es sc: LOT 
Agriculture 108 
Poverty 109 
Begging 110 
Fear of Begging 111 
Meanness 112 


Book TuREE— ‘On LovEe' (Raa) 
1. SECRET LOVE 


. Disturbed by Her Beauty TT "si o LEID 
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Reading the Signs 

Joys of Embrace 

Her Beauty 

Glory of Love 

The Abandonment of Reserve 
Spread of Rumour 


Il. MARRIED LOVE 


Unendurable Separation 
Complaining 

Eyes Consumed with Grief 
The Pallid Hue 

Solitary Anguish 

Sad Memories 

Speaking of Dreams 
Lament at Evening 
Wasting Away of Limbs 
Soliloqy 

Reserve Overcome 
Longing to See each Other 
Knowing Each Other's Thoughts 
Desire for Reunion 
Chiding the Heart 

Feigned Reserve 

Feigned Anger 

Charms of Feigned Anger 
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116 
117 
118 
119 
120 
121 


122 
123 
124 
125 
126 
127 
128 
129 
130 
131 
132 
133 
134 
135 
136 
137 
138 
139 





III. THE RANGE OF ARTHA SASTRAS 


"As used in Artha Sastras generally, and by Kautilya 
the last and greatest master of the Science, artha has a 
much wider significance than merely ‘Wealth’ The 
material well being of individuals is a part of it. As 
Kautilya says in the concluding section of his book the 
source of the liveli hood of man is his wealth. He then 
draws the corollary that the wealth of the nation is both 
the trrritory of a state and its inhabitants, who may 
follow a variety of occupations (Book 15, 1). The state or 
government has a crucial role to play in maintaining 
the material well being of the nation and its people. 
Therefore an important part of the Artha Sastras is the 
Science of economics, including starting production 
enterprises, taxation, revenue collection, budget and 
accounts. 


The aim of pursuing successful economic policies, 
particularly through productive enterprises is also to 
increase the revenues of the state and appropriate the 
surpluses for the state treasury. Kosha (treasury) is an 
essential constituent of the state (A.S. 2.1.16.) “A king 
with a depleted treasury eats into the very vitality of the 
citizens and the country. A.S. (7.5.27.). At the same time 
a King who impoverishes his own people or angers them 
by unjust exactions will also lose their loyalty. A balance 
has to be maintained between the welfare of the peole 
and augmenting the source of the state. 


The literature on the Dharmasastras both the 
original and the commentaries there on, is very 
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extensive. Every thing in Indian polity the rights and 
duties of rulers, ministers, priests and people is governed 
by the concept of dharma. 


This presupposes two things—maintenance of law 
and order and an adequate administrative machinary. 
The former involves not only the detection and 
punishment of criminals (Book 4—removal of thorns 
antisocial elements) but also upholding the fabric of 
society. The state has a responsibility for ensuring 
observance of laws concerning relations between 
husbands and wives, inheritance, the rights of women, 
servant and slaves, contracts and similar civil matters. 
Further there have to be laws to avoid losses to the state 
treasury and to prevent embezzlement or misuse of 
power by servants of the state. Therefore an integral 
part of the Artha Sasra is Dandaniti, the enforcement of 
laws by a voluminous and comprehensive set of fines 
and punishments. 


Dandaniti, is the science of law enforcement. Danda- 
meaning rod or staff (kol-in Tamil) stands for the sceptre 
wielded by rulers. Army text on Arthasastra has to 
contain details of the organisation of the civil service as 
well as the duties and responsibilities of individual 
officials. 


A ruler's duties in the internal administration of the 
country are three fold :- 'Raksha' or protection of the 
state from external aggression, 'palana' or maintenance 
of law and order within the state and ‘yogakshema’ or 
safe guarding the welfare of the people. (Pages 13, 14, 
15-Introduction-Kautilya-The Arthasastra-L.N. 
Rangarajan-Penguin Books-1992). 


If we are to comprehend clearly Kautilya's teachings 
and apply them judiciously to the modern world, we 
also have to be aware of the essential characters of the 
work. 
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The treatise is about an ideal state-not that such a 
state actually ever existed or is even likely to exist in 
future. The arthasastra is essentially a treatise on the 
art of government and is by nature instructional (Page 
33 Ibid). 


As it is felt that the students of Tamil literature will 
benetit from a closer look at the range and treatment of 
the 'Artha Sastra' in Kautilya's monumental work, the 
least that could be done in this essay, is to reproduce 
the table of contents of the 15 books that his work 
comprises of. 


One would notice, that for the purposes of 
comparison, topics in Kautilya's work have been taken 
in such a way as to draw parallel thoughts from 
Tirukkural. And, from the point of actual details of the 
working machinary, Kautilya's work has to cover a very 
wide range of topics, which are not necessary for a 
comparison with Tirukkural as it does not go into the 
specifics limited by any social or historical boundary. 


The topics under Tirukkural's artha section 
(Porutpal) are all enumerated and illustrated in the 
respective sections-with translations of the couplets 
carrying the essential features as verses. gist of the 
verses, or para phrasings. 





IV. ‘DHARMA’ (DUTY)-OF THE FOUR 
ORDERS IN A.S. 


A.S. 1.3.9. The Householder : Earning his living in 
accordance with his own special duty, marrying into 
families of the same caste but not of the same gotra, 
approaching the wife during the period, Worship of the 
Gods, manes, and guests, making gifts to dependents 
and eating what is left over (after others have eaten) 


Householder in T. K. 


Chap. I-Faith in God ; Chap. 4 Following Dharma, 
Chap. 5. A householder's chief concerns-the manes the 
Gods, guests, kin and self; he is the best help for the 
ascetics, the needly, the abandoned and the dead. Chap. 
-6-A good wife;s qualities-good wife-a boon to a house, 
and good children, its jewels. Chap. 7. A father's duties 
to the child. Chap. 8 Love. Chap. 9 Hospitality (feeding 
the guests-the vary purpose of a householder's life) ; 
Qualities essential :- for a householder. Chap. 10 
Affability, using sweet language Chap. 11. Gratitude, 
12. Impartrality fairness in judgement-13. SELF 
CONTROL 14. RIGHT CONDUCT 15. Faithfulness to 
one's wife-not coveting another's wife. 16. Forbearance 
17. Eschewing envy. 18. Avoiding-covetousness, 19. 
Slander, and 20. Vain speech. 21. Eschewing evil deeds, 
22. Selfless sharing-social service (helping the needy). 
23. CHARITY (liberality) 24. Fame. 


A. S.-the wandering ascetic-(Sanyasi) 


1.3.12.-Having full control over the senses, 


3 
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refraining from active life, being without any 
possessions, giving up all attachment to worldly ties, 
keeping the vow of begging alms, residing not in one 
piace and in the forest and observing external and 
internal cleanliness. 


Duties common to all are : Abstaining from injury 
to living creatures, truthfulness, uprightness, freedom 
from malice, compassionateness, and forbearance. 


T. K. For the Ascetic's (the renounced) virtues : Chap. 
No. 25. Kindliness (compassion) 26. Shunning flesh 
food (vegetarianism) 27. Penance 28. Shunning deceitful 
Conduct, 29. No Thieving 30. Truthfulness 31. Shunning 
Anger, 32. Not hurting any one 33. Non Killing, 34. 
Realisation of the impermanence of things. 35. 
Renunciation 36. Realisation of TRUTH. 37. Sundering 
desire, or yearning. 


(One would see later that most of the good traits 
like sweet or kind speech, liberality, compassion (mercy) 
etc. insisted on as the essential qualities of a good king 
are required of every man whether as a house holder or 
as an individual-This helps from a good society) 


T.K. Duties common to all : The 4th chapter-is 
Insistence/Emphasis on Dharma given in the very 
Introduction or Preface to Tirukkural. Throughout the 
Dharma and Artha Sections, every virtue or trait is, 
infact common to all. Kautilya talks about the student 
(Brahmacari), and the Forest anchorite (Vànaprasta) also 
along with the Householder and the (renounced) Ascetic. 
But Tiruvalluvar talks of the householder and the ascetic 
only, as the two subdivisions under the section on 
Dharma. Both, one can see, aim at the proper mental 
training, the gradual development of man into a perfect 
being ; stressing on duties which will provide them with 
the right and means to enjoy material and spiritual good. 
Both Kautilya. and Tiruvalluvar drew what they consider 
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best form the ancient lores and the rich traditions of 
this country. 


What is interesting is, Valluvar's ingenious handling 
of the language. In a seemingly simple neutral language 
he phrases the thoughts in such a way that the 
interpretation is as deep and specific, or as simple and 
general, as the reader's knowledge or bias, is. 


If Tirukkural has survived all the sectarian rivalries 
in the fields of religion and philosophy for nearly 2000 
years and has been hailed by scholars of every hue, it is 
because it has convinced the traditionalists of its 
conformity to not only their value systems but also of 
their lines of approach ; at the same time leaving ample 
scope for each one to see their ideals stated in their 
own ways. And all this, using the most generally used 
diction and languages with rich meanings, no where 
leaving any clues or partiality to any particural religion. 
So though it is open to interpretation to the satisfaction 
of the neo traditionalist or non conformist as the times 
change, because it has adopted the overall traditional 
patterns and values it has endeared itself to one and 
all. A comparison with Kautilya's Arthasastra impresses 
one of how far Tirukkural uses the tradition and 
successfully evolves a new creation, an ever fresh 
interpretation of the hoary Artha concepts, to be of use 
even to the ordinary man. 


But while adopting the traditional approach he drops 
what it more spcific or what is relevant only to a 
particular time or culture, and deals with the more 
general and non changing human traits and values. It 
is worth noting that even in this very first section on the 
Duties of the various segments of the society on the 
Duties of the various segments of the society where 
Kautilya addressed himslf to the four (student. 
Brahmacari, Vànaprasta and Sanyàsi) Tiruvalluvar deals 
with the two but that does not in anyway detract from 
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its conformity to tradition. Kautilya talks of the six fold 
duties for each of the four varnas as follows :- 


A.S. 1.3.5, The special duties of the Brahmin are : 
Studying, teaching, performing, sacrifices for self, 
officiating at other peoples sacrifices, making gifts and 
receiving gifts. 


A.S. 1.3.6. Those of the Kastriya are studying. 
performing sacrifices for self, making gifts (dana) living 
after (learning) by (the professin of) arms and protecting 
beings. 


1.3.7. Those of the vaisya are : studying, performing 
sacrifices for self, making gifts, agriculture, cattle rearing 
and trade. 


1.3.8. Those of the Sudra are : Service of the twice 
born, engaging in an economic calling, agriculture, (viz 
cattle rearing and trade) and the profession of the artisan 
and the actor. 


Tiruvalluvar uses the phrase 'those of the six folded 
duties’ in couplet no. 560. Which is as follows. 


'Cows yield less and those of the six folded duties 
forget their lore where a protector doesnot protect' which 
is interpreted as referring to brahmins whose duties 
are as mentioned by Kautilya. This phrase has been 
used in the earlier sangam literature also in the same 
meaning. But it can be, and is being, interpreted by 
some other commentators as referring to those of the 
six professions-such as ploughing, weaving, 
ministering, ruling etc. or, according to Kautilya - to 
all the four varnas, each with six duties, as mentioned. 


The phrase 'those of six folded duties makes this possible 
if one wants it so. 


Thus in A.S. 1.3.4. Kautilya explains that the study 
of the vedic lore is beneficial as it prescribes the 
respective duties of the four varnas and the four stages 
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of life. Tiruvalluvar, on the other hand does not talk of 
varnas, but goes into detail about the essential qualities 
of the ideal householder and the ascetic. Tiruvalluvar 
does not talk about caste by birth. His kural couplet. 
972 declares. 


Birth is alike to all - but not their worth, because of 
their diverse deeds. (P.S.S.) 


Then in 973. 


"The high who act low are not high Nor the low who 
act high, low." (P.S.S.) 


The wordings are such that no one can but agree 
with them. But one has to agree also that they have the 
characteristic profoundness which does not drag itself 
in to controversies, but transcends them. That he does 
not talk about the division of caste is itself a strong 
statement. In his plan of work, which was to transcend 
barriers of age. place and culture it just could not have 
fitted in. But what is important is, that in making the 
statement, he doesnot ruffle or provoke or challenge 
which might only make the point lose its purpose. 
Rather, he leads the mind to understand first the 
importance of love, universal love-, compassion, just 
thinking, fair dealing, the immutable law of Dharma, 
all of which should enlighten even those who have never 
questioned outdated traditions and beliefs, and made 
them realise the oneness of all. 





V. THE TOPIC OF TRAINING 


In book 1. Chapter 4. Sec 1. (Continution) A.S. first 
establishes (the necessity of) Economics and the Science 
of Politics. 


A.S. 1.4.1 Agriculture, cattle rearing and trade - 
these constitute economics (which are) beneficial as they 
yield grains, cattle, money, forest produce and labour. 
2.Through them, the (king) brings under his away his 
own party as well as the party of the enemies, by the 
(use of the) treasury and army. 3. The means of ensuring 
the pursuit of philosophy, the three vedas and economics 
is the Rod (wielded by the king). Its administration 
constitutes the science of politics. 


Tirukkural does not define economics which could 
include ever expanding branches besides those 
mentioned above. But agriculture, especially farming is 
considered by Tirukkural as one which is a fundamental 
or baisc occupation without which mankind cannot be 
fed, So whole chapter — 104th is on 'uzhavu' - Farming 
in the section on citizens. (the last 13 chapters of the 
Artha' section are allotted for citizens.) 


Kural 1031 declares, 


T.K. ‘The romaing world to the ploughing at last 
returns, 


Hence farming is esteemed, though only toil it earns' 
(K.S.) 


1032. ‘Tillers are the axle of the world. They bear 
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the rest, who are too weak their toils to share. (K.S.) 
1033. Who till and eat their food, they truly live ; 


The rest obedient, follow, eating what they give. 
(K.S.) 


1034. The might of many kingdoms comes under 
the shade of the ploughman's full earned corn. (P.S.S.) 


1039. 'A negligent husbandman rcaps no more joy 
than a neglectful husband’. (P.S.S.) 


1040. The good earth laughs at those who sit back 
and say ‘we are poor. P.S.S. 


As for trade Kural has only one couplet in the 12th 
chapter on Fairness/Impartiality. 


‘120. A merchant's best merchandise 


Is tending other's goods as his own. (P.S.S.). See 
also A.S. 4.1. section 76. 


As for the purposes of politics A.S. and Kural have 
the following to say. 


A.S. 1.4.3. Acquisition of things not possessed, the 
preservatin of thing possessed, the augmentation of 
things preserved, and the bestowal of (things) augmented 
on a worthy recipient. 


T. K. 39th chap-The King's excellences 

385. 'He is a King who can do these 

Produce, acquire, conserve and dispense (P.S.S.) 
Administration of the Rod - (sceptre) 


A.S. 1.4.4. On it is dependent the orderly 
maintenance of worldly life. 


A.S. 1.5.1. The three sciences have their root in the 
(just administration of the Rod) because unless there is 
a just administration no pursuit of learning or avocations 





40) Studies in Tinukkural Vol. II 


would be possible. 


1.4.11. The Rod used after full consideration, 
endows the subjects with spiritual good, material well 
being and pleasures of the senses. 


55th chap. The unswerving sceptre. T. K. 


T. K. 543. The King's sceptre is the base on which 
the vedas (the scriptures of the brahmins) and Dharma 
depend (gist) 


A.S. 1.4.10. (The King) just with the Rod is honoured. 
"Who protects the subject according to law is led to 
heaven and hell (is) for the one who does not protect or 
inflicts unjust punishment. 


A. S. 1.4.8. The king severe with the Rod becomes a 
source of terror to beings. 


A.S. 1.4.12. Used unjustly, whether in passion or 
anger, or in contempt, it enrages even forest anchorites 
and wandering ascetics, how much more then the 
householders? 


A.S. 1.4.13. If not used at all, it gives rise to the law 
of the fishes. 


1.4.14. For the stronger swallows the weak in the 
absence of the wielder of the Rod. 


T.K. 545. From whose sceptre, laws and justice flow 
there falls rain and crops abundant grow (K.S.) 


T.K. 543. Who wields his sceptre with love and grace 
His feet the whole world will embrace (K/S.) 


T. K. 56th Chapter Cruel Sceptre/Misrule 


551. A king practising injustice and wrong is more 
cruel than a murderous throng (K.S.) 


T. K. 552. As ‘give’, a robber with the lance demands 
so, a sceptred king, a gift demands (K.S.) 
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T.K. 558. To live beneath an unjust king. ones 
property 

Yields more poverty than dire poverty (K.S.) 

T. K. 59th Chapter — Terrorism 


T. K. 564. ‘A cruel King’ a tyrants subjects say, His 
life will divindle and decay. (K.S.) 


T.K. 567. Harsh words and punishment beyond the 
right is a file that saws away a monarch's might (K.S.) 


55th— unswerving sceptre 


T. K. 549. For a king who would guard and cherish 
his people . To punish crimes is a duty, not defect. 
(P.S.S.) 


T. K. 550. The king who punishes wicked men with 
death. 


Is a farmer weeding the tender crops (P.S.S.) 
Protected by him he (the weak) prevails. 


A.S. 1.5.1. (Administration of the) Rod (when) rooted 
in self discipline, brings security and well being to living 
beings 


T.K. 542. All world looks up to the sky for rain ; all 
subject to their king for righteous reign (K.S.) 


T.K. 547. The king guards all the world with care, 
Justice guards him if he is just and fair (K.5.) 


T.K. 545. The King who rules according to the law 
never lacks rain and corn. 


As self discipline is the first requirement for the just 
administration Artha Sastra proceeds to deal with the 
topic of discipline. 


A.S. 1.5.3. Discipline is (two fold), acquired and 
inborn. 4. For training disciplines suitable stuff, not one 
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unsuited. 5. A sience imparts discipline to one whose 
intellect has (the qualities of) the desire to learn, 
listening (to the teacher) learning, retention, thorough 
under standing, reflection, rejection (of false views) 
and intentness on truth (and) not to any other person. 


Tirukkural starts the second chapter in the Artha 
section (39th) with the topic of training. In its 
characteristic way Kural deals with Education in a 
general way not exclusively for the king alone. 


A.S. 1.55. Learning, Rejection of false views, 
Retention 


A.S. 1.5.7. When the Ceremony of tonsure is 
performed (the prince) should learn the use of the 
alphabeat and arithmatic. 


T.K. 40th— Learning 


T.K. 391. Learn that you may faultless learning gain 
And having learnt true to it remain (K.S.) 


T.K. 392 Numbers and letters, these two to living 
souls are like eyes true. (K.S.) 


Tirukkural proceeds to emphasis the necessity of 
learning and is merits. 


T.K. 393. Men with learning have two eyes, it is said; 
The blockheads' faces have two sores instead (K.S.) 


T.K. 394. You meet with joy and part with deep 
regret ; Such are the thoughts that scholars will beget. 
(K.S.) 


T.K. 395. As poor before the rich, with begging 
hand, The ignorant before the scholars stand. (K.S.) 


T. K. 396. Dug deep in sandy soil, water flows the 
more you learn, the deeper, wisdom grows. (K.S) 


T.K. 397. Each land and town, to the learned is his 
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home ; why then the rest, unlearned roam ? (K.S.) 


T.K. 398. In one birth, for learning gained In seven 
births is bliss attained. (K.S) 


T.K. 400 Wealth of scholarship can none desiroy All 
other fortunes are devoid of joy (K.S.) 


Tirukkural does not feel that the topic is complete 
unless the infamy of ignorance born, of not learning, is 
also explained. 


41th Chapter : Ignorance (Not learning) T. K. 


T.K. 404. The learned will not acknowledge an 
‘ignoramus’ occasional wisdom (P.S.S.) 


T.K. 406. The ignorant exist, like a field that is barren 
and does not yield. (K.S.) 


409. Though bom high, the ignorant are low. Though 
low by (birth, they are high with wisdom's glow. (K.5.) 


T.K. 410 The ignorant are to the learned 
As beasts to men. 
Next is Listening. 


A.S. 1.5.11. And (he should have) constant 
association with elders in learning for the sake of 
improving his training since training has its root in that. 


A.S. 1.5.16. From continuous study ensures a 
(trained) intellect ; from intellect (comes) practical 
application (and) from practical application (results) self 
possession, such is the efficacy of the sciences. 


T.K. 42nd-Listening to the wise 


T.K. 411. Wealth of all wealth is wealth by ear gained 
that is the best of wealth attained. (P.S.S.) 


T.K. 414. Though unlettered, listen you will find this 
A great help in distress. 
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T.K. 415. The counsel of the righteous (conduct) is 
like a staff on slippery land. 


T.K. 420. What matters if they live or die whose taste 
is in their tongues, not ears ? (P.S.S.) 


As the result of learning and listening one should 
achieve wisdom. 


43rd Wisdom 


T.K. 421. Wisdom is a weapon of defence ; An Inner 
fortress no foe can raze. (P.S.S.) 


T.K. 422. Wisdom checks the wandering mind and 
pulls it from ill to good. (P.S.S.) 


T.K. 423. Wisdom grasps the truth of whatever and 
by whomever said. (P.S.S.) 


T.K. 426. As the world goes, so with the world to go 
is wise. (P.S.S.) 


T.K. 427. The wise know what comes next.Fools can 
not. (P.S.S.) 


T.K. 428. Not to fear what should be feared is folly ; 
The wise know better 


T.K. 430. Those who have wisdom have all. Fools 
with all have nothing. (P.S.S.) 


A.S. chap. 6, Section 3. talks about casting out the 
group of enemies— lust, anger, greed, pride, arrogance 
and foolhardiness and acquire control over the senses. 
Kural has its 44th chap for shunning/ correction of faults. 


T.K. 431. Those are truly noble who are free from 
arrogance, wrath and pettiness (P.S.S.) 


T.K. 432. To be niggardly, touchy and of evil mirth 
Are faults in a king 


T.K. 433. who fear disgrace, the fault as grain so 
small will deem it as a palm tree tall. 
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T.K. 434. Guard against fault as you would guard 
wealth For fault is a foe that kills 


T.K. 435. A life that does not guard against faults is 
a heap of straw before fire. 


T.K. 436. How can a king be faulted who removes 
His own fault before seeing that of others ? (P.S.S.) 


T.K. 437. A miser's wealth unused does not increase 
But is lost. (P.S.S.) 


T.K. 439, Never flatter yourself, nor delight in empty 
deeds. (P.S.S.) 


T.K. 440. Keep your attachments secret And your 
foes plots will fail. (P.S.S.) 


Topic of Training 
Casting out the group of Six enemies 


In the first book on the Topic of ‘training’ A.S. 
preseribes control over senses. Chap. 6. Section 3. talks 
abut Control over the senses. 


A.S. 1.6.1. : Control over the senses which is 
motivated by training in the sciences should be secured 
by giving up Lust, anger, greed, pride, arrogance and 
foolhardiness. 


1.6.3 Absence of improper indulgence in the 
pleasures of sound, touch, colour, taste and smell by 
the senses of hearing, touch and sight, the tongue and 
the sense of smell means control over the senses 


As for gaining control over the senses Tirukkural 
has prepared the ground from the 13th chapter onwards. 


T.K. 13th Chapter : self control 


T.K. 122. Guard self control as a treasure ; there is 
nothing more precious in life (P.S.S.). 
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T.K. 125. One who can control his five senses in 
this birth as readily as a tortise pulls itself back into its 
shell totally, would ‘forge for himself a shield for seven 


(births). 

In Chapter No. 95 on Remedy (Medicine). 

T.K. 946. As health to a moderate eater disease 
sticks to a glutton. (P.S.S.) 


T.K. 947. Measureless eating the stomach cannot 
tackle : causes measureless ills (P.S.S.) 





Vi. RULES FOR THE KING 


In book 1. chap 19 Section 16 A.S. gives a detailed 
account of a Kings day, how it should be divided, for 
attending to his various duties. 


A.S. 1.19.5. The King should be energetically active. 


1.19.26. Arriving in the assembly hall he should 
allow unrestricted entrace to those wishing to see him 
in connection with this affairs. 27. For a King difficult of 
access is made to do the reverse of what ought to be 
done or ought not to be done dy those near him. 28. In 
consequence of that he may have to face on insurrection 
of the subjects or subjugation by this enemy. 


Tirukkural begins with the ‘Excellences of the King- 
the 39 the chap. as the first chapter of the Artha Section. 
The ualities essential for an able and upright King are 
given in this chapter. 


T.K. 382. These four unfailing, mark a King-courage, 
liberality, wisdom and energy (P.S.S.) 


386. That King is to be extolled who is easy of access 
and softspoken. (P.S.S.) 


387. The world will yield all to that King who is sweet 
spoken and liberal (P.S.S.) 


387. The world will yield all to that King who is sweet 
spoken and liberal (P.S.S.) 


T.K. 1.19.30. He should hear (at once) every urgent 
matter (and) not put if off. 
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Help of the Associates 


1.7.8. He should set the preceptors or ministers as 
the bounds of proper conduct (for himself), who should 
restrain him from occasions of harm, or, when he is 
erring private, should prick him with the goad. 


T.K. 553. Daily wrongs, if a kings does not redress 
them, day by day, his realm is in distress. (K.S.) 


45. Elders’ help 


441. Value and secure the friendship of the virtuous, 
mature and wise. (P.S.S.) 


T.K. 442. Seek them who can remove present ills 
and prevent those to come (P.S.S.) 


443. The greatest strength is kinship with one 
greater. (P.S.S.) 


To live with men whose power exceeds your own as 
friends, is the greatest kingly power known (K.S.) 


445. A king's counsellors are his eyes to be chosen 
with care. 


446. No foe can do anything to one who has fit 
counsel and acts right. (P.S.S.) 


447. Who can injure a king who employs men who 
can rebuke him (when required)? 


448. A king unguarded by trenchant counsel needs 
no foes to come to grief. 


T.K. 1.7.9 Rulership can be successfully carried out 
(only) with the help of associates. Therefore he should 
appoint ministers and listen to their opinion. 


T.K. 1.7.1. Keeping a watchful eye by means of spies 
comes next in the duties of a sage like king. 


T.K.445. 'A king's counsellors are his eyes’ (P.S.S.) 
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449. There can be no gain without capital and no 
stability unpropped by wise counsel. (P.S.S.) 


450. Fore going good counsel is tenfold worse then 
facing an army alone. (P.S.S.) 


Secret Service 


After discussing in Book 1.11.7 to 22 the types of 
people who are to be established as spies, section 8. 
gives rules for secret servants and their qualificatins, 
the disguises these moving spies are to adopt (1.12.6) 
their mode of functioning. Chap 13, sec 9 is about how 
they collect the secret information. (on high officials, 
citizens country people and enemies) A.S. in sect. 8 gives 
their qualifications. 


A.S. 1.12.1. Those who are without relations and 
have to be necessarily maintained when they study the 
(science of the interpretation of) monks, the science of 
(the touch of) the body, the science of magic, that 
pertaining to (the creatin of) illusions, the duties of the 
asramas, the science of omens, the wheel with the speces 
and so on, are the secret agents, or (when they study) 
the art of association (with men) 


BUD. LILLET....-.--. the king should appoint persons 
in secret service (VIZ) the sharp pupil, the apostate 
monk, the seeming housholder, the seeming trader and 
the seeming ascetic as well as the secret agent, the bravo, 
the poison-giver and the begging nun. 


| | . Espionage T.K. 59th Chap. 
581. A king's pair of eyes are the classics on 
statecraft and spies (P.S.S) 


582. A king's job is to know in time everything that 
happens to everyone each day (P.S.5S.) 





583. A king uniformed by spies cannot succeed 


"MES. S.) 
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584. Employees. kinsmen and enemies are the 
people a spy should cover (P.S.S.) 


585. Spies should always be unsuspected, 
interepaid, close (P.S.S.) 


586. Garbed as a holy man a spy should go every 
where withstanding all strain (P.S.S) 


587. A spy snould known and make sure of hidden 
things. (P.S.S) | 


588. What one spy has spied must be confirmed 
through another (P.S.S.) 


589. Let not one spy know another and act when 
three spies agree (P.S.5) 


590. Never honour a spy in public lest your secret 
should be out (P.S.S) 


A.S. 1.12.22. Favoured by the king with money and, 
honour they should ascertain the integrity of the kings 
servants. 


A.S. 1.12.6. The king should employ these (the 
roving spies) with a credible disguise as regards country, 
dress, profession, language and birth to spy, in 
conformity with their loyalty and capability, on the 
councillor, the chaplain, the Commander in chief, the 
crown prince, the chief palace usher, the chief of the 
palace guards the director, the commandent, the city 
judge. the director of factories, the council of ministers, 
the superintendents, the chief of the army staff, the 
commandant of the fort, the commandant of the frontier 
fort and the forest chieftain, in his own territory. 


1.12.11. Assistants of the establishments should 
carry out the transmission of spied out new by means 
of sign alphabets. 


1.12.12. And neither the establishments nor these 
(assistants) should know one another. 





Rules for The King 51 


1.12.15. When there is agreement in the reports of 
three (spies) credence (should be given). 


Rules for the Envoy 
A.S. Book 1. chap 16 section 12 


A.S. 1.16.2. One endowed with the excellences of a 
minister is the plenipotentiary. 


3. One lacking in a quarter of the qualities is (the 
envoy) with a limited mission. 


4. One lacking in half the qualities is the bearer of a 
message. 


The excellences of a minister are :- 


A.S. 1.9.1. (Section 5 :) A native of the country of 
noble birth, easy to hold in check trained in the arts, 
possessed by the eye (of science), intelligent, preserving, 
dexterous elequent, bold, possessed of a ready wit, 
endowed with energy and power, able to bear troubles, 
upright, friendly, firmly devoted, endowed with 
character, strength, health, and spirit, devoid of stiffness 
and fickleness, amiable (and) not given to creating 
animosities. 


69th Chapter The’ Envoys. T.K. 


T.K. 681. Amiability, breeding and ways that attract 
kings are essential in an envoy. (P.S.S) 


682. An envoy's three essentials are loyalty, 
intelligence and sagacious speech (P.S.S.) 


683. An envoy should be expert in knowledge to 
succeed with the powerful. (P.S.S.) 


684. Let him go as envoy who has sense, personality 
and scholarship. (P.S.S.) 


685. An envoy's words should be compact, 
unoffending pleasant and useful. 
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686. An envoy should be well read, not nervous 
persuasive and resourceful. 


687. It is best to know one's job, time and place and 
rehearse, one's words. (P.S.S) 


688. Morality, sociability courage and truth should 
characterise a messenger. 


A.S. 1.16.11. He should deliver the message as given 
to him, even when danger to his life is seen (in so doing). 


1.16.14. Envoys speak out as they are told even 
when weapons are raised (against them), (thinking) 


1.16.16. these are the words of another 
1.16.17. This is the duty of an envoy. 


1.16.19. Among the enemies he should not think of 
(himeself) being possessed of stength. 


1.16.20 He should put up with disagreeable words. 


24. He should find out (about) the instigation of 
seducible paties.....etc etc. 


25. When asked by the enemy he should not declare 
the size (and strength) of his own constituents. 


30. Having found out the enemy's motive he should 
stay on or escape. 


33. Sending communications, guarding the terms 
of a treaty, (upholding his king's) majesty, acquistion of 
allies instigation, dividing the (enemy's) friends, 
converting the secret agents and troops (in to the 
enemy s territory) and many such are the envoy's 
funcacions. 

T.K. 689. A king’s herald will not even Heu ex) 
utter words that leave a stain. | 


.. - 690. A good envoy will maintain his kings good even 
risking boldly his own life. 
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Tirukkural covers all these by morality, integrity, 
loyalty, sagacious speech etc. 


A.S Book No. 5, chap. 4. section 92 conduct (proper) 
for a dependent. 


A.S. 5.4.1. One, conversant with the ways of the 
world, should seek service with a king, endowed with 
personal excellences and the excellences of material 
constituents, through such as are dear and beneficial 
(to the king). 


5.4.8 If appointed, he should, with permission enter 
the place indicated and should sit at the (king's) side 
neither very near nor far. on another seat. 


9.11.9. He shall not indulge in bellicose talk, nor 
make statements that are uncultured or not based on 
personal knowledge or untrusworthy or untrue, nor 
indulge in lord laughter when there is no joke nor break 
wind or spit with a sound. 


A.S. 5.11.10. He should avoid secret talk with 
another, a quarrelsome remark during a discussion 
among men, a dress fit for a king or that of gaudy men 
or clowns, or open request. 


For a jewel or a special favour, contracting one eye 
or lip, knitting of enebrows and cutting short a remark 
when (another person is) speaking, opposition to those 
associated with the powerful, association working for a 
common objective, and union with women........... etc. 
etc. 


T.K. 70th Chapter and 71st To Move with King's 


T.K. 601. Courtiers round a king, like men before a 
fire should be neither too far nor too near. (P.S.5.) 


692. The way to gain gifts from a king is not to covet 
what he covets. (P.S.S.) | 
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693. Beware and ward off faults-suspicion roused 
is hard to clear. (P.S.S.) 


694. Avoid before the great whispers and knowing 
smiles. (P.S.S.) 


695. Neither eaves drop nor pursue a king's secret 
wait tell he tills himself. (P.S.S.) 


696. Speak to him shunning the unpleasant and 
according to his mood, time and likes. (P.S.S.) 


697. Tell the king only what he likes and useful and 
even when he asks avoid always the useless. (gist) 


698. Don't treat him lightly as young or Kin But act 
as befits his splendour. (P.S.S.) 


699. The level headed do not presume on esteem 
and do wrong (P.S.S.) 


700. To presume on an old friendship and do. Wrong 
is to court disaster. (P.S.S.) 


A.S. 11. He should declare without loss of time what 
is in the King’s interest, in the company of those dear 
and beneficial (to the king) what is in his own interest, 
at the proper place of time what is in the interest of 
another etc. 


12. When asked he should declare what is agreeable 
and beneficial, should not declare what is harmful but 
agreeable ; or, he may, with permission declare in 
private what is disagreeable but beneficial, when the 
king is prepared to listen. 


A.S. 16. For, self protection must always be first 
secured by the wise (person) for, the conduct of those 
serving a king has to be like (remaining) in fire. 


T.K. 71. It Chapter-Mind Reading (For Ministers as 
well as envoys) 
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The capacity to read the mind of his superior 
(without being told) is very valuable asset for a royal 
subordinate-especially for those on ambassadorial 
missions. 


T.K. 701. He is a jewel on this sea-girt earth who 
can read a thought without being told. (P.S.S.) 


702. Who, from signs, the minds of men can scan 
even by giving any one of the limbs such men are worthy 
to get. 


707. What is as informed as the face ? The index in 
from of joy and sorrow (P.S.S.) ? 


708. Other's thoughts, who have the power to trace, 
it is enough if they stand face to face. (K.S.) 


709. Hate or friendliness, the eyes will show by their 
quick changing moods, to those who know. (K.S.) 


Cherishing ones Kindred 


Tirukkural has a chapter on ‘cherishing one's 
kindred'—which is not found in A.S. But the section on 
"The qualities of a perfect ally has some corresponding 
thoughts. This is part of the topic ‘The Six measures of 
foreign policy. T. K. draws special attention to the 
necessity of one's maintaining good relationship with 
one's Kinsmen. 


A.S. 7.9.38. 


A.S. A perfect ally is said to have six qualities, 
namely, constant, under control, quickly mobilising, 
hereditary great and not given to double dealing. 


7.9.39. One, that is protected and that protects out 
of love without (consideration of) money, with 
relationship grown since old times, is called the constant 
ally. ^ 


7.9.49. He, who would remain negligent.about an 
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ally who had deserted with or without reason and who 
has returned with or without reason. embraces death. 


T.K. 53rd. Chapter Cherishing one's Kindred T.K. 


T.K. 521. Only our kin stick for old sake's sake even 
in adversity. (P.S.S.) 


222. Unestranged kinship breeds unabating wealth. 
(P.S.S.) 


923. The life of an unattached man is a pond 
unpounded, running to waste. 


- 
> 


924. The use of wealth is that is draws. A man's kin 
around him. (P.S.S.) 


226. None has a larger kinship than he who is liberal 
and curbs his wrath. (P.S.S.) 


528. Not all alike but gives to each his due. Many 
live with such a king with that in view. (K.S.) 


529. Deserters will come back when the cause is 
removed (P.S.S.) =" 


> 


930. A king should be carefui before’ Debo wio 
leave him without cause and return. (K.S.). 





Vil. ON TRADERS 


Book Four of the A.S. is about the supperssion of 
criminals, and deals with criminal] offences of various 
kinds. It refers to criminals who are thorns in the side 
of the body politic. These include thieves, decoits, 
murderers etc. as well as artisans, craftsmen, traders 
and others who cheat the public. (4.1.65) 


'Exceeding the time limit, destruction of entrusted 
material except in deterioration or a sudden calamity, 
shortness in measure, damage to goods by using 
unapproved material, purchasing gold, silver etc. ilegally. 
securing an (artifical) enhancement of colour, practising 
removal or mixture with (base metals) causing a 
counterfiet coin to be made or receiving it or sending it 
into circulation, a physician undertaking treatment 
involving dangr to life without informing (the authoities) 
causing death through a mistake in treatment, causing 
injury to a vital part of causing a deformity, actors 
disturbing agricultural operation by too much 
entertainment, etc. are some of the punishable offences. 
Even washermen (also tailors), selling or hiring out or 
pledging the garments of others, are fined. For each one 
of these professions wages for service and punishments 
for offences are given in detail-for preventing these 
thieves who are not known as thieves, from operessing 
the county. (A.S.) 


A.S. Chap. 2 Section 77-on Keeping a watch over 
traders prescribes preventive and corrective measures 
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like check up of the weights and measurements, because 
of (likely) fraud in the standard of weights and measures. 


A.S. 4.2.13. The traders purchasing with larger 
weights and measures and selling with smaller ones, or 
declaring goods not genuine to be genuine, passing of 
inferior quality for superior, committing frauds, all come 
under this section. And Tirukkural sums up everything 
by one couplet. 


T.K. 120. “A merchants’ best merchandise is tending 
others’ goods as his own.” (P.S.S.) 


A.S. 4.1.2. in sect. 76. : Keeping a watch over artisans 
gives a mimilar directive. 


Employers of artisans capable of making good an 
article, those good at entrusting materials..................... 
should accept entrusted material with guarantee of the 
guild, for the artisan's reliability and honesty-to treat 
other's goods (with same care as their own). 


12th Chapter-T.K. Fairness/Just deal. This sense 
of ‘just and unjust should be the basic quality in 
everyone, so it is included in the Dharma Section. 


111. Justice is both good and true if each section 
enemies, friends, and strangers gets its due. (K.S.) 


112. The wealth of a just man stays and to his 
posterity. (P.S.S.) 


113. Wealth ill got, however useful should not be 
touched. (P.S.S.) 


116. Let him who thinks inequity, be warned that 
ruin awaits him. i 





Vill. EXCELLENCES OF THE KING 
AND HIS CONSTITUENTS. 


A.S. BOOK 6. CHAP .1 SECT. 96 


ExcELLENCES Or THE CONSTITUENT ELEMENTS 


6.1.1. The King, the minister, the country, the 
fortified city, the treasury, the army and 
the ally are the constituent elemments (of 
the state). 


6.1.2. Among them the excellences of the king 
are : 


6.1.3. Born ina high family, endowed with good 
fortune, intelligence and spirit, given to 
seeing elders pious, truthful in speech, 
not breaking his promise, grateful, liberal, 
of great energy, not dilatory with weak 
neighbouring princes, resolute, not 
having a mean council (of ministers), 
desirous of training, these are the 
qualities of one easily approachable. 


6.1.4. Desire to learn, listening, learning, 
retention, thorough understanding, 
reflecting, rejecting (false views) and 
intentness on truth-these are the qualities 
of intellect. 
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TIRUKKURAL 


39TH CHAP. THE EXCELLENES OF THE KING 


1. K. 381. 
382. 


383. 


384. 
385. 
386. 


387. 
388. 


A. S. 6.1.4. 


A. S. 6.1.5. 


Who has these six, is a lion among kings 
An army, subjects, wealth, ministers, 
allies and fort. 


These four unfailing mark a king : 
courage, liberality, wisdom and energy 
(P. S. S.) 


A ruler should never lack these three : 
Diligence, learning and boldness. (P. S. S.) 


He is a true king who sticks to virtue, 
(Dharma) Removes evil, and is spotless 
in valour. (P. S. S.) 


He is a king who can do these : 
produce, acquire, conserve and dispense 
(P. S. S.) 


That king is to be extolled 


Who is easy of access and softspoken. 
(P. S. S.) 


The world will yield all to to that king 
Who is sweet spoken and liberal. (P. S. S.) 


He who is a just protector 
Will be deemed the lord. (P. S. S.) 


Corresponding T. K couplets have been 
already given in the section. 


_ A. S. 1.4.5. to 1.4.16. 


Bravery, resentment, quickness and 
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1. K. 389. 


390. 


dexterity, these are the qualities of the 
energy 


Eloquent, bold, endowed with memory, 
intellect and strength, exalted, easy to 
manage, trained in arts, free from vices 
able to lead the army, able to requite 
obligations and injury in the prescribed 
manner, possessed of sense of shame, 
able to take suitable action in calamities 
and in normal conditions, seeing long and 
far, attaching prominence to 
undertakings at the proper place and time 
and with appropriate human endeavour. 


That land is safe which is under his 
parasol who hears with patience what 
may not please. (P. S. S.) 


A light among kings is he who has grace, 
bounty, justice and concern (P. S. S.) All 
these are described as king's excellences 
in T. K also. It devotes full chapters on 
these topics. 


` Chapter No. in T. K.— topic. 


40. 
41. 
42. 
43. 
44. 


45. 


46. 


Learning 

Not learning 

Listening (to the wise) 

wisdom 

Correction of faults 
Seeking the counsel of great men (all 
these have been given while discussing. 
A. S. 1.5.3. in the Topic of Training] 


Avoiding Mean company- (is the logical 
suppliment to the 45th chap.) 
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47. 


48. 


49. 
50. 
ol. 
92. 


93. 


54. 
55. 
56. 
57. 
58. 


59. 


60. 
61. 


62. 


63. 


Proper Action. 


(Assessing) strength (of one's own and the 
opponant.) 


Choosing the Right Time (for action) 
Choosing the Right place (” ") 
Selecting the Right Men (" a] 
Employing the Right Men (” 2i 


Cherishing one's Kindred (who will be of 
support when needed.) 


Shunning Forgetfulness 

Righteous rule (unswerving sceptre) 
Misrule (Tyranny, despotism) 

Not resorting to repression and terrorism 
Graciousness- considerateness 


Employing spies (for informatin regarding 
own country & enemies) 


Vigour (Enthusiasm) 
Free of sloth (Laziness) 
Ceaselss effort and perseverance 


Fortitude- Freedom t from despondency 
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591. 
592. 
593. 
594. 
595. 
596. 


597. 


The topics given above are all on kingship. 
Able to discriminate between peace and 
fighting, giving and witholding, and 
(observane of) conditions and (striking at) 
the enemy's weak points, well guarded, 
not laughing in an undignified manner, 
with a glance which is straight and 
without a frown, devoid of passion, anger, 
greed, stiffness, fickleness, trouble 
someness, and slander ousness, sweet in 
speech, speaking with a smile, and with 
dignity, with conduct conforming to the 
advice of elders— these are personal 
excellences. 


BEING-VIGOROUS- ENTHUSIASTIC 


60TH CHAPTER- T. K. 
What is one's own is one's vigour. 
Without it what does one own? (P. S. S.) 


The real weath is a resolute mind. 
Material wealth fleets. 


Those who have vigour will not lament 
The loss of prosperity. 


To a man of unshaken vigour 
prosperity will ask and finds its way. 


The lotus rises with the water level and 
A man as high as his will. 


Always aim high— even a failure then is 
not looked at as a failure. 


The strong willed are not daunted by 
failure. Even pierced with arrows the 
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elephant stands. 


62ND- CEASELESS EFFORT (PERSEVERANCE) 


603. 
604. 


605. 


606. 


611. 
612. 
613. 


615. 


616. 


618. 


A slothful fool's clan 
will predecease him. 


The ease loving sluggard ruins his house 
And multiplies sins. (P. S. S.) 


Procrastination, forgetfulness, sloth and 
sleep. 


Are a pleasureboat that sails to ruin deep. 


Sloth enslaves a house 
To its enemies. (P. S. S.) 


61ST. FREEDOM FROM SLOTH 


Do not give up saying, "It is impossible." 
Effort brings credit. 


The world gives up those who give up. 
leave no work undone. 


To the persistent belongs the pride of 
doing good to others (P. S. S.) 


Not in pleasure, but in action finds his 
joy. A tower of strength, his kinsmen's 
grief he will destroy (K. S.) 


Exertion leads to wealth. 
the lack of it, to want. (P. S. S.) 


An adverse fate is no reproach to one 


| resti comes from conscious effort to 


shun. (K. S.) 
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619. 


620. 


f 


Even if Fate will not, exertion will pay the 
wages of effort. (P. S. S.) 


Those that strive undaunted 
will leave misfortune’s fate behind 


63°° FREEDOM FROM DESPONDENCY 


621. 


623. 


624. 


626. 


627. 


628. 


630. 


Laugh at misfortune- nothing so able 
To triumph over it. (P. S. S.) 


Those whom grief cannot grieve 
will grieve grief (P. S. S.) 


Trouble is troubled by him who bull like 
Drags his cart through every hurdle. 
(P. S. S.) 


Will they whine, “we have nothing." 
Who never crowed "We have much"? 


The great know, body is the target of all 
pain. 
So their minds, affliction will not stain. 


He will never be sad who scorns delight 


And takes sorrow in his stride. (P. S. S.) 


To take pain as pleasure 
is to gain your foe's esteem. 


58™. CHAPTER GRACIOUSNESS.- CONSIDERATENESS 


971. 


It is compassion, the most gracious oí 
virtues | 
which moves the world. (P. S. S.) 
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072. 


575. 


578. 


579. 


Graciousness is human; lacking it 
Men are a burden on earth. (P. S. S.) 


The jewel of the eye is sympathy. Without 
it 
Eyes are but sores (P. S. S.) 


The world is his who though gracious 
Gets his task done without hindrance. 


The greatest virtue is to bear with patience 
and kindly grace even those who grieve 
us. 


The coming chapters are about the 
manner in which the king takes action 
in calamities and normal conditions, 
attaching prominence to undertakings at 
the proper place and time and with 
appropriate human endeavour. With 
wisdom gained by education and self 
discipline and with the help of the elders/ 
(wisemen), he plans his statecraft. With 
proper counsel and after sound 
deliberation, action is taken. 


MINISTERS 


A. S. BOOK. 1. CHAP. 9. SECTION 5. 


Appointment of councillors and chaplain. 


1.9.3. 


Excellences of minister. 


(the king) should make inquiries about 
nationality, nobility of birth and tractbility 
from (his kinsmen, test his (training in) 
arts and possession of the eye of 
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8.1.6. 


science...... his intelligence, perseverence, 
and dexterity from his handling of under 
takings, test his eloquence, boldness and 
presence of mind on occasions of 
conversation, his energy and power, as 
well as ability to bear troubles during a 
calamity, his uprightness, friendliness, 
and firmness of devotion, his character, 
strength, health and spirit,..... "freedom 
from stiffness and fickleness........ (and) 
about his amiability and absence of a 
disposition to animosity.......... 


FUNCTIONS OF A MINISTER 


Deliberation in counsel, securing the 
fruits of deliberation, carrying out 
undertakings, managing income and 
expenditure, infliction of punishment, 
warding off of enemies and forest tribes, 
protection of the kingdom, taking steps 
against calamities, guarding of princes 
and the installation of princes :— 
Bharadwaja. 


T. K. THE SECTION ON CONSTITUENTS 


T. K. 631. 


632. 


633. 


64™. CHAP. MINISTERS 


Call him minister who best contrives 
The means, the time, the mrode and the 
deed (P. S. S.) 


Firmness, concern, learning, judgement 
and effort. These five should mark a. 
minister (P. S. S.) 


To part, combine and reunite should come 
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634. 


635. 


636. 


easy to a minister (P. S. S.) 
Enquiry, deliberate action and advice 
should mark a minister. (P. S. S.) 


A helpful counsellor knows the codes 
(of Dharma) Is learned in-discourse and 
ever resourceful (P. S. S.) 


Even the most intricate challenges 
cannot stand before one with a keen 
intelligence combined with learning. 


A. S. 
BOOK. 1. CHAP. 10. SECTION 6. 


Ascertainment of the integrity or the absence of integrity of 
Ministers by means of secret tests. 


12 LU. E. 


1. 10. 2. 


1. 10.3. 


After appointing ministers to ordinary 
offices in consultation with the councillors 
and the chaplain he should test their 
integrity by means of secret tests. 


The king should seemingly discard the 
chaplain on the ground that he showed 
resentment when appointed to officiate 
at the sacrifice of a person not entitled to 
the privilege of a sacrifice or to teach (such 
a person). 


He should (then) get each minister 
individually instigated, through secret 
agents, under oath, (in this manner). This 
king is impious, well, let us set up another 
pious (king) ; either a claimant from his 
own family or prince in disfavour or a 
member of the royal family or a person 
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who is the one support of the kingdom, 
or a neighbouring prince or a forest 
chieftain or a personsuddenly risen to 
power ; this is approved by all ; what 
about you ? 


If he repulses (the suggestion) he is loyal. 
This is the test of piety. 


The commander of the army, (seemingly) 
dismissed by reason of support given to 
evil men, should get each minister 
individually instigated, through secret 
agents, to (bring about) the king's 
destruction, with (the offer of) a tempting 
material gain, (saying) ; This is approved 
by all ; what about you ? 


If he repulses (the suggestion), he is 
upright. This is the test of material gain. 


A wandering nun, who has won the 
confidence (of the different ministers) and 
is treated with honour in the palace, 
should secretly suggest to each minister 
individually ; The chief queen is in love 
with you and has made arrangements for 
a meeting (with you) ; besides, you will 
obtain much wealth. ; 


If he repulses (the suggestion) he is pure. 
"This is the test of lust. 


On the occasion of a festive party, one 
minister should invite all the (other) 
ministers. 10. Through (seeming) fright 
at this (conspiracy) the king should put 
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1.10.12. 


1.10.16. 


A.S.1.8.26. 


1.8.26. 


1.8.27. 


them in prison. 11. A sharp pupil 
imprisoned there earlier should secretly 
suggest to each of those ministers 
individually, when they are deprived of 
property and honour (in this manner) : 
“the king is behaving wickedly; well, let 
us kill him and instal another. This si 
approved by all; what about you?” 


If he repulses (the suggestion) he is loyal. 
This is the test of fear. 


He should appoint ministers who have 
been cleared by the (tests of the) group of 
three (goals of life) and fear, to duties 
appropriate to them in accordance with 
their integrity; thus have the (ancient) 
teachers laid down. 


BOOK 1. CHAP. 8. SECTION 4. 
APPOINTMENT OF MINISTERS 


He should appoint as ministers such 
(persons) as are endowed with nobility of 
birth, intellect, integrity, bravery and 
loyalty. 


One, conversant with the science (but) not 
experienced in practical affairs, would 
come to grief in (carrying out) 
undertakings. 


From the capacity for doing work is the 
ability of a person judged. 


TK: 


51th. CHAP. SELECTION OF THE RIGHT MEN 


501. 


Choose your men after the quadruple 
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502. 


503. 


504. 


505. 


506. 


507. 


test-of Virtue (Dharma). wealth, 
enjoyment and fear of death. 


Though Tirukkural does not prescribe the 
actual tests to test the integrity., in no 
uncertain terms it demands that the 
integrity of the person selected for a high 
post be ascertained first as for his virtue 
(Righteousness), his weakness for wealth 
and enjoyment and his fear of death. This 
whole chapter is on points to be 
remembered while selecting persons for 
very high and responsible posts- (like 
ministers, counsellors & envoys.)- Infact 
T. K. in its characteristic way does not 
specify the post but provides, advice that 
could be of universal application; 


T. K. 


Choose one well born, free of fault 
And afraid of sin and scandal. (P. S. S.) 


Even the widely-read and faultless 
When scrutinized, show gaps. (P. S. S.) 


Examine merits and defects 
strike a balance, and choose. (P. S. S.) 


Whether a man is great or mean, 
By his actions each is seen. (K. S.) 


Do not choose men who have no 
commitments, 
unattached, they dread no shame. (P. S. S.) 


To favour the incompetent out of love 
Breeds inefficiency. (P. S. S.) 
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208. 


509. 


510. 


LSebk. 


2.9.36. 


2.9.32. 


1.8.10. 


, 


To choose a stranger untried. 
will trouble one's line without end. (P. S. S.) 


Trust none untried, and after trial 
Assign without distrust. 


Trust without trial and distrust of the 
tried lead to endless trouble. 


A. S. 


He should make those his ministers who, 
when appointed to the tasks the income 
from which is calculated (before hand), 
would bring in the income as directed or 
more since (thus) their qualities are 
proved. (says Pisuna) 


Those who do not consume the (king's) 
goods and increase them in just ways 
should be made permanent in their 
offices, being devoted to what is agreeable 
and beneficial to the kings. 


Just as itis not possible not to taste honey 
or poison placed on the surface of the 
tongue, even so it is not possible for one 
dealing with the money of the king not to 
taste the money in however small a 
quantity. 


He should make those his ministers who 


may have helped him in calamities 
involving danger to life, since their loyalty 
is thus proved'- Parasara. 'No'. This is 
devotion, not a trait nt intellect- says 
Pisuna 
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512. 


2513. 


514. 


515. 


516. 


917. 


518. 


GM 


The next chap. 52nd on Employment 
(Assigning of the Right Men 
(responsibilities) has also general 
applications as well, though equally 
relevant to the king’s context. 


Scan the good and the bad and then 
employ 
Those who have done good. (P. S. S.) 


Employ those who widen incomes ways 
And wealth, and remove checks. (P. S. S.) 


Loyalty, wisdom, a clear head an 
contentment 

These four well possessed are the right 
qualifications. (P. S. S.) 


Many pass all tests and yet change in 
office (P. S. S.) 


To prefer personal loyalty to knowledge 
and diligence ` 
is not they way to employ. (P. S. S.) 


T. K. 


Weigh well the agent, the task and the 
time 
Before you act. (P. S. S.) 


Assured this man will do this task this 
way 

Leave it to him. 

Having found the man for the task 
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919. 


020. 


637. 


638. 


639. 


640. 
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Make him responsible. 


Fortune deserts him who distrusts 
A diligent worker. 


Let the king be alert, his servants upright 
And the state will not swerve. 


64th CHAPTER T. K. 


However well versed in theory (books) 
one has to be practical in act. 


Even if the king is one who is ignorant as 
well as immune to advices it is the duty 
of one who is near him (as an advisor) to 
pointout what is good for him. 


Better seventy crore open foes 
than one eae minister right near 
him. 


Though well conceived a job will be 
unaccomplished 
By the incompetent. 


It is easy to see that each couplet has a 
fitting message to those in charge of 
responsibilities whether as a minister or 
a common citizen. 


The ten chapters (64" to 73") deal with 
the excellences of the minister and the 
envoy and their roles. Some of the 
qualities mentioned in A. S. like 
eloquence, dexterity, boldness etc are 
highlighted in this section by devoting a 
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641. 


642. 


643. 


644. 


645. 


646. 


647. 


648. 


649. 


whole chapter of 10 couplets each, as they 
are the most indispensable for a minister 
and envoy. | 


65'"", CHAP. POWER OF SPEECH. T. K. 


The gift of tongue is a gift that stands 
alone 


that cannot be counted with others. 


Speech can both make and mar and 
hence 
should be guarded well. (P. S. S.) 


Speech (eloquence) is that which charms 
the hearer and fills with longing those who 
have not heard. 


Adapt your speech (knowing your ilstener) 
well. 
There is no greater virtue or wealth than 
that. 


Speak so that what you say 
May never be gainsaid (P. S. S.) 


The faultless speak with charming 
excellence 
and gain by what others say. 


A good speaker, tireless, and fearless 
(bold) 
Is hard to beat. 


The world will rush to take orders from those 
whose speech is sweet and well arranged. 
It is those who cannot be brief and 
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faultless 
that are longwinded. 


The learned lacking in expression are 
like flowers without scent. 


66™ PURITY IN ACTION (HONEST DEALING) 


T. K. 651. 


652. 


653. 


655. 


656. 


657. 


658. 


659. 


Tt is important to note that Tiruvalluvar 
hear insists on 'purity' even in the 
diplomacy of the ambassador along with 
boldness and truthfulness. 


External help gives worldly gain: 
Good deeds give all one needs. 


Avoid always what does not lead 
To fame and virtue, (P. S. S.) 


Those who seek greatness must avoid 
what will stain their name. (P. S. S.) 


Do not do what you will regret; and if you 
do 
Do not regret. (P. S. S.) 


Do not do what the wise condemn 
Even to save your starving mother. (P. S. S.) 


Better the poverty of the wise 
Than wealth got with infamy. (P. S. S.) 


Those who do what is forbidden 
May get their ends but will come to grief. 
(P. S. S.) 


Goods gained with other's tears are lost. 
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660. 


661. 


662. 


with one’s own 
Well got, even when lost, help hereafter. 
(P. S.S.) 


To stock ill got wealth is to store 
water in unburnt clay. 


One often comes across comparisons of 
Tirukkural's insistence on 'Dharmic' or 
purity of action with Arthasastra's 
intricate plots and strategies which 
involve 'evil' designs and actions. But one 
would also note that in principle all 
Dharma sastras and Arthasastras insist 
on Righteousness (Dharma) to be the base 
of all actions and goals in life as 
Tirukkural does. But when it comes to a 
practical manual of politics or economics 
one has to deal with the actual realities, 
with people whose moral aspirations are 
still far short.of the lofty goals ethical 
works strive to inculcate. It is to ensure 
honest dealing A.S. also prescribes so 
many checks and punishments and it is 
to maintain peace, that even acts of 
immorlity and atrocity have to be resorted 
to. That evil begets evil is all along seen 
in Artha sastra also. 


T. K. 67™. CHAP. EFFICIENCY 


Efficiency is but strength of mind. 
All aids mere aids. 


Avoid hurdles (damage), but when it could 
not be done not to lose heart or back track 
are they only two ways known to the wise. 
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663. Efficiency lies in keeping a low profile until 
a project/job is completed fruitfully. . 


Disclosing before time would bring only 
endless woes. (A.S. 7.13.44) 


664. It is easy for anyone to talk (of achieving 
something) 
But it is hard to do as they professed. 


665. Efficient deeds inspired by fame 
Redound to the king and win esteem. (P. 
S. S.) 


666. All one aims can be gained 
If one is but firm. (P. S. S.) 


667. Don’t despise by looks ; the linchpin holds 
the huge wheel (of the chariot) in place. 


668. Action discerned with a clear view. 
steadfast unswerving, you should do. (K. S) 


669. However great the hardship 
Pursue with firmness the happy end. (P. 
S. S.) 


670. The world has no use for those however 
strong 
who have no use for firmness. (P. S. S.) 


T. K. 68™. CHAP. MODES OF ACTION 


671. The end of deliberation is decision. 
To decide and dawdle is bad. (P. S. S.) 


672. Delay where is needed, but do not delay 
when you must act. (P. S. S.) 
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673. 


674. 


675. 


676. 


677. 


678. 


679. 


680. 


When the way is clear, to act is right; 
If not, watch till a method is in sight. (K. S.) 


Of what is left of work and foes 
If you reflect, like smouldering fire it 
grows. (K. S.) 


Five thigs should be pondered over before 
you act. Resources, weapons, time, place 
and deed. (P. S. S.) 


(A.S. has elaborate discussions on how 
the king should choose the proper place, 
time and enemy to attack.) 


Weigh well before you plunge. 
The inputs, impediments and gain. (P. S. S.) 


The way to do a thing is to get to know 
the method of 

one who has already done it successfully. 
(Following the expert's way). 


Getting one task accomplish another 
(also) is like taming a (new) elephant by 
an already tamed one. 


More urgent than kindly acts to friends 
is making friends with the enemy's 
enemies. 


Men of smaller states (when confronted by a 
mightier foe) because of inward dread would 
humbly accept if they get an opportunity for 
conciliation with the stronger one. 

The entire chapter is relevant to a king 
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who has to take decisions in challenging 
situations as well as for any individual in 
any age who has to succeed in his 
enterprises under challenging conditins. 


72. KNOWING (GAUGING) AN ASSEMBLY (COMMON TO 


VEL: 


7 12. 


7195. 


719. 


MINISTERS AS WELL AS ENVOYS) 


Meticulous masters of words 
Must suit them carefully to the Council 
(P. S. S.) 


Men who can good eloquence command, 
should know and speak as the time and 
place demand. (K. S.) 


The best of virtues is the modesty 
which holds back before seniors. (P. S. S.) 


Words spoken to an alien crowd are 
known 
Like sweet nectar in the gutter thrown. 
(K. S.) 


73"9, CHAP. FACING AN ASSEMBLY (FEARLESSLY) 


721. 


723. 


725. 


726. 


The expert speaker will make no slip 


addressing an assembly he has gauged. 
(P. S.S.) 


Many face death in battle; 
But few who fearless, face an assembly. 


Learn grammar and dialectics that you many 
be fearless in dispute. (Learn the art of 
speech and logic) 

What use is a sword to a coward 

or learning to the tongue tied? (P. S. S.) 
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730. 


Those who through stage fright keep 
their learning to themselves 
Though living, are dead. (P. S. S.) 


FORTIFICATION. T. K. 


There are two kinds of fortification that 
Tiruvalluvar speaks of : (1) peace and 
prosperity of the country. (2) Fortified 
places which are the cities. His 
description of the actual fortification is 
not as detailed as in other artha sastras 
like Kautilya's or Sukraniti. He 
emphasises only the basic principles. But 
one cannot build a fort with the help of 
Tirukkural. For one needs practical hand 
books on fortification. In that way other 
artha sastras are of greater practical 
importance than Tirukkural. But their 
practical instructions may be no longer - 
valid, they have become antiquated. That 
is why Tiruvalluvar does not deal with the 
ever changing details, but concentrates 
on the unchanging realities of human 
nature and the eternal ideals. 


FORTIFICATION 


A. S. CONSTRUCTION OF FORTS. 2.3.1. TO 2.3.33 


A.S.2.3.1 


In all four quarters, on the frontiers >f 
the country, he should cause a natu € 
made fortress, equipped for fight, to e 
made: a water fort (either) an islanc in 
the midst of water (or) a mountain fort 
(either) consisting of rocks or a cave (or) 
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a c. ad. 


741. 


742. 


a desert fort (either) one without water 
and shrubs or a salty region, or a jungle 
fort (either) a marshy tract with water or 
a thicket of shrubs. 


Among them a river fort and a mountain 
fort are places for the protectors of the 
country, a desert fort and a jungle fort 
are places for foresters or places of retreat 
in times of calamity. 


The following 31 sections describe in 
detail with specific measurements, the 
moats to be dug around, the rampart, 


_turrets, run way, exit door, covered roads, 


storage space for weapons and many 
other structures designed for attacking 
the enemies from inside. Chapter four 
deals with the fortification of the city. 


T. K. 
75'" CHAPTER—FORTIFICATION 


Tirukkural in its characteristic way does 
not go into the details of construction or 
the structures designed for military 
operations, but gives the essential 
features of a good fortress. 


A fort is paramount 

Alike to agressor and defender. | 
"Blue water. open space, hills and thick 
forest | 

constitute a fortress." x 


ON s 
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743. 


745. 


746. 


747. 
748. 


750. 


A.S.6.1.7 


Fortifications require width, strength and 
resistance to attack. (K.R.S.) 


A good fortress is hard to seize, 
well supplied and is easy (for the insiders) 
to defend. 


A fort is that provided with all the things 
and with good men (warriors) to come to 
help when necessary. (gist) 


It is a real fort indeed that can 
defy seige, attack or treachery. (K.R.S.) 


In a good fort the beseiged 
can withstand the foe. 


A fortress however good is nothing 
without men mighty in action. 


THE EXCELLENCES OF A COUNTRY 


Possessed of strong positions in the centre 
and at the frontiers, capable of sustaining 
itself and others in times of distress, easy 
to protect, providing excellent (means of) 
livelihood, malevolent towards enemies, 


with weak neighbouring princes, devoid 


of mud, stones, salty ground, uneven 
land, thorns, bands, wild animals, deer 
and forest tribes charming, endowed with 
agricultural land, mines, material forests 
and elephant forests, beneficial to cattle, 
beneficial to men, with protected 
pastures, rich in animals, not depending 
on rain for water provided with water 
routes and land routes, with valuable, 
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manifold and plenty of commodities, 
capable of bearing fines and taxes, with 
farmers devoted to work, with a wise 
master, inhabited mostly by the lower 
varnas, with men loyal and honest. 

(Artha sastra discusses in detail the 
vulnerability of a country where 
discontent, poverty, fear or greed makes 
it an easy prey for an ambitious enemy. 


T. K. 74™ CHAPTER........ COUNTRY. 


Various views of commentators regarding 
the allocation of the chapters appropriote 
to the 7 subsections (the king and his 6 
constituents) have been given in another 
section. According to the commentators 
Pokkiyar and Kalingar the 74" chapter 
‘nadu’ meaning land or country, along 
with 75" chapter ‘Fort’ stand for 
‘Fortification’. In the 74'* chapter 
“Tiruvalluvar speaks of the limbs of a 
country, viz, the flowing rivers, the rich 
mountains, the rainfed reservoirs, and 
strong forts. He also speaks of the five 
beauties of a country, viz. wealth, natural 
yeild, happiness, safety and absence of 
disease. Nature, Capital and Labour are 
there and the people believe in just 
distribution after production and 
accumulation of wealth. The country is 
free from faction, internal enemeis and 
civil war. There is no chronic hunger, 
incurable disease or ravaging enemy. AII 
these emphasize that peace and 
prosperity are the greatest fortification for 
an extensive country." (Philosophy of 
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731. 


732. 


733. 


734. 


735. 


736. 


7T3T. 


Tiruvalluvar—T. P. Meenakshi sundaram, 
pages. 139, 141. 


T. K. 74" CHAPTER. COUNTRY (LAND) 


Great is the land that has (perennial) 
never failing yield (which attracts to it) 
worthy citizens and rich men with 
blemishless wealth. 


Great is the land which is (loveable) 
desirable because of its richness of 
material, with no dangers (risks) and high 
yields. 


Great is the land that can bear the burden 
of the outsiders (those who have had to 
take refuge or migrate from) other 
countries when such an exigency arises 
and is also (at the same time) able to pay 
the king all the taxes. 


An ideal land is that which can repel by 
its strength and prosperity) relentless 
hunger, diseases and enemies. 


Great is the land free of many factions 
(groupism), internal dissentions and 
seditious chiefs that harass the king. 


That land is the best among lands which 
knows no bad times and one that remains 
prosperous even if bad times come. 


Water resources (surface water like lakes 
and ponds ; ground water like wells, deep 
springs etc,) rich hills and mountains with 
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streams and water falls and strong forts 
are the limbs of a land. 


738. Freedom from diseases, wealth. good 
yields, enjoyment and security are the five 
assets of a country. 


739. Thatis an ideal land which yields without 
hardship. Not those which demand hard 
labour. 


740. All excellences are vain if the land does 
not have a worthy ruler. 


Thus both the 74th and the 75th chapters 
come under 'fortification' according to 
some commentators. 


WEALTH. T. K. 


Commentators like Manakkudavar and 
Paripperumal include 74th to 78th 
chapters under wealth (country, Fortress, 
Means of making wealth, army, valour), 
whereas some others bring only the 76th 
chapter under wealth. 


The 76" chapter is ail about the 
importance of achieving wealth: without 
which one cannot live a meaningful life 
Because it is money which helps one live 
a virtuous life (Dharma) enjoy life (kama) 
and help others out of compassion. 
WEALTH— (MATERIAL WELLBEING) EXCELLENCES OF A 
TREASURY 


A.S.6.1.10. ‘Acquired lawfully by the ancestors or by. 
N 1:0 oneself, consisting mostly of gold and 
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177.101 


silver containing various kinds of big 
jewels and cash, one that would 
withstand a calamity even of a long 
duration in which there is no income,— 
these are the excellences of treasury. 


'Material well being alone is supreme' says 
Kautilya 7. For, spirititual good and 
sensual pleasures depend on material 
well being." ‘It appears that Kautilya was 
the first to assign a high place to Artha 


against Dharma and Kama. 


We find that Tiruvalluvar also has similar 
views. Because finance is the mainspring 
of all actions in a state and society. 
Therefore the king enriches his treasury 
through escheat, through tax, and 
through tributes from enemy's land.' But 
he insists that only wealth amassed 
through a conscious pursuit of virtuous 
means and without foul practices will 
beget Dharma and Kama. 


T. K. 76'" CHAPTER- ACHIEVING WEALTH 


751. 


752. 


753. 


794. 


755. 


There is nothing like wealth 
To make the worthless worthy. (P. S. S. ) 


Every one despises the poor. (P. S. S.) 
And extol the rich. 


Wealth is an unfailing lamp reaching all 
dark corners and dispelling all enmity. 


Wealth acquired sinless and well yields 
both virtue (Dharma) and hapiness 
(Kama) (P.S.S.) 

Welath obtained without any love or ra 
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756. 


ToT. 


758. 


799. 





Studies in Tirukkural Vol. Il 


should not be touched. 


Wealth unclaimed and that from revenues 
And wealth by conquest, these are royal 
dues. (K. S.) 


Compassion, child of love, is nourished. 
by wealth, the generous foster mother. 
(P. S. S.) 


A wealthy man's undertakings 
are elephatnt fights witnessed from a hill 
(P. S. S.) (He has nothing to fear) 


Stock wealth : no steel sharper than that 
To cut down your foe's pride. (P. S. S.) 


To them the other two (virtue and 
happiness) are easely attained. 


AGAIN IN 9.4.27. A. S. DECLARES 


'Men, without wealth, do not attain their 
objects even with hundreds of efforts, 
objects are secured through objects as 
elephants are through elephants set to 
catch them. 


ON WAFARE 


Valluvar agrees with other authorties on 
Artha$astra that ultimately force is the 
basis of sovereignty when internal peace 
and external freedom are in danger. In 
two chapters he talks about the army and 
its high ideals. 
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A.S.6.11 


761. 
762. 
764. 
765. 


766. 


767. 


768. 


EXCELLENCES OF THE ARMY 


Inherited from the father and the grand 
father, constant, obedient, with the 
soldiers’ sons and wives contented, not 
disappointed during marches, 
unhindered everywhere, able to put up 
with troubles, that has fought many 
battles, skilled in the science of all types 
of war, and weapons, not having a 
separate interest because of prosperity 
and adversity shared (with the king) 
consisting mostly of Ksatriyas— these are 
the excellences of an army. 


T. K. 55 ARMY— ITS EXCELLENCES 


The greatest wealth of a king is an army 
well manned and fearless. (P. S. S.) 


Veterans alone stand firm in dire straits 
Decimated, but fearless. (P. S. S.) 


Tried soldiers who cannot be bought 
Are an army's best part. (P. S. S.) 


That is an army which stands together 
And defies death itself. (P. S. S.) 


Courage, honour, tradition and 
steadfastness 
Are an army’s four shields. (P. S. S.) 


An army, should withstand and confound 
The foe’s tactics, and advance. 


An army poor in advance and defence 
May yet make a big show by its turnout. 
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769. 


770. 


CU tee 


773. 


776. 


778. 


780. 


An army will win where there is no 
desertion, 
Disaffection and niggardliness. (P. S. S.) 


However many and good its soliders. 
An army without leaders will melt away. 
(P. S. S.) 


78. MILITARY SPIRIT— VALOUR 


After singing the glories of the army 
Tiruvalluvar gives us a glimpse of the 
justifiable pride of a heroic army— in the 
best tradition of the Tamil Sangam 
literature. 


It 1s glorious, even if you miss, to aim at 
an elephant, rather than at a hare and 
succeed. 


Valour in battle is called manliness 


But help in a foe's distress cuts deeper. 
(P. S. S.) 


Days devoid of honourable wounds 
Are to a hero, waste. (P. S. S.) 
» 


Even a king’s wrath cannot hold back. 
Heroes ready to die in battle. (P. S. S.) 


How welcome is the death which brings. 
Tears to a grateful king! (P. S. S.) 


Arthaśāstra has very detailed sections on 
the Activity of the King about to march in 
Book. 9; Concerning war - in Book - 10.; 
Policy towards oligarchesn Book-11.; 
Concerning the weaker king in Book-12.; 
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A.S.6.1.12. 


Means of taking a fort in Book. 13; and 
concerning secret practices (for the 
destruction of enemy troops) in Book. 14. 
These are step-by-step instructions of the 
war tactics. As a manual on war fare these 
are of invaluable information. On the 
other hand Tirukkural glorifies the spirit 
of the soldier who dies for his country. 


ALLIES (FRIENDS) 


Kautilya discusses in detail the 
importance of the right kind of allies 
which is of great help to a king. (A. S. 
7.9.37 to 49). The types of allies, and the 
ways of treating the allies (7.18.31 to 43) 
are dealt with in the section on ‘The Six 
measures of foreign policy.'— (Book.7) In 
the treatment of this intricate problem of 
diplomacy Tiruvalluvar's greatness shows 
again from his basic human approach. 
The chapters on Friendship (from 79th 
to 83rd) seem to suggest, that he, is 
dealing with the individual friendship of 
men, nothing more than what every 
human being knows as friendship in his 
worldly relationship with others. The 
value of this approach in making the 
abtruse diplomacy of maintaining 
international relationships clear to and 
under standable by the ordinary man in 
the street cannot be easily exaggerated. 


ALLIES (FRIENDS) 
EXCELLENCES OF AN ALLY 


Allied from the days of the father and the 
grand father, constant, under control, not 
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781. 
784. 
785. 
788. 


A,S.7.9.39. 


7.9.93. 


having a seprate interest, great, able to 
mobilise quickly (and not given to double 
dealing) 


Tiruvalluvar who has been emphasising 
the importance of developing friendly 
feelings, cherishing one's kindred, 
sharing ones wealth with the rest of the 
society, etc. devotes 5 chapters on topics 
connected with friendship. Because, 
whether it is the king or an ordinary 
citizen having friends, true friends is an 
absolute necessity. 


T. K. 79TH CHAPTER— FRIENDSHIP 


What is rarer to get than friendship 
And a stronger shield against foe? (P. S. S.) 


Friendship is not for jolity 
But swift correctin when needed. (P. S. S.) 


Friendship curbs wrong, guides right and 
Shares distress. (P. S. S.) 


Swift as one's hand to slipping clothes 
Is a friend in need. (P. S. S.) 


One, that is protected and that protects 
out of love, without (consideration) of 
money, with relationship grown since old 
times, is called the constant ally. 


One related by a common objective, helpful 
and never changing, is the ally endowed 
with the nature of an ally, not given to 
double dealing in times of trouble. 

Artha$astra talks of this topic in a military 
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7.9.40. 


7.9.41. 


7.9.42. 


7.9.44. 


7.9.45. 


7.9.46. 


context, with specific problems in mind 
so each of the six qualities is explained 
with reference to war and allied 
circumstances. (7.9.38 to 48). 


One under control is said to be three fold, 
helping with all with various or with great 
resources; giving help on one side, on 
both sides and on all sides is another 
(three fold ally under control) 


One who, whether receiving or giving 
(help) lives by doing harm to one's 
enemies, and is possessed of a forest as 
a place of retreat, is a constant allay, (but) 
not under control. 


He who, when engaged in war with 
another or even when only in a light 
calamity, makes a pact for help, is an ally 
under control, but not constant. 


The ally is permanent because of 
(exclusive) feelings of friendship, fickle 
because of (his feelings) being common 
to the enemy, indifferent when not 
interested in either with feelings for both 
when interested in the two. 


That ally, (really) an enemy of the 
conqueror, who has become a buffer 
(between two strong kings), does not help, 
being not placed under obligations or 
being unable to help. 


The ally who (though) dear to the enemy 
or deserving to be protected or honoured 
by him or related to him, gives help, is 
common to the enemy. 
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Fo Pu Uh 


7.9.48. 


7.0.49. 


The (ally) with an extensive territory, 
contended, strong and indolent becomes 
indifferent, (also) one disrespected 
because of a calamity. 


One who, beeause of his weakness, is 
subservient to the prosperity of the enemy 
and the leader and is not treated as an 
enemy by either should be known as (the 
ally) with feelings for both. 


He, who would reamin negligent about an 
ally who has deserted with or without 
reason and who has returned with or 
without reason, embraces death. 


T. K. BOTH CHAPTER— CHOOSING FRIENDS 


791. 


792. 


793. 


794. 


Tiruvalluvar in his characteristic message 
for both the king and the common man 
cautions one about choosing the right 
type of friends. 


There is nothing worse than rash 
friendship, 

For friends once made can't be 
abandoned. (P. S. S.) 


Make friends in haste 
And repent at leisure. (P. S. S.) 


Make one a friend after knowing 


His nature, family, fellows and flaws. (P. 
S. S.) 


A man of birth and scrupulous honour 
Is worth seeking even at a price. (P. S. S.) 
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795. 


796. 


797. 


798. 


199. 


800. 


Seek a friend who will make you cry, 
Rail and rate when you go astray. (P. S. S) 


Adversity has this use— as a yardstick. 
To spread out and measure friends. (P. 
S. S.) 


It is a god send to rid 
Of friendship with fools. (P. S. S.) 


Avoid diffidence 
And deserters in need. (P. S. S.) 


A friend’s betrayal rankles 
Even on the deathbed. (P. S. S.) 


Seek the friendship of the pure, and shake 
off 
The worthless even at a price. (P. S. S.) 


81ST CHAPTER,—OLD FRIENDS 


(ALLIED FROM THE DAYS OF THE FATHER AND 


801. 


802. 


803. 


804. 


GRANDFATHER A.S.6.1.12) 


Call that an old friendship. 
Where liberties are not resented. (P. S. S) 


The soul of friendship is freedom. 
Which the wise should welcome. (P. S. S.) 


What is that intimacy which does not 
approve. 
And reciprocate liberties? (P. S. S.) 


The wise are pleased when friends take 
the liberty 
of doing what they should have done. (P. S. S.) 
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805. 


806. 


807. 


808. 


810. 


If friends hurt, put it down 
to ignorance or familarity. (P. S.S.) 


True friends will not give up old 
even when they have brought harm. (P. 
S. S.) 


Old friends won't cease to love 
even when injured. (P. S. S.) 


To those who will not hear a friend 
decried, 

even when that friend offends, they will 
blame only the day. (not the friends) 


Even foes love those who are loyal 
To an erring friend. 


T. K. B2ND—CHAPTER FRIENDS (EVIL COMPANY) 


811. 


813. 


814. 


The love of the worthless however ardent 
Had better decrese than grow. (P. S. S.) 


What matters if one gains or loses the 
friendship of those who love for gain and 
depart when you fall? 


Those are alike, those who covet. 
Who thieve and who in friendship gain 
perceive (P. S. S.) 


Better no friends than those who 
resemble 

Horses untrained, in the battlefiedl. 

(the untrained horse will leave its rider 
and run away from the battlefield.) 
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815. 


816. 


817. 


818. 


819. 


820. 


Better no friends than the base 
Who betray at need. (P. S. S.) 


A wise man's enmity is a crore times 
better 
Than a fool's fast friendship. (P. S. S.) 


Ten crores better the enemity of foes 
Than the friendship of jesters and fools. 
(P. S.S.) 


Drop silently the friends who pose 
and won't help when they can (P. S. S.) 


Friends whose words differ from their 
deeds 
Distress even in dreams. 


Keep them far off who are friends at home 
And (slandering) foes in public. 


T. K. B3RD—CHAPTER FALSE FRIENDS 


821. 


822. .- 


. 823. 


824. 


False friends are anvils, not aids 
When you are struck. (P. S. S.) 


Fickle as a woman's heart 

Is feigned friendship. 

(the woman who takes money for her 
company) 


Although abundant knowledge they may 
gain Ignoble men, true love will never 
attain. (K. S.) | 


Beware of those who smile without and 


= are false within. (P. S. S.) 
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825. 


826. 


827. 


828. 


829. 


When minds do not agree 
Dont trust mere words. (P. S. S.) 


A foe's words though seeming friendly 
Can be read at once. (P. S. S.) 


Don't trust the bowing speech of a foe 
Any more than a bow. 


Folded hands may conceal a dagger 
Likewise a foe's tears. (P. S. S.) 


When the foe approaches like a friend. 
Smile, but don't befriend. (P. S. S.) 


As the commentators point out 
Tiruvalluvar considers international 
relationship under the term 'natpu' 
(friendship). He discusses it from its 
positive and negative aspects. 


EXCELLENCES OF THE CITIZENS 


Commentators of Tirukkural like 
Pokkiyar treat the last 13 chapters of the 
(Artha) Porutpal, as the section on 
Citizens. Because, the first verse (381) in 
Porutpal states that ‘Padai (army), Kudi 
(citizens of the land), Küzh (wealth), 
Amaiccu (minister), natpu (friendship/ 
alles), and Aran (fortification), all these 
are to be there for a king to be considered 
as the lion among the kings. The 96th 
chapter Kudimay i. e. lineage or high 
birth, followed by honour (97), Greatness 
(98), Character (99), courtesy (100), 
useless wealth (101), Nicety (102), and 
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Social Service (103), are all on the 
excellences of a good citizen and the 
108th chapter ‘The base’ is on the 
negative characteristics of men. The 
commentator “Parimel Azhagar has 
interpreted 'Kudi' as ‘nadu’—country. He 
has taken the chapter on ‘nadu’ (74th) to 
refer to this limb of the state viz. Kudi. 
For one thing Valluvar uses the specific 
term kudi andnot ‘nadu’ in the opening 
kural of Porutpal (3810. Secondly all 
except Parimel azhagar call the last part 
kudi iyal (section on citizens). Thirdly, the 
old tradition preserved in 
Tiruvalluvamalai is very specific that this 
last part of the book deals with the limb 
of the state referred to as kudi in the 
opening Kural. Fourthly it has already 
been explained, according to the old 
tradition, that the chapter on ‘nadu’ along 
with that on ‘aran’ refer to a beautiful 
conception of fortification. If this is correct 
‘Kudi’ remains to be explained only in the 
last part. (96th to 108th chapter). 

According to Parimel Azhagar, however 
there is nothing more to be explained and 
therefore he feels that last part is a 
miscellaneous one where subjects not 
elsewhere dealt with are discussed. Apart 
- from the fact that this kind of treatment 
is against all tradition, it misses the great 
contribution of Valluvar. This last part of 
J| porutpal according to tradition should 
betaken as dealing with ‘Kudi’, the 
citizens who make up the State. This 
purpose of the state is fulfilled only when 
the citizens become perfect human 
beings. Because of the perfection spoken 
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A. $.1.3.13. 


of here, Parimel Azhagar is misled into 
thinking that this portion is miscellaneous 
in that it mentions the greatness of 
human beings, a greatness to be achieved 
by all the limbs of the state. Since all the 
limbs of the state from the basic point of 
view are human beings and citizens, there 
is no necessity for calling this part a 
miscellaneous section or ‘Olipiyal’. 

“The very fact that the citizens are 
described in terms of perfection at the end 
of porutpal shows that the citizens form 
the crown and glory of the state. This is 
the greatest contribution Tiruvalluvar 
makes and it is unfortunate that Parimel 
Azhagar’s commentary misses the 
importance of this part of the book.” (page 
141-143-Philosophy of Tiruvalluvar- T. P. 
Meenakshi Sundaram). 

In Artha Sāstra also right from the King, 
to the minister, counsellor and all the 
officers who help running the government 
machinary, are all to be trained to achieve 
excellences. 

A. S. L 3. after indicating the duties of 
people of the four different orders like the 
student, the householder, the forest 
anchorite and the wandering ascetic who 
has renounced everything, adds the 
following as duties common to all : 


Abstaining from injury (to living creatures) 
truthfulness, uprightness, freedom from 
malice,  compassionateness and 
forbearance. | 

As already mentioned, it is the Dharma 
Sastras which dwell on the topic of 
training of men. So the Arthasastra of 
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A. 9.0.2. L2 


Kautilya makes only a brief mention of it 
with respect to the general public, but 
dwells in detail of the training of the king, 
minister etc and their duty to enforce law 
and discipline according to the Dharma 
sastras. 


“A king who flouts the teachings of the 
Dharmasastras and the Artha sastras 
ruins the kingdom by his own injustice.” 
The excellences of an ideal citizen are 
given in the following chapters. of T. K. 


96TH CHAP— LINEAGE (WELL BORN) 


951. 


952. 


953. 


959. 


Integrity and shame are natural 
Only to the well born. (P. S. S.) 


Men of truth will never slip 
In conduct, truth and refinement. (P. S.S) 


A smiling face, a generous heart, 
sweetwords and no scorn 
Are said to mark the well born. (P. S. S.) 


Men of birth will not be mean 
Even for countless wealth. (P. S. S.) 


These weded to their spotless heritage 
Will do nothing unworthy or false. (P. S. S) 


A failing in a noble family 
stands out like the moonspot. (P. S. S.) 


His lineage is suspect 
Who is harsh and loveless. (P. S. S.) 


The plant betrays the soil and his speech 
The man of birth. (P. S. S.) 
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960. 


961. 


962. 


963. 


964. 


965. 


97]. 


972. 


973. 


975. 


976. 


There is no good without a sense of shame 
Nor high birth without politeness. (P. S. S) 


97TH— HONOUR 


Reject base actions even if such rejection 
Makes life impossible. (P. S. S.) 


Those who desire fame with honour 
Will not sacrifice honour for fame. 


In prosperity, bend low; 
In adversity stand tall. 


Men fallen from high estate 
Are like hair fallen from the head (P. S. S) 


Why wait on those who scorn you and 
despise, 

When it yields neither praise nor 
paradise? (K. S.) 


T. K. 98TH CHAPTER-GREATNESS 


Glory is the desire to excel: 
And to live without it, shame. (P. S. S.) 


Birth is alike to all-but not their worth 
Because of their diverse deeds. (P. S. S.) 


The high who act low are not high, 
Nor the low who act high, (P. S. S.) 


The great will achieve deeds 


. Rare in achievement (P. S. S.) 
The good points of the small minded 


only make them arrogant. (P. S. S.) 
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978. 


979. 


980. 


The great are always humble and the 
small 
lost in self admirion. (P. S. S.) 


Greatness is never puffed up, while the 
small 
Are inordinately proud. (P. S. S.) 


The great hide other's faults 
Only the small talk of nothing else. (P. S. S.) 


T. K. 99TH CHAPTER PERFECTION (OF CHARACTER) 


981. 


982. 


983. 


984. 


985. 


986. 


To those who, to the path of perfection 
conform, 

All good things are duties to perform. (K. 
S.) 


To the wise the only worth 
Is character, naught else. (P. S. S.) 


The pillars of excellence are five— love, 
modesty. 

Altruism , compassion, truthfulness. (P. S. 
S.) 


The core of penance is not killing. 
Of goodness, not speaking slander. (P. S. S.) 


The secret of success is humility 
It is also wisdom’s weapon against foes. 
(P. S. S) 


The touchstone of goodness is to own 
one’s defeat | 
Even to inferiors. (P. S. S.) 
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987. 


988. 


989. 


990. 


What good is that good which does not 
return 
Good for evil? (P. S. S.) 


Poverty is no disgrace. 
To one with strength of character. 


Seas may whelm, but men of character 
Will stand like the shore. (P. S. S.) 


If the great fail in nobility, the earth 
Will bear us no more. (P. S. S.) 


T. K. 100TH CHAPTER GRACE, DECENCY, GOODNESS 


991. 


992. 


994. 


995. 


996, 


Easy accessibility, they say, is they way 
to be courteous to all. 


Gentle kin and kindliness combined 
Constitute decency. 


Likeness of limbs resemblance does not 
bring, 

From similar human feeling does likeness 
spring. 


The world loves the gentility which 
combines 
Justice with benevolence. (P. S. S.) 


Mockery hurts even in jest, and hence 
The kindly are courteous even to their 
foes (P. S. S.) 


The world goes on because of good men 
Else it will turn to dust. (P. S. S) 
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997. 


998. 


999. 


1000. 


1001. 


1002. 


1003. 


1004. 


1005. 


1006. 


1007. 


1008. 


Their minds may be sharp as files, but 
the boorish 
Behave like wood. 


It is base not to be courteous 
Even to one's enemies. (P. S. S.) 


The world is dark even at noon 
To those who can not laugh. (P. S. S.) 


Great riches that an unkind miser go 
Is like good milk gone sour in a filthy pot. 
(K. S.) 


Who hoards great wealth, but does not 
taste 
Its joys, is counted dead. It is a waste (K. S.) 


The hoarder deluded that wealth was all 
Hunts it as a ghost when dead. (P. S. S.) 


Who long for wealth, not fame, their birth 
Is but a burden to the earth (K. S.) 


What does he think will survive him 
Whom none loves ? (P. S. S.) 


He is poor though a millionaire 
Who neither gives nor spends. (P. S. S.) 


Riches are a curse when neither enjoyed 
Nor given to the worthy. (P. S. S.) 


Wealth not given to the needy is 
Like a lonely spinster ageing 


The wealth of the unloved 
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1009. 


Is a poison tree which ripens in the village 
square. 

Strangers shall possess that wealth 
Amassed without love, comfort or 
scruples. (P. S. S.) 


T. K. 102ND CHAPTER-MODEST Y (SHYING AT THINGS EVIL) 


1011. 


1012. 


1013. 


1015. 


1017. 


1018. 


1019. 


1020. 


True modesty at evil deeds will blush ; 
The other is bright bowed women's 
virtuous flush. (P. S. S.) 


Food, clothes, and the rest are common 
to all 


Distinction comes with modesty. 


All life is attached to the body. 
All excellence to modesty. 


The world regards him as modesty’s 
abode 


To whom another’s shame is his own 
(P. S: S.) 


Those attached to modesty will lose their 
life for it 
Never modesty for their life. 


Virtue (Dharma) will shrink from one who 
does not shrink 
From what others shrink from. (P. S. S.) 


Bad conduct loses caste but all is lost 
By lack of shame. (P. S. S.) 


Those not controlled by modesty 
Are puppets miming life, controlled by a string. 
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T. K. 103RD CHAPTE- MANLY EXERTION (AIMING AT THE 


1021. 


1022. 


1023. 


1024. 


1025. 


1030. 


EXALTATION OF THE FAMILY) 


No greater pride of fame can be attained 
Than to say ‘I shall not tire in working for 
the exaltation of my family. 


Ceaseless zeal and wisdom— these tow 
Advance the community. (P. S. S.) 


Fate itself girds up its loins and rushes 
To help one bent on uplifting his family 


Toiling ceaselessly, his family who tends 
Sucess of its own accord attends. (K. S.) 


The world will flock round one devoted to 
work for the advancement of his family 
and who is free of blemishes. 


When troubles assail the base, the house 
will fall 
If there is no strong man to prop up. 


T. K. 104TH CHAPTER-(AGRICULTURE) PLOUGHING. 


"The incessant human effort inspired by 
the concern for the common weal should 
result in producing wealth, which as a 
social institution solves all problems of 
family and society." At this point therefore 
the significance of (Porul) wealth is 
realised. The great man is active. Activity 
seems to be his very breath inspired as 
he is by love. This activity should take 
the form of works. In that age of 
agriculture, that activity was considered 
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1031. 


1032. 


1033. 


1035. 


1036. 


1039. 


1040. 


the best. *Even in the modern world 
agriculture has its own virtues not shared 
by other professions (Philosophy of 
Tiruvalluvar T. P. Meenakshi sundaram- 
page 147-148). 


"Whirl as the world will, it must 
after all, rely on the plough. 


"Agriculture is the linch-pin of the 
progressive van of society" 


For, agricultufists support all whilst 
others are subservient. 


One who works by his own hand (knows 
the sufferings of life and therefore) 
hastens to help the beggar though he 
himself will never beg;." 


If ploughmen fold their hands (and do not 
work) even the renounced have no where 
to go who say we have renounced even 
food which all others long for. 


A negligent husband man reaps no more 
joy | 
Than a jp getto husband. (P. S. S.) 


The good esi laughs at those who sit 
back and say 
“we are poor" (P. S. S.) 


"Thus far, the glories of the good citizen 
have been sung. But when that perfection 
is not reached by the citizens certain evil 
effects flow and the land is steeped in 
poverty. One has then to live begging. 
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1042. 


1043. 


1044. 


1046. 


1051. 


T. K. 105TH CHAPTER POVERTY 


“Tiruvalluvar believing as he does, in the 
innate divinity of Man, does not forget the 
importance of Nature and enviroment in 
human progress. Poverty is the most 
powerful dehumanising force in society. 
Man ceases to be man because of poverty. 


The villain poverty make impossible 
Both joy on earth and salvation in heaven. 
(Po Sv Si) 


Craving, the child of Poverty, kills at once 
Ancestral pride and gentle speech. (P. S. S.) 


The lassitude of poverty will teach. 
Even to the high-born, shameful speech 


A poor man's words however good and 
wise, carry no weight. 

The other couplets describe vividly the 
horror of poverty. 


T. K. 106TH CHAPTER BEGGING 


The only profession open to-the 
unfortunate citizen in poverty is begging. 
It becomes a reality which has to be 
tackled. So even beggars have some tips 
here. (Begging is a malady that has been 


sung about, in old Tamil literature as 


much as heroism.) 


Beg of the worthy— if they refuse 


The fault is theirs, not yours, (P. S. S.) 
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1053. 


1055. 


1056. 


There is Feauty even in begging of an 

honest and virtuous man (P. S. S.) 

(This is to induce the good citizen to help 

the unfortunate. Giving alms to the poor 
was and is, still considered as the 

greatest of virtues.) 


Men stand expectant only because the 
world 
Has a few who won't refuse. (P. S. S.) 


Without charity this puppets beautiful 
world where in strut wooden 

Becomes a stage. 

(In the absence of those who seek help from 
others, where can be cooperation and where 
can be the exhibition of human virtues ?) 
‘This ought not to be interpreted as 
glorifying beggary, For, valluvar shudders 
at the very thought of begging. Though 
from the point of view of the munificent 
citizen it offers an opportunity for the 
Spontaneous expression of human 
perfection, from the point of view ot the 
beggar, itis the most dehumanising force; 
chronic hunger leads to destruction of 
honour, shame, wisdom, hope, even 
penance, and is the breeding ground for 
crimes like plunder and murder. 


T. K. 107TH, CHAPTER THE DREAD OF BEGGING 


1061. 


Better a crore of times not to beg 
Even of dear ones eager to give (P. S. S.) 


'May the ordainer of present world perish, 
if the society is so organised that one has 
to live only through mendicancy." 
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1062. 


1063. 


1064. 


1065. 


1066. 


1067. 


1068. 


1069. 


(Valluvar explode in a spirit of righteous 
indignation against who ever is 
responsible for a society which tolerates 
begging. 'There fore it is the duty of man, 
to rectify such an institution 


If some must beg and live, let the creator 
Himself beg and die. (P. S. S.) 


No greater folly than the hope 
That begging will rid poverty. (P. S. S.) 


More than all the world is the 
contentment which refuses to beg even 
in want, 


There is nothing sweeter than even the 
watery gruel. 
Earned by one's own toil. 


No greater disgrace for the tongue than 
to beg - 
Even if only wzter for a cow. 


(‘Seeking help even for a righteous cause 
is degrading.’ 


Of all those who beg, I would beg 
“Beg, if you must, but not of a niggard. 
(P. S. S.) 


Begging, that cheat of a raft, will be 
wrecked 
By the rock of refusal (P. S. S.) 


The heart melts at the thought of begging 
And dies, at the thought of denial (P. S. S.) 
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1070. The beggar's life is almost dead at a rebuff. 


15. 


19. 


oo7. 


But where hides the man who denies help ? 


The detailed treatment 'Poverty' gets in 
Tirukkural leading to all the evils in 
society, ruining the country's economy, 
has the greatest relevance to Arthasastra 
the science of politics and economics. So 
the importance of ‘Rains’ (the 2nd chapter 
of Tirukkural) in an agricultural society 
is analysed beautifully. 


It is rain that ruins men; it is also rain 
Which lights them up. (P. S. S.) 


The vast world rainless, one may bid 
adieu 

To charity (Dana) and penance (tapas) 
(P. S; S.) 


And even the lack of rains is attributed 
to the king's righteous governance 


If a monarch should injustice wield 
The seasons change and cloud no longer 
yield (P. S. S.) 


But 'Tiruvalluvar, as already pointed out 
even when he paints the ideal, looks at it 
from the practical point of view of man. 
When the monster of hunger will swallow 
the world no effort of man is possible. 
Good conduct and Dharma can have no 
senis where Nature does not smile on 
. ‘TiruValluvar’s ethical idealism will 
ffaitenins tolerate the imperfections of man 


when struggling against the contrary forces 
of Nature. - 
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1071. 


1072. 


1073. 


1074. 


“1075. 


1076. 


1077. 


1078. 


1079. 


Tiruvalluvar feels, perhaps, poverty to be 
the worst of calamities that can afflict a 
society, because that eats away into the 
very moral fabric. 


T. K. 108TH, CHAPTER-'THE BASE’ 


The last chapter deals with the 
degradation of Man, the very cpposite of 
human perfection. 


The degenerate resemble perfect men in 
appearance. 


More blessed than the good one the base 
For they have no scruples. (P. S. S.) 


The base are like the gods; they also do 
Whatever they like (P. S. S.) 


The base are proud when they find 
Men meaner than themselves (P. S. S.) 


Fear is the base man’s only code 
And, on occasion, greed. (R. S. S.) 


The base are like a drum with which 
no secret is safe. (P. 3. S.) 


The base will give to a clenched fist only 
Never out of charity. (P. S. S.) 


A word wil! move the noble, while the base 
Like sugar cane must be crushed to listen. 
IP. S. 9S) - 


The base excel in slandering those 
Whose affluence they can’t bear. (P. S. S.) 
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1080. 


What use are the base in a crisis. 
Save to rush and self themselves ? (P. S. S.) 


Thus the Artha Section (Porutpal) in 
Tirukkural while insisting on the king 
being just, able and caring, responsible 
for the protection of his citizens, shifts 
considerable responsiblity on the citizens' 
character building. Because unless the 
individual is morally and physically 
healthy the society cannot be strong. 
Though all the old scriptures whether 
Buddhist or Brahmanical, insist that only 
when the king is just and duty conscious. 
it percolates through his officers, priests, 
brahmins and down to the ordinary man, 
Tiruvalluvar stresses the point that each 
individual should train himself in the 
moral precepts, and play an active and 
constructive role in improving his and the 
society's lot. So the king or government 
alone is not responsible for the country's 
good or bad; so an entire section on the 
citizens excellenes is devoted to the 
individual's character building. 





IX. CALAMITIES 


Artha Sastra devotes Book Eight to CALAMITIES of 
the CONSTITUENT ELEMENTS and their REMEDIES. 
As for Tirukkural, Parimélazhagar has no separate 
section for calamities in his arrangement of the topics. 
But commentators like Manakkudavar and 
Paripperumal classify 12 chapters as 'tunbaiyal-i.e. that 
part which deals with the sorrows or 
afflictions.According to Paripperumal the first seven 
chapters relate to dangers which arise because of others 
(chap. 84 to 90) ; and the last five chapters (91st to 
95th) describe the 'Miseries caused by one's own acts 
and tendencies. Parimel Azhagar includes them all 
under ‘natpu—friendship’. As, after all, Tiruvalluvar 
seems to have composed the Tamil ArthaSastra more or 
less on the lines of the Pan Indian Arthasastra tradition, 
it is worth one's time to try to see the similarities. 


A.S.S. Book Eight, Chap. 1, Sec. 127 is about the 
Group of calamities of the constituent elements. 


A.S. 8.1.2. A calamity of a constituent, of a divine or 
human origin, springs from ill luck or wrong policy. 


A.S. 8.1.3. Inversion of excellences, absence, a great 
aGefect, addiction or affliction constitutes a calaraity. 


A.S. 8.1.4. It throws out a person from his good, 
hence it is called ‘vyasana’. 


Section 129 
The Group of the Vices of man 
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This applies to the King as well as to all the citizens. 
Vices in a leader of course, cause untold damage. 


A.S. Chap. 3-8.3.1. : Absence of training in the lores 
is the cause of a man's Vices. 2. For, an untrained person 
does not see the faults in Vices. 


A.S. 8.3.4. A group of three (Vices) springs from anger 
or wrath, group of four springs from lust. 


A.S. 8.3.5. of the two, anger is more serious. 8. 3.6. 
For, anger acts everywhere, 8.3.7. And mostly Kings 
under the influence of anger are known to have been 
killed by risings among the subjects, those under the 
influence of lust (are known to be killed) by enemies 
and diseases and as a result of losses. 


Tirukkural deals with the dangers of wrath in chap. 
31 in the’section on ‘Dharma’, as it is one of the most 
basic and important requirements to control anger 
whether one is a king, ascetic or a house holder. 


A.S. Evils of anger 


A.S. 8.3.14. Becoming hated, making enemies and 
association with pain. 


8.3.17. The hated one is exterminated 


A.S. 8.13.18. Making enemies a greater evil than 
loss of wealth. 


8.13.19. Loss of wealth endangers the treasury, 
making enemies endangers life. 


8.13.20. Association with pain is a greater evil than 
associetion with harmful persons. 


8.15.21. Association with harmful persons can be 
remedied in a moment ; association with pain causes 
prolonged distress. = 


8.3.23. Verbal injury, Violation of property and 
physical injury (are Vices springing from anger). 


`~ 
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eG ERGO CUT TITTIIT Verbal injury is worse',— 
(Visalaksha's view) 


8.3.25. For, a spirited man, spoken to harshly, 
retaliates with energy. 


8.3.26. 'The barb of offensive speech, embedded in 
the heart inflames the spirit and afflicts the senses. 


T.K. 31st Chap-Wrath 


304. ‘Is there a foe more fell than wrath which kills 
laughter and love ? (P.S.S.). 


305. Keep wrath at bay if you would guard yourself 
unchecked, it kills’. (P.S.S.). 


T.K. 306. Wrath is a fire which kills those who come 
near, burning one's kinsmen who are his (lifeboat). 


307. A wrathful man's ruin is as hurtful and sure 
as the pain of the hand that struck the ground hard. 


310. Temper intemporate is death. Wrath given up, 
renunciation (P.S.S.). 


Control of anger alone helps one avoid such harmful 
results like verbal injury, physical injury or even killing. 
So Tiruvalluvar prescribes Self control as the most 
desirable virtue (13th chapter) in Dharma Section. 


SELF CONTROL 


T.K. 121. Self Control takes one to the Gods. its 
lack, to utter darkness (P.S-S.). 


127. Guard your tongue, if nothing else. For, words 
unguarded, cause distress. (P.S.S.). 


129. The wound caused by fire will heal within ; 
'But not the scar left by the tongue (P.S.S.). 


| A.S. 8.2.29. Not giving what belongs to the other, 
taking away, destroying or abandoning property is 
violation of property. 
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8.2.35. Even for a very large sum of money no one 
would desire the loss of his life. 


8.2.36. And, through physicial injury a person incurs 
that same danger at the hands of others. 


Following the Chapter on wrath, Kural 


Has placed ‘Not hunting others (32nd) and Non-killing 
(33rd). 


T.K. 32nd Chapter Not hunting others 


T.K. 313. ‘Vengeance even against a wanton insult 
does endless damage (P.S.S.). 


314. Punish an evil doer by shaming him With a 
good deed and forget. (P.S.S.). 


316. One should not do to others what is hunting to 
. oneself (P.S.S.). 


319. The hurt one causes another in the forenoon 
is sure to strike back that (very) afternoon. 


320. Hurt comes to the hurtful........... Hence it is 
that those don't hurt who do not want to be hurt (P.S.S.). 


T.K. 33rd Chapter Non Killing 


T.K. 327. Even at the cost of one's own eye. One 
should avoid killing (P.S.S.). 


328. However great its gains, the wise despise the 
profits of slaughter'. (P.S.S.). 


œ Evit or Lust 


A.S. 8.3.15. Humiliation, loss of wealth and 
association with harmful persons like thieves, gamblers, 
hunters, singers and players on instruments, that is 
lust. 


Lust means the favouring of evil persons, anger, the 
suppression of good persons Because of the multitude 
of evils (resulting from them) both (anger: and lust) are 
held to be a calamity without end. “i 
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‘The group of Four (Vices) springing from lust, 
however, is, hunting, gambling, women and drink. (A.S. 
6.3.38). Kautilya says that deliverance is possible in 
gambling ; without deliverance, is addiction to women.’ 
Indulgence in women-—outside women or women 
unapproachable, results in ruin of every things. 


A.S. 8.3.54. Failure to show himself, aversion to 
work, absence of material good and loss of spiritual good 
by allowing the right time to pass, weakness in 
administration and addiction to drink (result from 
addiction to women.) 


Tirukkural deals with this topic under two headings; 


(1) Becoming a slave to one's wife (because of lust) 
and 


(2) Indulgence in public women. 

T.K. 91st chapter—Uxoriousness 

(Becoming a slave to one's wife, being a henpecked 
husband) 

T.K. 902. The unmanly doings of an uxorious man 
are a public scandal. (P.S.S.). 


T.K. 903. Cowardly submission to one's wife leads 
to endless shame among decent men. (P.S.S.). 


904. The henpecked husband (without hopes for a 
life here after) in fear of his wife cannot achieve anything 
great. (gist). 

905. A doting husband will have no time to attend 
to those who approach him for help, nor for virtuous 
deeds. (gist). 

906. Righteous deeds, wealth (earned in righteous 
ways) and other pleasurable activities are not for the 
henpecked husband. (gist). 


Kautilya does not consider hunting as a vice like 
gambling, and, Tirükkural has already dealt with topics 
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like (refraining from killing (33rd chap)., Not harming 
(32nd) etc. in the first section on Dharma—More over it 
might not have been considered an addiction common 
to kings and ordinary men. 


After elaborating the infamy of lust even when it 
comes to one’s wife, as it blinds a man totally, denying 
him the capacity to attend to any one of his other oblig 
ation's, Tirukkural devotes the next chapter to the ‘Evils 
of lusting after public women’. 


T.K. 92nd chapter—Public women 


T.K. 911. ‘Fraught with ill are the sweet words of 
jewelled women who sell their love. (P.S.S.). 


913. A harlot's embrace feighning love for lucre is 
like clasping on alien corpse in a dark room for money. 
(gist). 

915. Men of wisdom inborn or acquired will find no 
joy in the cheap delight of a harlot. (P.S.S.). 


917. The empty hearted alone will embrace hearts 
that go not with their bodies. (P.S.S.). 


920. Fortune leaves those whose friends are 
wantons, wine and dice. 


A.S. 8.3.61. 
A.S. lists the following as the excellences of drink ; 


Loss of consciousness, insane behaviour of one not 
insane appearing like a corpse when not deceased, 
exposing private parts to view, loss of learning, intellect, 
strength, wealth and friends, separation from the good, 
association with the harmful and attachment to skil in 
lute and song, destructive of wealth. 


93rd chap T.K. Evils of addiction to liquor 


T.K. 921. 'A wine lover strikes no fear in his fees 
and his glory wanes. 
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922. Drink no wine, or let them drink it who do not 
care what wise men think. 


923. When a drunkard's glee hurts his own mother 
why speak of the wise ? 


924. ‘The good lady shame averts her face from the 
disgusting vice of drunkenness.’ 


926. 'The sleeping do not differ from the dead Nor 
wine from poison. 


929. 'As well search for a drowned man with a lamp 
under water as reason with one drowned in drink’. 


GAMBLING 


A.S. 8.3.62. Of gambling and wine, gambling (is 
worse). Tirukkural could not find stronger words to 
condemn this vice which could destroy:everything that 
is precious in life whether one is a king or a common 
man. 


A.S. 8.3.62. The success or failure of one side, due 
to the stakes, leads to strife among the subjects by 
creating two actions concerning animate and inanimate 
objects. 


8.3.64. And in particular, in the case of oligarchies 
and of royal families having the character of an oligarchy, 
there are dissensions caused by gambling and 
destruction caused by that ; hence it is the most evil 
among vices, as it favours evil men, (and) since it leads 
to weakness in administration. 


T.K. 94th chapter-Gambling 
T.K. 931. *Don't gamble, Even if you win your gain 
is a bait to draw you in". 


932. 'Can gamblers ever thrive who gain one and 
lose a hundred ?’ 


934. There is nothing like gembiing to bring poverty, 
sorrow and disgrace. 
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.. 938. Dicing loses wealth, imposes lies, kills grace 
and causes sorrow. 
939. The gambler will lose riches and renown 
earning, food and clothes. . | 
940. Life goes on inspite of sorrows ; And stakes in 
spite of losses. i : S 
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REMEDIAL MEASURES DURING CALAMITIES 


A.S. 4.3.1. Artha Sastra of Kautilya deals with eight 
great calamities of a divine origin : Fire, floods, disease, 
famine, rats, wild animals, serpents and evil spirits. 2. 
From them he (the king) should protect the country. 


The following are some examples of such remedial 
measures prescribed. 


A.S. 4.3.3. In summer, the villages should do the 
cooking outside (the houses) or being protected by a 
collection of ten fire fighting implements. 


4.3.6. In the rainy season, villagers situated near 
water should live away from the level of floods. And, 
they should keep a collection of wooden planks, bamboos 
and boats. 8, They should rescue a (person) being carried 
away (by the flood) by means of gourds, skin bags, 
canoes, tree-stems and ropebraids. 9. For those who do 
not go to the rescue, the fine is twelve panas, except in 
the case of those without conoes. 


13. The Calamity of the disease, (magicians and 
others) should counteract with secret means, physicians 
with medicines or holy ascetics with pacificatory and 
expiatory rites. 


16. In case of disease or epidemic among cattle he 
should order lustration rites in connection with the 
sheds and objects (Connected with them) and worship 
of their respective deities. 


17. During a famine, the king should make a store 
of seeds and food stuffs and show favour (to the 
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subjects), or (institute) the building of forts or water 
works with grant of food or share his provisions (with 
them), entrust the country (to another king) 18. or, he 
should seek shelter with allies, or cause a reduction or 
shifting (of the population). 19. or he should migrate 
with the people to another region where crops have 
grown, or settle along the sea, lakes or tanks. 20. He 
should make sowings of grains, vegetable, roots and 
fruits along the water works, or hunt deer, beasts, birds, 
wild animals and fish. 7 


4.3.21. In case of danger from rats, cats and 
ichneumons should be let loose. For catching or killing 
these (cats and ichneumons), the fine shall be twelve 
panas, also for not restraining dogs, except in the case 
of foresters, 23. He should strew gains smeared with 
the milk of snuhi-plants or such as are mixed with secret 
mixtures 24. OR, he should institute a tax on rats. 


4.3.42. In cases of all (kinds of) danger, they should 
make offerings day and night saying we offer you the 
oblation. 43. And in all cases, the king should avour 
the stricken (subjects) like a father. 


Along with all these remedial measures, rituals and 
practice of magic, by experts in Atharva veda lores are 
prescribed. 


Tiruvalluvar, does not go into these details of 
remedial measures for obvious reasons but reminds one 
that if the rain god fails, even the celestial beings will 
not get their oblation’s. So nature’s bounty, tireless 
exertions by well meaning citizens, and the king who 
rules according to the law (who never lacks rain and 
corn) are the remedial measures suggested by 
Tiruvalluvar. 


T.K. Calamities and Remedial measiares 


» As mentioned earlier, only commentators like 
Manakkudavar and Paripperumál classify the 12 
chapters from the 84th as 'tunbaiyal i. e. section on 
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calamities. According to Paripperumal the first seven 
chapters-from the 84th (Foolishness), to the (85th), 
conceit, (86) Malice, (87) Excellences of the enemy, (88) 
strategy ; the (89) the enemy within and (90) not 
offending the great, relate to dangers or calamities which 
arise because of others and the last five chapters 
uxoriousness (91), public women (92), Evils of addiction 
to liquor (93), Gambling (94) and Remedy (for exessive 
indulgence in food) (95) as the internal enemies of one's 
own. : 

All these have been shown to correspond more or 
less to Arthasastra's ‘Calamities’ section, in this work. 


Calamities, though not enumerated in a single 
chapter, they get an elaborate treatment in whole 
chapters or as part of them, when a particular topic is 
being discussed in T.K. 


As calamities include inversion or absence of 
excellences, a great defect or afflction etc. they are spread 
over a large portion of T.K.S. Artha Section (parutpal) 
though some commentators restrict it to 12 chapters 
obviously in view of the similarity of treatment between 
A.S. and T.K. | 


The remedies for the Calamities also are suggested 
usually in the same chapter in T.K.—by admonishing 
one to avoid them. For example when an ideal land or a 
fort or army is defined the calameties are marked as 
defects to be eschewed. 


A.S. Book 84th chapter. Section 180 


THe Group or AFFLICTIONS 
" 8.4.1. Visitations from the gods are : Fire, floods, 
disease, famine and epidemic. (that affects the country). 


The Group of Calamities of the Army 


8.5.1. The group of calamities of the army (The state 
of being) unhonoured, dishonoured, unpaid, sick, newly 
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arrived, come after a long march, exhausted, depleted, 
repulsed, broken in the first onslaught, caught in an 
un suitable season or unsuitable terrain, despondent 
of hope, deserted with women folk inside, with ‘darts’ 
inside, run away, widely scattered, encamped near, 
completely absorbed, blocked, encircled, with supplies 
of men and grains cut off, dispersed in one’s own land, 
dispersed in an ally's land, infested by treasonable men, 
with a hostile enemy in the rear, with its base denuded 
(by troops), not united with the master, with head broken 
and blind. 


T.K. 74 the chap. The country land. Free of 
calamities. 


T.K. 734. An ideal land is free of hunger, pestilence 
and war (P.S.S.). *5 


T.K. 738. Freedom from disease, wealth, fertility, 
enjoyment and security are called a land's five assets. 


T.K. The Army-77th chapter 


T.K. 761. The greatest wealth of a king is an army 
well manned and fearless (P.S.S.). 


762. Veterans alone stand firm in dire straits, 
decimated but fearless. 


764. Tried soldiers who cannot be bought are an 
army's best part. (P.S.S.). 


765. That is an army which stands togernes aa 
defies death itself. (P.S.S.). 


766. Courage, honour, tradition and steadfastness 
are an army's four shields. (P.S.S.). 


767. An army should withstand and confound the 
foe’s tactics, and advance. (P.S.S.). 


768. An army poor in advance and defence may yet 
make a big show (by its turn out) (P.S.S.). 


769. An army will win where there is no desertion 





Remedial Measures during Calamities 127 


Disaffection and niggardliness. (P.S.S.). 


770. However many and good its soldiers an army 
without leaders will melt away. (P.S.S.). 


Thus the chapter keeps in view some of the major 
calamities that an army has to face and how they could 
be overcome. 


The commentator Parimel Azhagar, who does not 
allot a separate topic or section for calamities dwells 
upon the three basic defects in man v.z. ignorance, 
attachment and hatred to further lead to all the evil 
tendencies. So these are dealt with in detail. 


84th Chap. T.K. Foolhardiness 


It is defined as not knowing what to do and what 
not to do. Thi is considered as the basic defect from 
which anger, lust etc. are also born. 


T.K. 831. Folly lies in seizing what brings ill and 
letting the good slip. (P.S.S.). 


832. The greatest ignorance is to delight in doing 
things that are not right and doing them also improperly. 


833. Indifferent, unashamed, of loveless heart 
Not caring much, a fool will play his part. (K.S.). 


834. There is no greater fool than he who has studied 
well and taught, but lacks control. 


835. In one brief birth a fool can gain. 

Enough hell for seven births of pain. (K.S.). 

836. When a fool takes on a task. 

The task is undone, and so is he (K.S.). 

837. When a fool gets a fortune, his nearest starve, 
And strangers are sated. 


838. A fool getting hold of wealth is like a lunatic 
getting drunk (P.S.S.). 
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839. Sweet indeed is a fool’s friendship. . 
For, when it breaks there is no pain. (P.S.S.). 
840. A fool’s entry into learned assembly. 

Is like a dirty foot on a clean bed. (P.S.S.). 
T.K. 85th Chapter Conceit born of ignorance. 


843. The harm fools do to themselves is beyond 
anything that foes do to them (P.S.S.). 


844. Folly is ngthing but the conceit that one is wise. 
(P.S.S.). 


845. Pretence to learning not learnt calls in question 
the learning learnt. (P.S.S.). 


847. A fool's greatest harm to himself is rejecting 
precious knowledge (gained). 


848. A fool who neither knows nor listens to others. 
Is a plague till he dies. (P.S.S.). . 


849. He is blind who would make the blind see. Who 
can only see as they used to (P.S.S.). 

(It is futile to advise the conceited fool because he 
cannot be reasoned). 


850. He who denies what the world affirms will be 
thought a demon. 


("Wisdom feels its identity with the world. 
Foolishness is the evil spirit that goes against the world"). 


T.K. 86th Chapter Malice (hostility, enmity). 


Malice fosters the evil of disunion among all 
creatures. In the following chapters the evil of nurturing 
malicious tendencies, activities that multiply enemies, 
varieties of enmity incited and developed, and the 


dangers of earning the enmity of the great, are 
elaborated. 


Artha Sastra in its Book-7 on the Six measures of 
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foreign policy discusses in great detail the conduct of 
the king in situations of war and peace, his relationships 
with other Kings etc. There is enough to learn about 
the injuries resulting from war-enmitics. 


A.S. 7.2.1. If there is equal advancement in peace 
and war, he should resort to peace. 


7.2.2. For, in war there are losses, expenses, 
marches away from home and hindrances. 


7.2.3. By that is explained (preference for) staying 
quiet as between staying quiet and marching Tirukkural 
uses this opportunity to discuss the dangers of enmity 
or hostility, born of greed, fear, hatred, fool hardiness, 
weakness and a host of other reasons, with an 
ingeniousness characteristic of it. The topics run parallel 
to Artha Sastra's six measurs of foreign policy at the 
same time being extremely relevant to mankind in 
general. 

T.K. 86th Chapter Hatred 


T.K. 881. Hatred is the plaque that brings Evil to all 
living things (K.S.). 


852. Even if another’s hatred causes harm. 

Avoid hostility and retaliation (P.S.S.). 

853. He will achieve undying fame . 

Who discards hatred. (P.S.S.). 

854. When the misery of miseries, malice, ceases 
comes the joy of joys. (P.S.S.). 

855. Who would want to fight against him. 

That has no hatred in his heart ? (P.S.S.). 


856. He who delights in discard, prefering even more 
hostility than the other would find want and ruin soon 
~ approach his life. 
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857. Those rapt up in destructive hate. 


Will never see the great truths in moral codes. 
(P.S.S.). 


858. To resist hatred is a gain 

To yield to it, ruin. (K.S.). 

860. From hatred comes all evil, and from love, 
The riches of virtue. (P.S.S.). 


Artha Sastra talks about the qualities which make 
one an easy prey for the enemy king. 


A.S. 6.1.13. Excellences of the enemy : 


Not of royal descent, with a mean council of 
ministers, with disaffected subjects, unjust in behaviour 
not applying himself (to duties), vicious, devoid of energy, 
trusting in fate, doing whatever pleases him, without 
shelter, without a following, impotent, ever doing harm 
to others. 


Tirukkural has also talked about the excellences 
necessary for a successful king earlier. So here a lack 
of some of those are given as the reasons for his 
vulnerability as an easy prey for an enemy. 


T.K. 87th Chapter (Excellences of the enemy) 
(What makes one an easy prey for an enemy.) 
T.K. 861. Avoid warfare with the strong 

And choose the weak for foes. (P.S.S.). 

862. Loveless, without support and weak 
How can one withstand attack ? (P.S.S.). 


863. A coward, ignorant, unsocial and angry are an 
easy prey. 


To anyone, anytime, anywhere. 
865. An erring, remiss, shameless cad is welcome 
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to his foes. (P.S.S.). 
866. Blind fury and inordinate lust 
Are easy targets. (P.S.S.). 
867. He is a foe worth purchasing 
Who starts a fight and does all wrong (P.S.S.). 
868. Lacking virtue and full of faults 
The friendless strengthen the enemy (P.S.S.). 
869. His joy is immense who gets for his foe 
A fool and a coward. (P.S.S.). 
870. Fame will escape him who lets escape 
An easy victory over a fool. (P.S.S.). 
T.K. 88th Chapter-Strategy 


A.S. Book 7, Chapter 1 Discusses the six measures 
of foreign policy-i.e. peace, war, staying quiet, marching, 
seeking shelter, and dual policy resorting to peace (with 
one) and war (with another). 

Tirukkural in its 87th chapter condemns the evil of 
'enmity' in the strongest terms, and then talks about 
tackling it. 

T.K. 871. War is an evil which none even in jest 
should desire (P.S.S.). 


872. Make foes of bowmen if you must, Never of 
penmen. 


873. More destitute than a lunatic is the line fighter. 
With multiple foes (P.S.S.). 


874. The world is secure under one whose nature 
can make friends of foes. (P.S.S.). 


875. Facing two foes, if unaided and alone, make 
one your friend. 


'&76. When hard beset keep your options open even 
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among those previously tested. (P.S.S.). 


877. Hide your grief from (friends) who do not come 
to know of it by themselves. Do not show your weakness 
to the enemy. 


878. Plan, strengthen and guard yourself, and your 
foes’ hopes will collapse (P.S.S.). 


879. Destroy a thorny plant when young. Grown a 
tree, It will hurt the hand that cuts. 


880. The foe despised and not put down 
may blast you with (just) a breath. 


Easily cai one see in the verses above that the 
enemy to be conquered may be another king, or an 
adversity or ones own weakness-an addiction for 
example. 


T.K. 89th Chapter The Enemy Within 

(the internal enemies) 

T.K. 881. Water and shade, if bad, will disease bring. 
From traitorous all evils spring. 


882. Foes who are like drawn swords (that can been 
seen), one may «lare, but beware of those pretending 
like friends who are actually foes. 


883. Beware of and guard yourself from the foe 
within. 

He may, like the potter's knife, cut you at your neck, 
when you ar: weak. 


884. Lying dissentions breed many evils that 
estrange kinsmen. 

887. A house divided by internal dissentions like a 
vial and its lid seems one but comes apart. 


888. A house with internal foes will wear out like 
iron filed (P.S.S.). 


P 
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889. Though small as shred of a seed (of sesame) it 
be, 


Destruction lurks in concealed identity. 
890. To partner one with a hidden hate 
Is to share a hut with a cobra. (P.S.S.). 
T.K. 90th Chapter Not offending the great 


T.K. 891. The best way to guard oneself is not to 
slight the powerful (P.S.S.). 


892. Irreverence to the great will lead 
To endless trouble through them. 


893. If one wants ruin all that he has to do is offend 
the powerful (who can kill at will) 


894. For the weak to challenge the mighty is for a 
mortal to beckon death (with his own hands) (P. S.S). 


895. One who has become the target or object of 
the anger of a mighty fiery king cannot escape or survive 
wherever he might go. 


896. One may survive a fire but not the ire of a sage 
offended (P.S.S) 


(the great, powerful, etc. could refer to either a king, 
or a powerful rival or a sage) 


899. Even kings will collapse 
If a sage’s wrath is roused. 


95. Remedy (Remedy for excessive indulgence in 
food) 


T.K. 941. Three things beginning with wind (bile and 
phelegm), say the experts, In excess or lacking cause 
disease. (P.S.S.) 


942. His body needs no drugs who only eats 
After digesting what he atc before. (P.S.S.) 
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944. Assured of digestion and truly hungry 

Eat with care agreeable food. (P.S.S) 

945. Agreeable food in moderation 

Ensures absence of pain. (P.S.S) 

946. As health to a moderate eater 

So disease sticks to a glutton. (P.S.5S) 

947. Measureless eating the stomach cannot tackle 
Causes measureless ills. (P.S.S.) 

O48. Diagnose with care, discover the cause, 

And find and apply the remedy. (P.S.S.) 


949. A doctor should treat taking account of the 
patient, the illness and the time (P.S.S.) 


950. The patient, the doctor, the remedy and 
attendant 


Are medicine's four limbs. (P.S.S.) 





X. ACTIVITY OF THE KING ABOUT TO MARCH 


A.S. Book. 9 


While discussing the Activity of the king about to 
march, various factors are considered for taking the 
proper action 


Section 142 : Consideration of losses, expenses and 
gains has an important role to play in deciding the proper 
action in a given situation 


9.4.3. He (the king) should march when the gain is 
superior, because of many good points, to these two 
(loss and expense). 


9.4.4. That which can be seized, which can be 
recovered, which is pleasing, which is rousing to anger 
which requires a short time, which involves small losses, 
which requires small expenses which is great, which 
leads to further increase which is safe, which is lawful, 
and which is foremost these are the excellences of gain 


9.4.5. That which is easy to obtain and protect and 
can not be recovered by the enemies is the (gain) which 
can be seized. 


6. In the reverse case, it is the one that can be 
recovered. 


7. One, seizing it or staying there, meets with 
destruction. 


9.4.24. When tne gain is equal (from two expeditions) 
he should consider the place and the time, power and 
means, agreeableness and disagreeableness, speed and 
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absence of speed, nearness and distance, the present 
and consequences in the future, valuableness and 
continuousness, and abundance and richness in 
qualities and seize that gain which is possessed of many 
good points. 


This chapter of the A.S. discusses at length in sec. 
145 the dangers Associated with advantage, 
disabvantage and uncertainty as to either. sec. 146. tells 
how to overcome these (dangers) by the use of different 
means. 


It is that action which takes into consideration all 
the above factors which ensures success in an expedition 
or any undertaking. 


Tirukkural, in its ingeneous style encapsules all this 
in its 47th chapter-Proper Action (or, how to act). It is 
for the brevity of expression here with no depth lost, 
that Tirukkural has been admired by all the 
commentators. 


T.K. 47th chapter. Proper Action 


461. Act, after taking into account the cost, the 
benefit and the net (P.S.S.). 


462. Nothing is impossible to those who act after 
wise counsel and careful thought. (P.S.S.). 


463. It is not wisdom to lose the capital to gain 
interest. (P.S.S.). ` 


464. Those who fear disgrace will not launch 
ventures that lack deliberation. | 

465. With ill made plans, to rise against your foe Is 
but to help his prospects grew. 


466. From doing the wrong things does ruin spring 
good things to leave undone will also ruin bring. 


Think how to do it and act : to act, And then think, 
is folly, | "A | 
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468. An illplanned scheme, though aided by many 
will go away. 


469. Even a good scheme, ill apportioned will go 
away. (P.S.S.). 


470. None will approve what is not proper. Act, 
urthout incurring scorn. 


(proper-what is acceptable by the world.) 


473. Many led not by knowledge but zeal have 
perished midway (P.S.S.). 


474. The unadaptable, ignorant (of one’s own limits) 
and vain (sings own praises) have speedy ends. 


The above two are about one who does not know 
his limits (of strength). 


475. Even if ‘only peacok feather, can break the 
axletree of an overloaded cart. 


(Even a strong king when he makes many weak 
kings his enemies and confront all together, he is 
destroyed.) 


476. A climber’s zeal taking one step further on the 
treetop breaks the branch and kills him. 


(Lacking proper perception of the risky under 
taking) 

477. Give within your means, that way wealth is 
preserved. 


478. No harm if income is narrow if outgoings are 
not broad (P.S.S.). 


479. A spend thrift’s life is a phantom that will fade. 
(P.S.S.). 


480. The limits of his fortune are soon reached who 
is generous beyond his means (P.S.S.). 


49. Choosing the Right Time(for action). 
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481. A crow can defeat an owl by day Kings need 
the right time to win. 


482. The rope that binds fortune is deeds done of 
right time. (P.S.S.). 


483. What is impossible if done at the right time 
with the right means ? 


484. The whole world is his who chooses the right 
time and place (P.S.S.). 


A world conqueror bides his time unperturbed. 
(P.S.S.). 


(until the proper time comes he will not attack the 
enemy). 


486. The strong keep their energies under cover like 
ram goes back to charge with greater power (K.S.). 


487. The wise, though angry do not show their ire 
They bide their time with hidden fire. (K.S.). 


(the wise king does not show his anger and waits 
for the right time for going war the affending the enemy). 


488. Be submissive with bowed head to stronger 
enemy when the right time comes his head will fall. 


^" 
489. When the rare chance comes, seize it, to do 
the rare deed. (P.S.S.). 


490. Bide your time like the stork and like it when 
time serves, strike your prey. 


KNOWING THE RIGHT PLACE 


A.S. 9.1.29. A dog on land drags a crocodile, a 
crocodile in water drags a dog. 


T.K. 495. ‘In deep water, the crocodile prevails ; If 
this it leaves, against any beast it fails (K.S.). 


T.K. 500. A fox can kill a fearless eas seiner In foot 
sinking marshy ground. 
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KNOWING THE RIGHT Time 


A.S. 9.1.30. By day a crow kills an owl, at night on 
owl kills a crow ! 


T.K. 481. A crow can beat an owl by day ; to fight 
his foes, a king should choose his time aright (K.S.). 
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INTRODUCTION 


Dharma Shastras are manuals written by the 
teachers of the vedic school for the guidance of their 
puplis. At first they were held to be authoritative in 
restricted circles. Later they were acknowledged as 
sources of the sacred law applicable to all Aryans. 

Dharma Shastras deal with all aspects of life. They 
deal with the dharma of the four castes and the four 
orders of life. 

In post Vedic times the Brahmins changed the 
Dharma Sutras of the Vedic School into generally binding 
law codes. Now a question arises as to what 
circumstances let to the substitution universally binding 
Manava Dharma Shastra for The Dharma Sutras of the 
vedic School. The answer is, in course of time the 
materials for the six Angas of the vedas increased to 
such an extent that it became impossible for a student 
to complete the vedic study within the stipulated time. 
This let to the establishment of special law schools 
independent of any brancn of the Veda. Patanjali, one 
of the most ancient grammarians of India says that 
Dharma Shastra was taught not only is vedic schools, 
but also in special schools. These special schools which 
dealt with law developed universally binding law. codes. 

These schools selected Manava Dharma Sutra, 
among the large number of similar works for the basis 
of their studies. The reason for this selection is that the 
code of Manu was revered by the Hindus as a divine 
revelation and, universally accepted by them as an 
unerring guide in all their activities civil and religions. 
In Rvg. veda Manu is repeatedly called as ‘Father Manu’. 
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As mentioned earlier Manu is not the first or sole 
law giver. He had many predecessors. The existence of 
many earlier law books is acknowledged by Manu is the 
section on funeral sacrifices, where he says "At a 
(sacrifice in honour) of the manes, he must let (his 
guests) hear the veda, the institutes of the sacred law 
legends, tales, Puranas and khilas." (III. 232) 

Dharma Shastras are surrounded by fictitions 
traditions and mythological ligends. One of the reasons 
for this is to give divine authority to them. Manu Dharma 
Shastra is not an exception to this. It is said that Bharma 
tanght his laws in a hundred thousand verses.to Manu, 
who is considered to be his son, which Manu explained 
to the primitive world in the very words of the book now 
available. Manu arranged 10,0000 slokas under 24 
heads in 1000 chapters and delivered the work to narad. 
He abridged it for the use of mankind in 12,000 verses 
and gave thems to the son of Brigu who reduced them 
to 4000 verses for the greater ease to mankind. Now 
these institutes consist only 2685 verses. 

Code of Manu is held important today for its vast 
antiquity in-which it is inferior only to the vedas. It 
portrays a picture of the domestic manners, the politics 
and the law of the remote past. 

As Father percival puts it "However true it may be 
that some of the usages it prescribes have become 
absolete............. the whole body of the Hindus are 
nevertheless moulded by their great legislator............ 
Hindu of today is the same as he was in the days of his 
great legislator." As such codes of Manu have not lost 
importance today. 

Tirukkural, the first Tamil ethical literature available 
today is held unique as it has surpassed time and space. 
It speaks codes of conduct for men of any place and 
tinie. | 

Tirukkural speaks of an ideal society. Manu 
describes a society in its actualities, This explains why 
Tiruvalluvar glorifies equality of birth and Manu 
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prescribes rules for a caste-based society. There is no 
point in commenting on Tiruvalluvar's broad out look 
which goes beyond casteism and Manu's caste oriented 
society. 

Again both Tirukkural and Manu Smriti are one in 
this that they are free from all sectarian influence. 

In this article I have attempted at a parallel study of 
Tirukkural and Manusmriti recording both similarities 
and dissmimilarities. 

I thank my teacher prof. (Mrs.) Ranganayaki 
Mahapatra for her valubale suggestions to make this 
work better one. 


31.1.2000 P. Bhanumathi 
Calcutta Department of Tamil Studies 
University of Calcutta 





Chapter 1 
1. AN IDEAL DOMESTIC LIFE 


T. K 
(3]6» eumjp&e»e — Domestic Life 
5. HON .Simenib wm ari, AW pima 
. ugoy WEDD Ag. 
When love and virtue in a household reign, There 
abide gain and glory. 
T. K 
9. MPs awm uit Gs (geveur[p&e»a scogyid 
mer ulus) Awori metry. | 
Domestic life is virtue, especially when 
It is free from blame. 


III 60 
M. In that family, where the husband is pleased 


with his wife and the wife with her husband, 
happiness will assuredly be lasting. 


lil. HOUSE HOLDER 
A. Qualities 

The headings of the seventeen chapters of 
Tirukkural from chapter 8 to chapter 24, each of 
which deals with a quality of a house holder are given 
first and the qualities enumerated by Manu in 
chapter VI 92 are given below. Following this, a kural 
from each of the eighteen chapters (a kural from 
chapter 5- Domestic life is included here) and manu's 
view, if there is any, on the quality of the house holder 
are given. Where ever necessary more than one kural 
are given from same chapter. 
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House holder 
Qualities 


8) -SjeresrLje»L e» — Love 

9) amha Tibus - Hospitality 

10) ()efluie»eJ sapi - Pleasing speech 

11) Gleinb meat) 9j lae» — Gratitude 

12) (Dey ble»exe»io — Impartiality 

13) JLab 2 emiemw — Self-control 

14) HSS 2 e»L.e»io — Right conduct 

15) pir AQS e3le»jpurre»u — Not lusting after another's wife 
16) Glurrenm 2 e»v e» — For bearance 

17) S\0pSsmmenw — Avoidance of envy 

18) Gleucosimre»io — Not coveting 

19) Limrhi&e(me»io — Not back biting 

20) uwestles Glemebeore»io — Not uttering vain speech 
21) Salwar ssid — Not doing evil deeds 

22) eguiuge, Hs — Social Obligation 

23) Fens — Charity | 


24) Lj&jp - Fame 
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M. VI 91 
By twice born men belonging to (any of) these 
four orders, the tenfold law must ever be carefully 
obeyed. 
M. 92 
Contentment, forgiveness, self control, 
abstention from unrighteously appropriating 
anything, (obedience to the rules of) purification, 
coersion : of the organs, wisdom, knowledge (of the 
supreme soul), truthfulness and abstention from 
anger (from) the tenfold law. 
A householder should share his food. 
T. K. 
5. (a)eveuripé&e»e — Domestic Life 
4. ubl USAN UTS get e e»t smiles urpim 
eujller5e é» erbe esrpiib @)ev. 
His line will endure who shuns ill 
And shares what he eats. 
III. 118 
M. He who prepares food for himself (alone) eats 
nothing but sin, for it is ordained that the food which 
remains after (the performance of) the sacrifices 
shall be the meal of virtuous men. 
TIE 
8. .SjeoórLje»L — Love 
ADUSS Glover 2 uSlreumjpée»e euebruimpeesor cupped 
wg übsefirrá SD. 
A loveless life is a withered tree that would fain 
Sprout in a desert. 
TE 
Amig e»ibuié» — Hospitality 
1. QG Caro Awur pug erevevrib elsi GasmripiSi 
Geuerrmresore»iu Gleis Qurt ę. 


Keeping house and gathering gear 
Js all to entertain guests. 
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ds M. 
2. edes UMSSHIS Set LLA, emeum 
wo(5i5Glsestlenib Cerco ium mer. 


It is wrong to eat even nectar alone 

Leaving your guest outside. 

Hi: 70. 

M. One of the five sacrifices of a householder is 
the hospitable reception of guests, the offering to 
men. 

106. 

M. Let him not eat any (dainty) food which he 
doesnot after to his guests. 

94. 

M. Having performed the Bali offering he shall 
first feed his guest. 

THE REWARD ONE GETS FOR|HOSPITALITY 

TK 

' 3. AGANGHS e»euegyiib GOUTE eumjpée»e 

Limmeurba UTIPUBsev QST. 


One who keeps an open door to his guests 
Will never know poverty. 
TIE 

4. Se eorubit 5 Cleburne e eomujb dpseswirhs) 


palmig esuLjeurebr ei. 


j NN C 
6. Aram ig gO amama Uri ds leni er 
HOMkhbhs eurer DAUTES. 


106. 

The hospitable reception of guests procures 
wealth, fame long life and heavenly bliss. 

93. 

M. One who performs these five sacrifices goes 
to Brahman. (The 5 sacrifices— teaching and 
studying sacrifice to Brahman, Tarpana— sacrifice 
to manes, the burnt oblation— Sacrifice to gods, 
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Bali offering sacrifice to Bhutas, hospitable 
reception of guests— the offering to men. 
6 WD 
10. Qolumu sapi — Pleasing Speech 
3. Yagar gwiria Aa Grm ASST 
Gener Aona smb. 


Real charity is a smiling welcome 
And sweet words heartfelt. 


IHI. 101. 
M. Grass, room (for resting) water and fourthly 


a kind word, these (things) never fail in the houses 
of good men. 
T. K 
11. Glew med) .945156» — Gratitude 
8. eT) OPLUS mesrmeermi: PEMA 
JSG onuug Heap. 
T. 
To forget a good turn is not good, and good it is 
To forget atonce what isn t good. 
Tas 
12. (Bey fle»exe»io — Impartiality 
|. SGS eresrepesrm) Herp; uS luri 
umpbut (9 PSŮ Glue. 
Great is impartiality, not swayed. 
By hate, apathy or love. 
TUR eee 
13. DSSO 2 e»L.e»io — Self-control 
2. &ir&e OUTAT 2 65565; 25810 
Asor Qam. » diré. 
Guard self-control as a treasure; 
There is nothing more precious in life. 


VI. 92 
M. Self control is one of the ten laws that should 


be obeyed by twice born men. 
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T. 

14. PUSA 2 ww — Right conduct i 

2. uMbCsmbUls em&e, egapé&e; OefliCarbis 

Gsflexub 26s gw. 

Guard your conduct with care; studies wont give 

A surer aid. 

VI. 91, 92 

M. Manu has not mentioned about right conduct 
separately. But the tenfold law he has mentioned 
in chapter VI. 91, 92. which a twice born man 
should ever carefully obey will lead him to right 


conduct. 
T des 


15. Ulpet Ai eSle»jpurre»io — Not lusting after another's wife 
«9m eotlureurr eir Qin jpeurr eir. ere&ruim eir , Slmesfluevr er 
(oliedoremib mweur seus. 

A virtrous householder 

Does not covet another’s wife. 

IX. 40 

M. Never must a prudent well trained man, who 

knows the vedas and its Angas and desires long 
life cohabit with anothers wife. 

Be BS 

16. Clume»m 9 emi_eniw — For bearance 

1. -Sjejppeurre»g & siiis HevidGurads me» 

(3) [peuriri Glummi&eéo sa. 

To bear insults is best, like the earth 

which bears and maintains its diggers. 

T1. K. 

17. -S419&err(me»w — Avoidance of envy 

1. eg ap&er(mmé Clarets: PU 11651 & cbr Ges 5 
ASSO) Qars Guay. 

Make it a way life to expel. nbd 
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T- K- 


18. Gleuico®Menw — Not coveting 

1. BOA) pruri Cudd Sig Curi 

GOO SG Gs SHD. 

Inordinate desire destroys the home 

And leads to crime atonce. 

VI. 91.92. 

M. Abstention from unrighteously appropriating 
anything is mentioned as one of the tenlaws that a 
twice born man must obey. 

dyco 9 

19. LIDHIGa(memio — Against back biting 

AMD sumedt Soe Clevilgnid spares 

‘UDD Samir eresrmeo (Sect gy. 

Praise him who doesn t slander, although he may. 

Be impure in word and deed. 


. 20. uuw Glermeéoeore»uw — Not uttering vain speech 
10. Glaereoeyie Glerméoebli) UWayerw; Qarwi 
GYermeoeblib Liuestlesr& Glerméeé. 

Speak words which are useful 
Never those that are vain 
"b. Ns 

21. Salmar si — Not doing evil deeds 

9. &ebre»eoriserebr argo .oLuller ere»eor & Glar orpyitd 

&jesreoribe &ele»esrü Lime». 

If you love yourself 

Refrain from ill to others. 

Au A 
22. püygy 249516 — Social Obligation 
4. QSS &ibleumeór 2 uit eur peur esr wheopwrer 
Ge sr (ber musa UAD. 

He only lives who is kin to all creation. 
Deem the rest dead. 
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ae Cat 

w3. &e»& — Charity 

3. Qlestrerestrgpibd ereiuib 2 e»gurre»u mco 
(5e»ogpje»t uireór POGOT 9 Gm. 

The high born, even when he's poor, gives still, 
And doesn't wail “Tam destitute”. 


III. 95. 
M. A twiceborn house hoider should give alms. 


To whom one should give 
4A. K. 

l. eudlurrr Glar erm Fre s FeO HW Gm é»eorrib 
ep Gut ue»u Éy FICS). 

What we give the poor is gift; with others 
There's the hope of recompense. 


III. 96. 
M. Let him give in accordance with the rule to a 


brahmana who knows the true meaning of veda. 


III. 114. 
M. Without hesitation he may give food, even 


before his guests, to the following person, (viz) to 
newly married women, to infants, to the sick, and 


to pergnant women. 
23.6 THE REWARD A HOUSEHOLDER GETS FOR HIS CHARITY. 


jo A 

ADRE shud) frasi, Sido Gli (eub 

Gluiesesr Qursi y. Ka 

A rich man who removes a poor's killing Munger 
Lays up treasures for himself 


III. 95. 

M. A twice born house holder gains by giving 
alms, the same reward for his meritorious act which 
(a student) obtains for presenung in accordance with 


the rule, a cow to his teacher. 
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B. DUTIES OF A HOUSEHOLDER. 
TK. 
5. (ajeveumip&e»e — Domestic Life 
1. Gyeveurr[peurreór cresturest G\wevijemi_w epeurr és 
pawr Élen sje»evoor. 
The good householder sustains the other 


three orders of society. 
Tok. 


2. IDSSTTHSb iar s&eutérmgi (3)mrbstriréqeib 
QSUT pAr eresrumesr eje»eoor. 
He's dutiful alike to the recluse, 


The indigent and the dead. 
4. K. 


3. GleeorLjeodemir Glasiieui HP SPESA sm ebrereirumiiue 


PV OLY STD p bU eme». 

Five fold his duty towards god, the manes 

The guests, kindred and himself. 

III. 67. 

M. With the sacred five, kindled at the wedding, 
a house holder shall perform according to the law 
the domestic ceremonies and the five (great) 
sacrifices, and (with that) he shall daily cook his food. 

70. 

M. Teaching (and studying) is the sacrifice 
(offered) to Brahman, the (offerings of water and 
food called) Tarpana the sacrifice to the manes, the 
burnt oblation the sacrifice offered to the gods, the 
Bali offering that offered to the Bhutas and the 
hospitable reception of guests the offering to men. 
(These are the 5 duties of a house holder) 

80. 

M. The sages, the manes, the gods, the Bhutas, 
and guests ask the householders (for offering and 
gifts); hence he who knows (the-law), must give to 
them (what is due to each. 
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C. EXCELLENCE OF HOUSEHOLDERS ORDER 
é ye xm 


5. (a)eveurr[p&e»a — Domestic Life - 

1. QS eumjipeurresr eresrumesr (Syueotje»t ui tueur & gi 
HAr blestm &je»evor. 

The good householder sustain the other. 

Three orders of society. 

y UE on 

2. &ipibsiré 5 Syelleum &eumé( (93)mrbsrrr & eb ! 
(S)eveurr(peurresr ere&rLimeór gem eso. 

He is dutiful alike to the reduse. 


The indigent and the dead. 
T.-K. 


7. Qweilenest (S)éoeur pha eur pued eresturen 
CLPWevEUIT (hel ereoeurib 5&e»e»o. 
A house holder by instinct scores 


over others striving in other ways. 
T. K. 


8. H Éd pd sine (Syapéem (G)eveumipéc»as 
Gremiurifiés Cpretenw 2 oss. 


Helping others and unswerving himself. 
He's the greater ascetic. 
T. K. 


10. e»euu&Sjet ATATA UT UAT, surrest2_emmMujio 
(eie set Musa UMD. 


Honoured as a god is the householder 

With an unblemished record. | 

III. Z7. | 

M. All living creatures subsist by receiving 
support from air even so (the members of) all orders 
subsist by receiving support from the house gain ty 

vL 

M. Because men of the Huse ie ime orders are: . 


WEE. ——— Pyr mp ^ -—9 mn 
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daily supported by the house holder with the gifts 
of sacred knowledge and food.... (the order of) 
householder is the most excellent order. 

89. 

M.In accordance with precepts of the veda and 
of the smriti the householder is declared to be 
superior to all of them for he supports the other. 
(The duties of) this order......... must be carefully 
observed by him who desires imperishable (bliss 
in) heaven, and constant happiness in this (life). 

li AN IDEAL WIFE 

TE 

6. eum ipé&emedigje»eosr D — The good helpmate 

6. SDSETSHS s&mGlarmeser mi Guesa saser 

Glemibemésjé Cenitaileret Queso. 


A true wife never tires guarding. 
Herself, her husband and their name. 


IX. 29. 
M. She who, controlling her thoughts, words and 
deeds never slights her lord,............. . S 1s called 


by the virtuous a faithful wife. 
Ili. A. QUALITIES OF A WIFE 
T. K. 6 eurmipéecnad mener 


|, (0&5 651 55566 LDIredorL je». wiefr 9, so Qaret or 
SUCTSSAATEN eir [pésem ess Fen eor. 

A true wife is she whose virtues match her home. 
And who lives within her husband's means. 
T- 

4. Quemeaxth Qumbhs&s urz? ermGluesrgnib 
&esore»ue eor Lists Glumicir. 

The world has nothing nobler than a wife 

with the grace of chastity. 


2 
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A. 15. 
7. é&le»mesmégei srbueroucr Glen washi 
Award aruGu seme. 


What cage can guard a women’s chastity 

Except itself. 

IX. 12. 

M. Women, confined in the house under trust 
worthy and obedient servants are not (well) guarded; 
but those who of their own accord keep guard over 
themselves, are well guarded. 

v. 190. 

M. She must always be cheerful, clever in (the 
management of her) household affairs careful in 
cleaning utensils and economical in expenditure. 

151. 

M. She shal obey as long as he lives and when 
he is dead she must not insult (his memories). 

V. 158. 

M. Until death let her be patient (of hardships) 
self controlled and chaste and strive (to fulfil) that 
excellent duty which (is provided) for wives who have 
one husband only. 

B. DUTIES OF AN IDEAL WIFE. 

T. K. 6. eurmipé&enaSg5Ie»axrbeu 


6. SDETS HS mibGleimreson mi Cuai &e»eemesrm 
"Glempemiésgié& Gerntalleret Quei. 


The perfect wife bears unsullied her name, 
And guards her spous and herself. 

4. MK. 

5. Agib Clgmpr ai Clem aprmesr. Ole ap Glas apeurreit 
Chuiberoorts Gluibuj wap. 

On rising she bows to her spouse, her god, 
If she asks for rain, it pours. F 
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IX. 27. 

M. The production of children, the nature of 
those born and the daily life of men (of these rnatters) 
women is visibly the cause. 

154. 

M. Though destitute of virtue or seeking pleasure 
elsewhere or devoid of good qualities (yet) a husband 
must be constantly worshipped as a god by a faithful 
wife. 

156. 

M. A faithful wife who desires to dwell (after 
death) with her husband must never do anything 
that might displease him who took her hand 
whether he be alive or dead. 

C. GREATNESS OF AN IDEAL WIFE 

T. E 6. Gumip&ecna& 5e» ex HUW 


6.2 DOTr A (S)eveoreireesor (S)éveuruSlebr, eum ip&e»e 
ere»eormuU slg amueg»i Q. 

Where the wifely virtue is lacking 

All other glory is nil. 

T. K. 


6.3 (g)é»evGla eir (S)éve»eusir wir ecorum qe e»? 2 etre er 
(S)eve»euerir oE Hen. 
With an excellent wife, one lacks nothing, 


With one worthless, everything. 
T. K. 


6.9 Ljeipuifiba Qa @Cartae@ Qama; (a)eipeurit qpr 
gmiGurd UO men. 

Wanting a chaste wife, he is no lion 

Before his base revilers. 

TK. 

6.10 ifie eoi crest .oe»eoriorrU E; ohm sax 

mesreeoip Hess Gup. 
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A good wife is the householder's blessing, 

And fair offspring his glory. 

IX. 28. 

M. Offspring, (the due performance of) religious 
rites, faithful service, highest conjugal happiness 
and heavenly bliss for the ancestors and oneself, 
depend on one's wife alone. 

D. THE REWARD THAT A TRUE WIFE WILL GET. 

T. K. 6. eumip&ec»55 5e» HOW 


6.5 Gleeub Clariprget Qara Glar (Glas (peur er 
Gun" eres Glut we». 


On rising she bows to her spouse, her god; 
If she asks for rain, 1t pours. 


6.8 Quimi Glu)leirGlugjeurr Glueser it. Quwi Ayt 
Lj Geefir amagi Lag. 


In full devotion to her wedded spouse. 

She wins the bliss of heaven. 

IX. 155. 

M. No sacrifice, no vow, no fast must be 
performed by women apart (from their husband's) 
if a wife obeys her husband she will for that (reason 
alone) be exalted in heaven. 

166. 

M. In reward of such conduct a female who 
controls her thought, speech and actions gains in 
this (life) highest renoun and in the next (world) a 
place near her husband. 

IV. ASCETISM 


A.THE QUALITIES OF AN ASCETIC. 
T - 


27. &euib — Penance 
1. ?.ib Grm Gmmeiméos Nigga Gledum e» 
ADSD sadd » qw. 


«pm 
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To bear your pain and not pain others 
Is penance summed up. 
VI. 8. 


M. Let him be patient of hardships, friendly 


(towards all), of collected mind, ever liberal and 
never a receiver of gifts. 


j x) US 


6. BeubGleWeurt sie Cleweurt win) .sjéeurit 
Aubolsieurt AYL uc (9. 


While the recluse gains his ends through tapas, 
Others slip and come to grief. 

VI. 6. 

Let the ascetic fulfil his duty. 

TK. 

25. She 2 emt_emw — The Grace of Grace 

a aingi epi .Symerreireumtéqe (SevGleebrui 
HOTU SEH adlenenr. 

Those kindly to all creatures it is said 

Need fear no future for themselves. 


47. 
M. Let him patiently bear hard words, let him 


not insult anybody and let him not become any 
body’s enemy for the sake of his (perishable) body. 


VI. 8. 
M. He should be compassionate towards all 


living creatures. 


T. K. 


28. SaL T USAD — Hypocrisy 

é Ops goari ayprbami Cure exesólági 
eur jpeurfleir quests err ($e. 

There is none so cruel as the lying ascetic 
Who lives by deceit. 
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T. 
29. etenen — Insulation from fraud 
2. 2 erendane 9 eirememib S G5; ‘mer Aurime 
&eirem&ssmeo merGeaib' eresrev. 
The very thought of robbing another 
Is evil. 
VI. 44. 
He should be indifferend towards everything. 


60 
By destruction of love and hatred, he becomes 


fit for immortality. 
VI. 46. 
Let him keep his heart pure. 
T. K: 
30. eurem - e 
5. was Glasrr (5 UTUS Chor jflusleir , &€15 Glar (b 
&ireoripGlai cunfler gene. 


Truthfulness in thought and word oO'itweighs 


penance and charity, 


VI. 48. 
M. Let him not utter speech, devoid of truth. 


Lot 

31. Gleugenrenw — From Anger Free 

3. opad Gleugseffle»u urtor (Xi; sw 
Upsi ADOH eui. 

Be wrath with nonc; all evil 
springs of it. 


VI. 48. 
M. Against an angry man let him not in return 


show anger. ü 
32. (8)e51 Ovx = 
Te K. 


4. AIDA sreng Dees. Soult pres 
mesresuib Glad eSl. e 3 E 
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Punish an evil doer by shaming him 
With a good deed, and forget. 
VI. 48. 
M. Let him bless when he is cursed. 
d 
+ FIDL EDId Arawi Glurflgnib, lpr és dese» 
Ole Ww enw irem Carrer. . 


The pure in heart will never Aurt others 

Even for wealth and renown. 

VI. 60. 

M. He should abstain from injuring the 
creatures. 


52. 
M. He should not hurt any cueature. 


T. Hi 

33. Gleréveureoio = Non-killing 

4. HOOTH) ereor'ju(meugy uim Glasenfl eir, wr Glam erm 
Glemeéoeore»ib (pip Gil. 

Right conduct may be defined 

As the creed of not killing. 


VI. 68. 
M. In order to preserve living creatures, let him 


always by day and by night, even with pain to his 
body, walk carefully scanning the ground. 

46. 

M. Let him drink water purified by (straing with) 
a cloth. | 

T. K. 

35. pey = Renunciation 

3. DUG Gaun misc yaja: alia Caeci 

Geucotgw eréveorib. egre. 1 

Control the five senses and give up 

AII longings at once. 


Vivi 
M. He should keep his organs in subjection. 
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49. 
M. He should entirely abstain from sensual 


enjoyments. 
26. 
M. He should make no effort (to procure) things 


that give pleasure...............-- 
T X. 
4. Qweaurg GrmesiSles eim; 2 emi e»w 
WWEUT Gib vbi Glunurmr & s. 


The ascetic nothing owns, for the odd Exception 
can be a snare. 

Ta . 

5. tob. Glam rrüum(9 ereuesrGlermeo? pbu més e» 

2 DRESS Liy Blew. 


Even the body cabins the soul:how, 

then, about other fethers? 

T. M 

6. ‘wire ereorgy' ereóresie, Gem &emiriuimeór; eum Got éd 
2 ulTib& 2 VAD LjG5ID. 


He who beyonds the I and you concerts 
Will soar high above the gods. 
T. KE 


37. JAT ASS = Root out desire 

5. JODU eresrLImiT AAT ADMET; uimeemu rr 
ADGS SDD Geor. 

The truely free have conquered all desire; 


Others, seeming free, are bound. 

VI. 33. 

VRRCEEEECQ UEM he may live as an ascetic during the 
fourth part of his existence after abandoning all 
attachments to worldly objects. . 


“a 
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B ysis o 


36. Qoi 2 oits = Truth-realization 

2. AGr Hw) Gb wwsEGo; wet Hw 

wem STER WATAS. 

Wnen the mist of delution lifts, one sees 

the real and attains bISS. 

VI. 65. 

M. By deep meditation let him recognise the, 
subite nature of the supreme soul. 


10. HTwWb Quah owha (G)e»eutnpebrpesr 
prob GlesL &Gla(nib Grm. 
Anger, delusion, lust: no more of these 


And no room for suffering. 
B.THE EXCELLENCE OF ASCETIC ORDER 


TK. 

27. ub = Penance 

5. Geuesorigui Geuesorig uris erg eoré», Gleiimeub 
Fevor(h) (upujeur) UMD. 


Men do penance on earth 

That they may get their hearts desire. 

T 7S 

8. sreli sron AUDO; gr e»eoru 

wrer ereueorrip ASTD., 

The world worships the sage whose askesis gives 
him mastery of self. 

TEE. | 

9. ADMD Hls ayi OSa (BID ; Gørild 

ADO SMe. L eutée. 

Those who have won ascetic power may - 


get better of Death itself, 


VI: oe. 
M. A Brahmana, having got rid of his aiy by 
one of those modes practiced by the great sages is 
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exalted in the world of brahman, free from sorrow 
and fear. 

74. 

M. He who possesses the true insight (into the 
nature of the world), is not fettered by his deeds. 

80. 

M. When by the disposition (of his heart) he 
becomes indiferent to all objects, he obtains eternal 
happiness both in this world and after death. 

81. 

M. He who has in this manner gradually given 
up all attachments and is freed from all the pairs 
(of opposites), reposes in Brahman alone. 

C.HOW AN ASCETIC SHOULD LIVE. 

d. MS 

10. olisb Stein Cuar 2 aid 

ufsa pag exlig cir. 

There's no need for tonsure or matted hair: only 
abstain from all worng. (Tiruvalluvar doesnot give 
importance to external appearance ofan ascetic. He 
lays stress on the purity of mind). 

VI.6. 

M. Let him wear a skin or a tattered garment, 
let him bathe in the evening or in the morning and 
let him always wear (his hair in) braids, the hair on 
his body, his beard and his nails (being) unclipped. 

T: 


27.7 m ém Gb GlurmeirGurmeo esefleSip; pri 
eu &e&L. Combai ueurée. 


As fire rifines gold and makes it glow 

so pain the penance doer. 

VI. 22. 

Let him either roll about on the ground or stand 
during the day on tiptoe, (or) let him alternately 
stand and sit down................ 





An Ideal Domestic Life 27 


23. 

In summer let him expose himself to the heat of 
five: fires, during the rainy season live under the 
open sky, and in winter be dressed in wet clothes, 
(the rigour of) his austerities. 

26. 

Making no effort to (procure) things that give 
pleasure, chaste, sleepping on the bare ground, not 
caring for any shelter, dwelling at the roots of trees. 

Tiruvalluvar , without going into detail makes a 
general statement that the life of an ascetic is full 
of rigorous practices. Manu gives the details of the 
igornous practices. 


26.7 9 cong~penw Geuevor(pib Your seo; LSlpl Glar eorm eor 
Ljedor; Ag 2 eoorrreumiri Ould. 

Did men know that flesh is the body's wound, 
they wouldn t deem it proper food. 

VI. 12. 

Having offered those most pure sacrificial viands 
consisting of the produce of the forest he may use 
the remainder for himself (mixed with) salt prepared 
by himself. 

I3. 

Let him eat vegetables that grow on dry land or 
in water, flowers, roots, and fruits, the productions 
of pure trees and oils extracted from forest fruits. 

16. 

Let him not eat any thing (grown on) ploughed 
(IG nd ruens suos nor roots and fruit grown in a village, 


2 1« 

Or he maày constantly subsist on flowers, roots 
and fruit alone, which have been ripended by time 
and have fallen spontaneously. 
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WHO IS A BRAHMIN ? 
: e c 


3.10. SHS oot ere&rGuimir. sym Geurrr wp ereuegulésesib 

QF STID YALTA evre. 

Call them Brahmins who are Virtuous 

And kind to all that live. 

X. 3. 

On account of his preeminece, on account of 
the superiority of his origins, on account of his 
observance of (particular) restrictive rules and on 
account of his particular sanctification the 
Brahmana is the lord of (all) castes (varna) 


98.2 ilii GlLim ib awar 2 uSlréqsib; Amuru 

Gea Glamifólé) Geurbmiesi wire. 

All have a similar birth : men differ 

Only in the way they live. 

XI. 85. 

By his origin alone a Brahmana is a deity even 
for the gods. 


14. PUSS 2 e». e»; — Right Conduct 

4. worpUOlexyb ess gié Glerereur e; urrrCLim ee 

ApuGurapsab eespé Gle(gib. 

Vedas forgotten can be re-learnt; bad conduct 

Defases a Brahmin at once. 

IX. 317. 

A Brahmana, be he ignorant or learned is great 
divinity. 

319 

Though Brahmanas employ themselves in all 
(sorts of) mean occupations, they must be honoured 
in every way, for (each of) them is a very great deity. 





Chapter 2 
I KING 
A. QUALITIES 


DE: 
39. (&)e»mpiori él — The King 
22. SIGHFTOW FOE BOSH, (Syr esrb 
TEHETEOW Geurbsimbe Qlwevy. 
These four unfailing mark a king 
Courage, liberality, wisdom and energy. 
TK 
3. ariaren SAA oowoo Goiri 
pisar awi Lieuréqe. 
A ruler should never lack these three. 
Diligence, learning and boldness. 
T. K. 
4. amaha .9j6oeoe»eu 554) wimpesflapésm 
LOITESTLD 2 EL WS) DTS. 
He is a true king who stricks to virtue 
Removes evil and is spotless in Valour. 
T. K. 
6. anr glóa ereffluesr aOeG,Glerand 916 e»Georéo 
ésa wedtesredt levi. 
A prince soft spoken, easy of approach 
Gains world-wide fame for his state. 
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T. K. 
7. AQS Qerar másetáa eudoeoribus& mer Glar eorr eo 
Sras L e»eor&b lei eyeu(. 
The world will yield to that king. 
Who is sweet-spoken and liberal. 
T. K. 
9. Qes GlampGlummpiéqeib user e»t. Geurh sear 
&ele»aeé& IDS SHG LNG: 
That land is safe which is under his parasol 
Who hears with patience what may not please. 
4. N. 
10. Glesreo. uet! GlemGarae (ig Gurribuiéo mim ebrei 
2 OLWTEDD Geurbsrrémg, pM. 
A light among kings is he who has 
Grace bounty, justice and concern. 
Tak. 
44. @)Mb &ig se — Correction of one's Faults 
. 6. Sö Gbb HS4AG Apt Epi arn libi dle 
TH ESGOOO AGD (S)e»mégs 2° 
How can a king be faulted who removes. 
His own fault before seeing that of others? 
T. K. 
53. Dp spra — Kindred Solidarity 
Gur gGpraéaret Capai eufle»sum Credle 
Sig Gm &&l rpari veo. 
A king with discrimination 
Attracts followers. 
T M | 
10. 2 wpa argos dies cubsrener Geurbeebr 
Qopssobs eresoresotlés Glar eréo. 
A king should be careful before taking back those 
who leave him without cause and return. 
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$ WD ST 


Gluréereuresw — Guarding Against Forgetfulness 


6. Beer enw winttiome_@id TTi CULO AIT ELD 
cuTUleT AAs ug (e. 

A stern wakefulness towards all in all 
Seasons is exemplary. 

T. K. 

58. &ecorG«op Lip — Compassion 

8. aob éle»guimipeéo &xeccor Goo. UVT SG 


 ?.fflewo 9 e». &&lci ave. 


The world is his who does his job 

With sympathy. 

T et 

60. 21 ib 2 e»L e»io — Energy 

l. 2£-e»L.umiT erennuGeug 21s Sido ldveorit 
2 OLUF 9 e»t uiGrrr whm ? 

With energy men achieve wealth, without, 
What's it that they can attain? 
TK. 

61. wig lör — Rejection of Sloth 

10. totg uSleorr Wedtesteuedt ers): DIJU sr cT 
DTW SB TONTO sms. 


A prince freefrom sloth like Trivikrama 


Can hold sway Oer the three worlds. 
qs | 

62. .Siefrefle»es 2 e». e» — Manly Effort 
6. qupd) &lmeSle»esr 2,46 (pribrflcsre»u 
eliro yS aN. 

Resolved effort leads to prosperity; 

Sloth brings about proverty. 
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TeK; 

63. AAs Awur — Fighting Despondency 
1. QOESQ UBMETA HOS AON 

-Si(p&ariteus sfooOeartug (S)ev. 

Laugh at misfortune nothing so able 


To triumph over 1t. 
T. K. 


44. bmi &ig sev — Correction of One's Faults 

10. BTR Sree Awure 2 dme 

ge» glari præ. 

Let the prince keep private what he enjoys. 

His foes will then scheme in vain. 

VII. 44 

M. Day and night he must strenuously exert himself 
to conquer his senses; for he (alone) who has conquered 
his own serses can keep his subjects in obedience. 

VII. 43. 

M. From those versed in the three vedas let him 
learn the three fold (sacred science), the primeval science 
of government, the science of dielectics and the 
knowledge of the supreme soul , from the people (the 
theory of) the (various) trades and professions. 

VII. 39 

* M. Let him, though he may already be modest 
constantly learn modesty from them (Brahmanas) for a 
king who is modest never perishes. 

VII. 140 

M. A king should be both sharp and gentle; for a 
king who is both sharp and gentle is highly respected. 

VII. 26 

M. King is a just inflicter of punishment who is 
truthful, who acts after due consideration, who is wise, 
and who knows (the respective value of) virtue, pleasure 
and wealth. 

IX. 304 

M. As Indra sends copious rain during the four 
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months of the rainy season, even so let the king taking 
upon himself the office of Indra shower benefits on his 
kingdom. 

IX. 309 

M. He is a king, taking upon himself the office of the 
Moon, whose (appearance) his subjects (greet withas 
great joy) as men feel on seeing the full moon. 

IX. 310 

M. If he is artent in wrath against criminals and 
indowed with brilliant energy, and destroys wicked 
vassals, then his character is said (to resemble) that of 
Fire. 

VII. 307 

M. As yama at the appointed time subjects to his 
rule both friends and foes, even so all subjects must be 
controlled by the king. 

VII. 32 

M. Lef him act with justice in his own domain, with 
rigour chastise his enemies, behave without duplicity 
towards his friends and lenient towards Brahmins. 

VII. 103 

M. Of him who is always ready to strike the whole 
world stands in owe left him therefore make all creatures 
subjects to himself even by the employment of force. 

IX. 300 

M. (Though he be) ever so much tired (by repeated 
failures) let him beigin his operations again and again 
for fortune greatly favours the man who (streneously) 
exerts himself in his undertakings. 

VII. 105 

M. His enemy must not know his weaknesses but 
he must know the weaknesses of his enemy; as the 
tortoise (hides its limbs), even so let him secure the 
members (of his government against treachery), let him 
protect his own weak points. 
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B. DIVINITY OF KING 


4d. Ns 

39. Amprit A — The King 

ape»mGledia aruurbpib welresreuesr usu (8 
G)e»meresrg) e&»euéenu(pib. 


Protector and justiciar : such a prince 

Sits like a god among men. 

VII. 3 

M. Lord created a king for the protectron of this 
whole (creation) 

VII. 4 

M. Taking (for that purpose) eternal particles of 
Indra, of the wind, of yama, of the sun, of Fire, of Varuna, 
of the Moon, and of the Lord of wealth (kubera) 

VII. 5 

M. Because a king has been formed of particles of 
those lords of the gods , he therefore surpasses all 
created beings in lustre. 

VII. 6 

M. And like the Sun, he burns eyes and hearts; nor 
can anybody on earth even gaze on him. 

VII. 7 

M. Through his (supernatural) power he is Fire and 
Wind, he Sun and Moon, he the Lord of Justice (yama) 
he kubera, he varuna he great Indra. 

VII. 8 

M. Even an infant king must not be despised (from 
an idea) that he is a (mere) mortal; for he is a great deity 
in human from. 

Here Tiruvallvar differs from manu in this that, 
Tiruvallnvar says that it is king's duty of protection that. 
gives him the status of god, where as Manu says that 
the king was given divine powers for protection of the 
whole creation. According to Tiruvalvar a king achieves 
the status of god among men by his unswerving sceptre. 
Manu's king was created with divine powers. 
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C. VICES OF A KING 
91. Gluecoreujplá Gaspé — Being ruled by one's wife 
3. Q)svour eit ccn STPS Aui Olebre»u eric e my 
[beveurr (efr rores si. 
Cowardly submission to one's wife leads 
To endless shame among decent men. 
92. eue»g eSle&r weet — Scarlet Women 
(Lim &ireodsesrmit yusreorewb Gasmumrr; ws) meos lei 
orem .9ule eeu. 
Men of wisdom in born or acquired 
Will find no joy in the cheap delight of a harlot. 
93. Heil 2 cooreo»e»io — Abstaining from Drink 
2 .L AU UT ST pep uUi; erben erm 
Sarge Qarr ALTAS umi. 
A wine-lover strikes no fear in his foes 
And his glory wanes. 
T. K. 


-. 57. Gleuqseuba Glaünure»i — Avoidance of Repression 


c- 


5. 94055 le 6l (S)e5ri» yaari QumcOsaaue 
Quaiser L ebresrg 2 e». &5y. 

The wealth of one inaccessible and sour faced 

Is no better than demons 

T. K. 

6. &(piebGlerréveoebr enoa yN AAAA 
pgd sHGs Qa@id. 

The wealth of one harsh spoken and cruel 

Fleets and dissolves. 

TAN 2 

7. FOChor Puyi wadas meer. apio, Courses 
HOUT eser Geile sb. 

Harsh words and excessive punishments 

Are a file to king's iron might. 


36 
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T X 

95. oha — Medicine 

AD GO Amba 2 coors .9joo8re L iy 
Cumè Gig sje ii eb AM. 

Past food digested, eat in measure 
And so live long. 

TOI 


44. &ibrpib #4 Heo — Correction of one's faults 


2. (83)eumsylib torresorilmrbss orresr(upib Lorrqoo 


2 eue»eujb Jb AOG. 

To be niggardly, touchy and biased. 
Are faults in a king. 
T. Ks 

54. Gluir&emeume»w — Gaurding Against Forgetfulness 
1. Apis Aua $Cs; Apis 

2 eue»e uwdlipé&luib Cartey. 

Worse than boundless anger is carelessness 
Arising from slothful ease. 

TUE 

94. &8j — Gambling 

4. cupiow uaGleig: dg Plaqib edle 

eupje»io &(peuGlsm erm e». 

There is nothing like gambling to bring poverty, 
sorrow and disgrace. 

VII. 45 

Let him carefully shun the ten vices, springing from 


love of pleasure, and the eight, proceeding from wrath, 
which (all) end in misery. 


VII. 47 | 
M. Hunting, gambling sleeping by day, 


censoriousness, (an inordinate love for) dancing singing 
and music and the useless travels are the tenfold set (of 
vices) springing from the love of pleasure. 
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VII. 48 

M. Tale-bearing, violence, treachery, envy, 
slandering, (unjust) seizure of property reviling and 
assanlt are the eight fold set (of vices) produced by wrath. 

VII. 49 

M. That greediness which all wise men declare to 
be the root even of both these (sets), let him carefully 
conquer; both sets (of Vices) are produced by that. 

IX. 221 

M. Gambling and betting let the king exclude from 
his realm; those two vices cause the destruction of the 
kingdoms of princess. 

REWARD FOR JUST RULE 
(vm a 


55. Gls miGara@renw — The unswering Sceptre 

5. Gwey)es CarGeréaid ioebresreuebr Hr 
Guweyib alleryenb Clar&6. 

The king who rules according to law. 


Never lacks rain and corn. 
TIE. 


6. Geueoebr Quid Sug weiresreuem 
Garwa ib Gar may erectile. 


Not his spear but a straight seeptre. 
Is what gives, a monarch his triumph. 
dT. K. 


7. (a)eomesmréeb e»euuesib ereoeomib; .Sjeuem eor 
Qpe»merrétmgsib apr c mé Qar. 


If the king is his people s protector. 

His upright rule protects him. 

VIII. 302 

M. A King who governs well easily prospers. 

VIII. 304 

M. A king who (duely) protects (his subjects) receives 
from each and all the sixth part of their spiritual merit. 
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VII. 306 

M. A king who protects the created beings in 
accordance with the sacred law and smites those worthy 
of corporal Punishment, daily offers (as it were) sacrifices 
at which hundred thousands (are given as) fees. 

VIII. 305 

M. What ever (merit a man gains by) reading the 
veda, by sacrificing, by charitable gifts (or by) 
worshipping (gurus and gods) the king gets a sixth part 
of that in consequence of his duly protecting his 
kingdom. 

IX. 253 

M. By protecting those who live as (becomes) Aryans 
and by removing the thorns, kings, solely intent on 
guarding their subjects, reach heaven. 

299. 

M. If his kingdom be secure, protected by the 
strength of his arm, it will constantly flourish like a (well) 
watered tree. 

VIII. 386 

M. That king in whose town lives no thief, no 
adulterer, no defamer, on man guilty of violence and no 
committer of assaults attains the world of sakra. (Indra) 

VIII. 387 

M. The supression of those five in his dominions 
secures to a king paramount sovereignty among his 
peers and fame in the world. 

VII. 27 

M. A king who properly inflicts (punishment) will 
prosper. 

E. PUNISHMENT FOR UNJUST RULE 
T. RS 
56. Glesrr(prhiGGesmebre»io — Tyranny 
3. prsy pre awp Gleiunum wrd euT 
prisni mr Cla@b. 


-A king who does not do justice daily 
Will daily lose his land. 
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4. ih Ggub q~emslipsaeqb; Card Gerig à 
Giors Gleujb ATF. 


The king who wantonly perverts justice 
Will lose both his wealth and realm. 
T E. 


5. ARKODULD Bows DL 55 ecor ennt it nary 
Geasneas Gal&uib UWL. 


Won't the tears of the oppressed allowed to flow 
wear out a king's wealth. 
T. XX 


ó. DSIONTAG os gaa Glar emere» .995 dle G mé: 
wpe&reoreumib ipesreortég epefil. 

Just rule stabilizes a king 

Lacking it his glory fades. 

dani 

9. Gwp Gerrig. wesresreuebr GleünSleór 2 e»mGerrig 
gaang eurreorib Cuws. 


Were a king is unjust. 
The seasonal rains would fail. 
TK 


10. JUUST Grb AWAS iol Georrr pripit 
HEUT HETET ereonlebr. 


Cows yield less and the six professions Ceas: 
where a protector does not protect. 
T. K. 


57. Gleugpeurbs Gleünuire»i — Avoidance of Repression 
3. Daxhoaubs GelQarapeb Qusara ule 
PHULSO pamai Clad. 

A tyrant indulging is terrorism 

Will perish quickly. 
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TOS. 
4. Qlapsywer ereirppiesg &tib. (Seres & Dera Gleubs en 
2 e»me(pdlese»e»ex& CaO. 


A king decried as a tyrant will soon lose 
Both peroperty and Life. È 

T. EK. 

6. Aerian eedoreooileoebr suet Gly Gie, Ole é»euib 
Hyon) AACE Glau. 

The wealth of one harsh spoken and cruel 
Fleets and dissolves. 

T. K. 


7. &(ohorrilujo e»eulas snai Casi 
AGU ecor Gag ATÓ. 
Harsh words and excessive punishments 


Are a file to a king s iron might. 
Ta AK. 


8. (g]eor&ssrribrb! enema Cubs desire 
SMa &lpiesio Hm. 


That king will not prosper who does not 

Consult his ministers and treats them rough. 

Vil, E11 

M. That king who through rashly oppresses his 
kingdom, (will) together with his relatives ere long be 
deprived of his life and of his kingdom. 

112. 

M. As the lives of living creatures are destroyed by 
tormenting their bodies, even so the lives of kings are 
destroyed by their oppressing their kingdom. 

VIII. 304 | 

M. If he does not protect them the sixth part of their 
demerit wil fall on him. . | 

VIII. 307 ai.) d: os dee: Dri 

M. A king who does not afford protection (yet) takes 
his share in kind, his taxes, tolls and duties, daily 
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presents and fines, will (after death) soon sink into hell. 

IX. 254 

M. The realm of that king who takes his share in 
kind, though he does not punish thieves, (will be) 
disturbed and he (will) lose heaven. 

VIII. 308 

M. They declare that a king who affords no protection 
(yet) ressives the sixth part of the produce, takes upon 
himself all the foulness of his whole people. 

309. 

M. Know that a king who had not the rules (of the 
law) who is an atheist and repacious, who does not 
protect (his subjects but) devours them, will sink low 
(after death). 

VII. 27 

M. A king who is voluptuous partial and deceitful 
will be destroyed, even through the (unjust) punishment 
which he inflicts. 

VII. 15 

M. Justice being violated destroys; therefore justice 
must not be violated. 

127. 

M. Unjust punishment destroys reputation among 
men and fame (after death) and causes even in the next 
world the loss of heaven; let him, therefore beware of 
inflicting it. 

128 

M. A king who punishes those who do not deserve it 
and punish not those who deserve it brings great infamy 
on himself and (after death) sinks into hell. 

F. DUTIES OF A KING 


TK. 

39. (S)e»mubrmi 4) — The King 
(Qurmmeyiib mi L.eyiD &mé&smib arse 
&€1(5&556yllD AUAA Dye. 

He is a king who can do these 


a 
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Produce, acquire, conserve and dispense. 
To 


8. (ipeo Gleis aruurbhmb werercue DARL (55 
COMDT Museu UAD. 
Protector and justiciar : such a prince. 


Sits like a god among men. 

To Ks 

55. Ga miGareteni — The answering Seeptre 

9. eig .Ljmr&i er&GssmipiSlé Gp eig &e» 

uA: Geurbs em Glemile». 

These are the king's duties : to guard his realm 

Put out crime, throw back the foes. 

VII. 144 

M. The highest duty of a king is to protect his 
subjects. 

VIII. 303 

M. That king, indeed, is even worthy of honour who 
ensures the safety (of his subjects). 

VH. 35 

M. The king has been created (to be) the protector 
of the castes (varna) and orders, who all according to 
their rank discharge their several duties. 

IX. 311 

M. As the earth supportts all created beings equally 
„thus (a king) who supports all his subjects (takes upon 
himself) the office of the earth. 

IX. 308 

M. As (a sinner) is seen bound with ropes by varuna, 
even so let him punish the wicked. 

IX. 312 

M. The king shall even untiring restrain thieves both 
in his dominions and in (those of) others. | 

VIL. 80 

M. Lef him cause the annual revenue in his kingdom 

to be collected by trusty officials. 
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DAILY DUTIES 
T. K. 


56. Glan @mGareteni — Tyranny 

3. porrefrGlem ID pra awp Gleuünum wre 

morreirilammib mm(9 Gla@b. 

A king who does not do justice daily 

Will daily lose his land. 

VII. 37 

Let the king, after rising early in the morning, 
worship Brahmanas, who are well versed in the threefold 
sacred science and learned (in polity) and follow their 
advice. 

VII. 38 

Let him daily worship aged Brahmanas who know 
the veda and are pure. 

VII. 145 

Having risen in the last watch of the night, having 
performed (the rite of) personal purification, having with 
a collected mind, offered oblations in the fire and having 
worshipped Brahmanas, he shall enter the hall of 
audience. 

VII. 146 

Tarrying there, he shall gratify all subjects (who come 
to see him by a kind reception) and afterwards dismiss 
them; having-dismissed his subjects he shall take 
- counsel -with his ministers. Let him daily consider with 
his ministers the ordinary (business refering to) peace 
and war. (the four subjects called) Sthana, the revenue, 
the (manner of) protecting (himself and his kingdom) 
and the sanctification of his gains. (by pious gifts) 

APPOINTMENT OF MINISTERS AND OTHERS OFFICERS 


Though Tiruvalluvar has not said anything about the 
appointment of ministers and other officers directly, 
chapter 51 speaks about the selectionof ministers and 
other officers of the government. The ten kurals of the 
chapter deals in detail with the criterica that a king should 
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follow in selecting its ministers and other officers. 

But Manu directly says that the appointment of 
ministers and other officers is an important duty of a king. 

VII. 54 

M. Let him (king) appoint seven or eight ministers. 

VII. 60 

M. He must also appoint other officials. 

VII. 61 

M. As many persons as the due performance of his 
business requires, so many men let him appoint. 

VII. 63 

M. Let him also appoint an ambassador. 

VII. 78 

M. Let him appoint a domestic priest and choose 
afficiating priests. 

VII. 81 

M. For various (branches of busines) let him appoint 
intelligent suppervisors. 

VIII. 9 

M. But if the king does not personally investigate 
the suits, then let him appoint a learned Brahmana to 
try them. 

GN IMPARTING JUSTICE IMPARTING JUSTICE IS KING'S DUTY 


as K- 

56. Glesr(orGearreore»i — Tyranni 

3. BrenGlampid pra (upe»m Genium iebreoreuebr 
pret Garni mrr(9 Gle(pib. | 


A king who does not do justice daily 
Will daily lose his land. 
VIII 3. 
M. Daily (deciding) one after another (all cases) which 
fall under the 18 titles (of the law) according to 
principles drawn from local usages and from the 
institutes of the sacred law. 
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T. K: 

55. GlemiGanrerenw — The unswering Sceptre 

9. SY um aréC5roNs bpb sa se - 
UA Cubs Came. 

These are the king’s duties : to guard his realm 


Put down crime, throw back the foes. 

VII. 16 

M. Let the king justly inflict that (punishment) on 
men who act unjustly. 

da: 


10. Glere»eodleór Glemigumre»g GeubGlempiés d EDL Fe [D 
Sons LCDA Gri. | 
The king who punishes wicked men with death 


Is a farmer weeding the tender crops. 

VII. 110 

M. As the weeder plucks up the weeds and preserves 
the corn, even so let the king protect his kingdom and 
destroy his opponents. 


IX. 252 
M uus. RIEN he shall use his utmost exertions 


to remove (those men who are nocuous like) thorns. 


HOW JUSTICE SHOULD BE IMPARTED 
55 GlenmiGareteniw 
E. M 
|. gi basan Goo m) Glomus) uritur (uo 
GsrribaGlei excog pe». 


Scarching enquiry, an impartial eye, punishment as 
prescribed. : a i 
T.K. 57. QUH S Clewwirenw 
l. SAKTA BIAS &e»eoé& Qaia UNTAT 
PSSTHN® esmiciuis Geurbgy. 
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Call him king who probes and whose punishment. 
Is deterent and proportionate. 


VIII. 44 
M. As a huntes tracé the lair of a (wounded) deer by 


the drops of blood, even so the king shall discover on 
which side the right lifes, by inferences (from the facts) 


45. 
M. When engaged in judicial procedings he must 


pay full attention to the truth, to the object (of the 
dispute) and to himself, next to the witnesses, to the 
place, to the time, and to the aspect. 

Au. 

55. GleruGarresre»ip — The answering Sceptre 

8. TUSAS epi cpenm Gleiünum ioebreoreucr 

HOOUSSSTS emrGeor Clad. 

A king inaccessible, unprobing and unjust 

Will sink and be ruined. 


VII. 19 
M. If (punishment( is properly inflicted after due 


consideration, it makes all people happy, but inflicted 
without consideration it destroys everything. 


T. K. 57 Qleeu(meumbas Glauiuimepio 


2. Hg GETS) Aui erfila; Olnig & rr & Hb 
meme» Geuiesor(9 Lieu. 


A wide sweep and mild stroke ensures 


Enduring power. 


VIII. 129 
M. Let him punish first by (gentle) admonition 


afterwords by (harsh) reproof thirdly by a fine, atter that 
by corporal chasetisement 
T. K.57 Qampas Glsuiimepuo 


7. EHOwWT Puy mauler, Sn pi Gaubas, 
AAYE C LAGD AT. 
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Harsh words and excessive punishments are a file to 
a king's might. 

VIII. 30 

M. But when he cannot restrain such (offenders) 


even by corporal punishment, then let him apply to them 
even all the four. (modes conjointly.) 


ON GOVERNANCE 


T K 
45. Gurflume»g& sje»esor&(Gami d» — Seeking the Advice of 


Elders 

1. -S4meoriólibe as Ayur Gaedore»io 
Siparia Cats Clarence. 
Princes should highly esteem virtuous 
Elders, and win their friendship. 


"VII. 58 
M. But with the most distingduished among the 


ministers a learned Brahmana, let the king deliberate 
on the most important affairs which relate to the six 
measures of royal policy. 
TK 
47. Aafia Gleuico eue» — Planned Action 
1. siPleugre © yaga i aA a luuk 
eerluipib Spiga Clewen. 
Think of these three; investment, return, gain 
And then embark on action. 
T. K 
2. Qais QoorsGanr@® Gatib Gela eseresotlá Qrin 
AHLOuTHer uim Aarb (ex. 
Nothing is impossibel to those who act 
After wise counsel and careful thought. 
9? 
M. Having (first) ascertained the opinion of each 
(minister) separately and (the views) of all together, let 
him do what is (most) beneficial for him in his affairs. 


45 
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T Ki 

5. UOSUDE PrE TSA UMSU 
urs opua 0). 

A thought less foray only dresses 


The enemy's field for him. 
178. 


M. Let him fully consider the future and the 


immediate results of all undertakings and the good and 
bad sides of all past (actions). 


179. 
M. One who understands the good and bad results 


will not be conquered. 


i eRe 

88. Li&»& & lb Clatlae — Strategy 

8. eue» eumlibs &ebrGledig sariu, uirujib 
Lie»eeiresssr ut Gle(móg. 

Plan, mobilise, strengthen your defences, 
And youll then oercome your foes. 

T. Ks 

9. Q)oorwsTs pirori Cards seyi 
wss exripés (GG). &si. 

Weed out the thorny plants in the noneage, lest 
When oergrown they Aust your hands. 

T: K. 

6. Camb Cam algai siPlaileraccor 
Gamer Li&m.Sjesr allo. 

When hard beset keep your options open 


Even among those previously tested. 
104. 


M. He should not act treacherously; carefully 


guarding himselly defeat his foe’s treachery. 


160. < 


_ M. Let him constantly think of the six measuses of - 
the royal policy, alliance, war, marching, halting, dividing 
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the army and seeking protection. 

159. 

M. Let him overcome his enemies by means of four 
po cie aa or by bravery and policy (alone). 


7. Cpreubs Gimme .euflumtée,; (Deum 
CIOS UMSU THES. 


No need to publish your woes, or expose your 
weakness to your foes. 

102. 

M. Let him be ever ready to strike his prowess 
constantly displayed and his secrets constantly 
concealed and let him constantly explore the weakness 
of his foe. 

TK 

48. cued!) si lad — Limits of Power 
eSle»esreueblujb s&eBreueblujb wirmumest eueolujib 
je» eooreueblujb aridi Caws. 

Weigh the strength of these before you act— 

The deeds your own, your enemy's and ally s. 


IX. 298. 
M. Let the king constantly ascertain his own and 


his enemy's strength. 
1 WAR «s 
87. uwani é) — Easy Targets 
- euebhurmrrég orp epibuje ihur 
Gpoeblumir Gud Gos Uws. 


Avoid warfare with the strong 
And choose the weak for foes. 
T.K. Qu flume) Glenypurenip | 
byurr <add Aspro Gumpgreumm 
Guimmmgpieir erebeomtb Sena 
The secret of self defence is forging 
Raport with the powerful. 


4 
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VII. 170. 

M. If he is most exalted (in power) then let him make 
war. 
IX. 171. 

M. When his army is strong and that of his enemy 
is weak let him march. 

EX 172. 

M. If his army is weak, he should go for conciliation. 

VII. 173 | 

M. When the king knows the enemy to be stronger 
in every respect and they let him divide his army and 
thus achieve his purpose. 

174. 

M. But when he is easily assailable by the forces of 
the one my take refuge at the powerful king. 

T.K. wes gp Asp | 

pigwa g)émpmé iens BT ET oad 

(S) eias enesruimá Glamemraeurmrmbles: e»rbfmi 
Faced with two enemies it would be wise 
To turn one into a friend. 


158. 
M. Let (the king) consider as hostile his immediate 
neighbour...... as friendly the imrnediate neighbour of 


his foe, and as neutral {the king) beyond these two. 
T.K AMY LDD 
-Sifleummib em eub sH 
(ga mm eur rr es (85 Ub 
o Mm ESA BST DOM 
Wisdom p weapon of defence 
An inner fortress no foe can rage. 
180. 
M. Let him arrange everything in such a manner 
that no ally, no nutral or foe may injure him. That is the 
suns of political wisdom. 
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Bek 


49. arab .9i laco — Choosing the Right Time 

UB AUY MDEA STADE Blac Gleugayiib 

Geubstag Caucdor@ib OUTS. 

in day light a crow beats the owl : a king 

At war should thus choose his time. 

VII. 169. 

M. When (the king) knows (that) at some future time 
his superioity (is) certain and (that) at the time present 
(he will suffer) little injury, then let him have recourse 
to peaceful measures. 

T. K. 

50. Q)_ <1 945156) — Choosing the Right Place 

Csr es, ereiuele»eorujib TAMOS qpibmib 

Ol-i Nest se e»sy. 

Dont despise your foe nor start action 

Till you find a place to hem in and finish him. 

TK; 

51. Asf ia Glee e» — The Testing and choosing of counsellors 

1. AQDHOuT HET Bouin » ug é&sib mroho 

lpi Qs Caml upib. 

Choose your men after the quadruple test— 

virtue, wealth, sex weakness and fear of death. 

T. K. 

6. Gleieurre»eor Erg eSle»eormmig & arasCar@ 

eni 2 coortíbs Gleuev. 

Weigh well the agent, the task and the time 


Before you act. 

VIL. 215. | 

M. On the person who employs the expedients, on 
the business be accomplished and on all the expedients 
collectively on these three let him ponder and strive to 
accomplish his ends. È 
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decks 

7. QISMET QSOS Qui pi seb carp Hg 
ASOT AUD eL d». 

Assured this man will do this task this way 
Leave it to him . 


VII. 62. 
M. Let him employ the brave, the skilful, the 


highborn and the honest in (offices for the collection of) 
revenue, (e.g.) in mines, manufactures and storehouse, 
(but) the timid in the interior of his palace. 

T. K. 

8. eSle»esrégoifle»u mimis ui lere». aume 

ASHVSHwues L6 Arus. 


Having found the man for the task 
Make him responsible. 


VII. 59. 
M. Let him full of confidence always entrust to that 


(official) all business, having taken his final resolution 
with him, let him afterwards begin to act. 


SUPERVISION 


T.K. 52. As g Amauri 


52. 10. mr GL mmi mr (pe weber: awmi ei 
Garren Germa) Lag. 


Let the king watch his servants; if they are 

Straight, so the people will be. 

VIL 120. 

M. The affairs of these (officials). which are connected 
with (their) villages and their separate business, another 
minister of the king shall inspect, (who must be) loyal 
and never remiss. 


121. 
M. And in each town let him appoint one 
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superintendent of all affairs, elevated in rank, 
formidable (resembling) a planet among the stars. 

122. 

M. Let that (man) always personally visit by turns 
all those (other officials); let him properly explore their 
behaviour in their districts through spies (appointed to) 
each. 

T. Ks 


59. ¢9M(Mmiev — Espionage 

dob 2 e»gerresrm Birgu (gje»eu (3) ecor(nio 
(sib Gelmebre uweBresreuebr eer. 

A prince sees with these two sovereign eyes: 
Statecraft and espionage. 


M. Let him be informed of his foe’s doings through 
spies before he takes expedition. 


M- By Spies .........-.. let the king constantly ascertain 
his own and his enemy's strength. 
A Mo 


2. TANGÓ ereveurrip rble(pLiemeu ETE br OTD 
cudamlad Geurbaebr Glam ble». 


A king's job is to know in time 

Everything that happens to everyone each day. 

IX. 306. 

M. As the wind moves (every where), entering (in 
the shape of the vital air) all created beings, even so let 
him penetrate (every where) through his spies. 

15 

59. 2 Cus — The Foe Within 

2. euretiGLiméo Lieneeue»g SCHIDS: SCHAH 

GserGure uwat Glam. rij. 

An open foe is like the naked sword. 

But of the false friend, beware. 

VII. 186. 


Let him be very much on his guard against a friend 
who secretly serves the enemy and against (deserters) 
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who return (from enemys camp) for such (men are) the 
most dangerous foes. 


CONSTITUENTS OF A KINGDOM 
Tse. 39. Ammor s 
39.1 
UO Gy Ea PHeOws sr HU LiT eser AÓ 
2 EML_WiT est DTE TNI. 


Who has these six is a lion among kings : 
An army, subjects, wealth, ministers, allies and forts. 


IX. 294. 

M. The king and his minister, his capital, his realm, 
his treasury, his army and his ally are the seven 
constituent parts (of a kingdom); (hence) a kingdom is 
said to have seven limbs. 


A. ARMY 
CHARACTERISTICES OF AN ARMY 


Es PES 

77. Lie». womi é) — The Army 

2 Moa ss) semine usta Garwana sas 
(olor evLiemL AG Awari ANg. 

Veterans alone stand firm in dire straits 
Decimated but fearless. 

ao 

77. uont é] — The Army 

4. Si pladlesrg) -Sje»mQGurrem srs), Pah 
UOTE U Wen. 

Tried soldiers who cannot be bought 

Are an army s best part. 

d NS 
5. saby eripi Gudveuflepitd hasn $ <A DED 
Ado eos Ge ue. n 
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Were the god of Death himself reged against, 
A good army can face him. 
To KE 
6. toibiorreurib oreo. eu le Glas eoe Garbmib 
TOHTO TOD Lie». &q. 
Courage, honour, tradition and steadfastness 
Are an army s four shields. 
TK sd genau quib HDb Qe 
TaD, Sener 

LIe»L &enauimco UTA Gumi 

Although weak in both attack and defence, an army's 
show might impress. 
T. K. (S)mie».bu qub Glaexeom& saD 
eumie»toujtb 
(g)eoeomuici Awgb Vent 

An army always wins if it is strong, 
united and well maintained 


VII. 90. 
M. On all sides let him place troops of soldiers, on 


whom he can rely, with whom signals have been 
arranged, who are experts both in sustaining a charge 
and in charging fearless and loyal. 

TK, 

10. rBle»eoDé&aet smeo 2 e». &Glaeetlgnib mme»eor 

smava (evel Ge». 

Lacking chiefs, there is no army, however 

numerous the fightingmen. 


VII. 65. 
M. The army depends on the official (placed in charge 


of it) 
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MILITARY OPERATIONS 


T. 

77. Lie» L .:0T iL. él — The Army 

7. aristid Gleéoe5) steer; SONAS 

CuITSETmEb aesresib hls). 

An army should with stand and confound 

The foe's tactics and advance. 

VII. 188. 

M. From whatever (side) he apprehends danger, in 
that (direction) let him extend his troops and let him 
always himself camp in an array, shaped like a lotus. 

189. 

M. Let him allot to the commander-in-chief, to the 
(subordinate) general, (and to the superior officers) 
places in all directions, and let him turn his front in 
that direction whence he fears danger. 

190. 


M. On all sides let him place troops of soldiers, on 
whom he can rely. 


VALOUR 


T. K. 


78. iem, & Osm — Valour 

4. e»& Gee» SADARMA Curses) aumucuen 
GlobiGeuey ulum mes. 

Losing his spear hurled at a tusker 

A hero grabs happily the one skewering him. 
T 0&5. 


s. AMPssscit GeuéGlemeinQ elu, uflédlenca Sein 
ep esGum UE TUAG. 


When a foe hurls his spear, even to wink 
Is to a hero retreat. 
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X. 19. 
M. He must not turn his back in danger. 
VII. 87. 


M. The king.......... must not shrink from the battle 
remembering the duty of kshatriyas. 
VIL. 98. 


M. A kshatriya must not depart when he strikes his 
foes in battle. 


ETHICS OF WAR 


d. ie 

78. Lie», & Gle (pé — Valour 

3. Guigmresore»io erebrLiB (pie eor; SPI) 9 mméemr eo 

SETIT GOOT 60), ODDSET eToo®. 

Valour in battle is called manliness, 

But help is a foes distress cuts deeper. 

VII. 91. 

M. Let him not strike one who joins the palms of his 
hands (in supplication) nor one who (flees) with flying 
hair nor one who sits down, nor one who says ‘I am 
thine’. 

92 | 

M. Nor one who sleeps, nor one who has lost his 
coat of mail, nor one who is naked, nor one who is 
disarmed, nor one who looks on without taking part in 
the fight nor one who is fighting with another (foe). 

93. 

M. Nor one whose weapons are broken, nor one 
afflicted (with sorrow), nor one who has been grievously 
wounded, nor one who is in fear, nor one who has turned 
to Jdüght v vss omn with whom signals have been 
arranged, who are expert both in sustaining a charge 
and in charging fearless and loyal. 

191. 

Let him make a small number of soldiers fight in 
Blnse OPO Claw cc xc . AW. or let him make them fight, 
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arranging (a small numbers) in the thundrbolt array. 

192. 

M. On even ground let him fight with chariots and 
horses, or water-bound places with boats and elephants, 
on (ground) covered with tres and "bs. with bows, on 
hilly grounds with swords, targets (and other) weapons. 


B. COUNTRY 
QUALITIES OF AN IDEAL COUNTRY 


TK 

74. pr — The Land 

Sater Almae msi Sripaitieurs 

Gleeveumib Ceta pA. 

Tireless farmers, learned men and honest traders 

Constitute a country. 

VII. 69. 

M. Let him settle in a country, where grain is 
abundant which is chiefty inhabited by Aryans. 

1T;:K. 


2. Qumbu Gui sag) BA), Simi Gs L mé 
ADM eSle»emreusy Hr. 
Wealth large and enviable, and produce free of pests. 
Make up a country. 
ka ks 
3. QUuTEOMEgP He Godocugniara srid, Ampui 
AQDS Grorteugi or. 
The hallmark of an ideal land 
Is to bear all burdens and pay all taxes willingly. 
4.2 puyi gart Nyd, Glegiue»euyb 
Genrgy Q\weveugy pA. 
An ideal land is free of hunger 
insetgedue. and war. i 
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VII. 69 

An Ideal country is not subject to epidemic disdeases 
(or similar troubles). 

TTE 


5. Lie (tpe nimm Gleiuujb 2 nieseujb; Geurbse»esé b 
Glarae@mibuib Aww rA. 
Groupism, internal dissensions and sediteous chiefs 


Are absent in an ideal land. 
dou = 


VII. 69 
M. In an ideal country the vassals, are obedient. 


gen 


6. GaL Duri Gale (S). saib, eric 
Bros Hri_ge HON. 


That land is called leading which knows no evil days 
And whose yield can meet, bad days when they come. 
TK. 
7. Qy eurrüia& iuemeoujib, ex(bL|eoreyitb 
UMTS mori mes 2 miu. 
A land's limbs are water of two kinds, hills, with 
streams well placed 
And a strong fortress. 


VII. 69 
M. An ideal country should be open. It should have 


a dry climate and should be pleasant. 
d 5 
8. iSleoefluSleSre»uo Glee»eub ailemerailestub gib 
. e3jevotler e&r.i mmu ig i leu hg. 


Health, wealth, fertility, joy and safety 
Are called a land's five ornaments. 





fa 
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T. E. 

9. PTOL HILT eie eor; I5ITL even 
HTL é&ulemib&(Ibib HTA. 

Call that a land which yields without toil, 
Not that where toil preceeds yield. 


VII. 69 
M. In an ideal country people easily find their 


livlihood. 

i e 
10. gison TiL wus syo uNe 
Geubseoney Awars mr. 


All excellences are vain 
Where ruler and ruled disagree. 


C. WEALTH 
MEANS OF ACQUIRING WEALTH 


dV X 
76. Glur@et Qud ews — Means of acquiring Wealth 


4. SNE Fay (Seri pio rapid; &lmeormslrSay 
SSiN eub Aure, 

Wealth acquired sinless and well 

yields both virtue and happiness. 

TAK: 

5. S45 Glenm(pib ASOU eurr Glurrqeermr &eb 
Lyeveurit yyer ail. 

Thouch not, as some thing unclean wealth obtained 
Through loss of mercy and love. | 


VIES. 
M. Weather he be rich or even in distress, let him 


not seek wealth through persuits to which men cleave, 
nor by forbidden occupations, nor (let him accept 
presents) from any (giver whosoever he may be). 


: 
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IV. 17 
M. Let him avoid all (means of acqufring) wealth 
which impedes the study of the veda. 


KING'S INCOME 


432. 

76. Qurt Glewe cues — Means of Acquiring Wealth 
6.2 (pKolLim(perbib 9 eo CUES cbr TEAC: 
GsniGurmHenh Cabs Qursi. 


Ownerless property, tools and tributes 

Belong to the king. 

VII. 127 

M. Having well considered (the rates of purchase 
and (of) sale (the length of) the road, (the expense for) 
food and condiments, the charges of securing the goods, 
let the king make the traders pay duty. 

128. 

M. After due consideration the king shall always fix 
in his realm the duties and taxes in such a manner that 
both he himself and the man who does the work receive 
their due reward. 


TAX POLICY 


T2 

56. Qan@maGanrereniw — Tyranny 

2. GeuGleor(n Hm Ar majGurr yib 
GarQeanr® Éim (97 ey. 

An extorjtionist king is robber 

Who cries “stand and deliver!” 


VII. 129 
M. As the leech, the calf and the bee take their food 


little by little, even so must the king draw from his realm 
moderate annual taxes. 
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VII. 139 

M. Let him not cut up his own root (by levying no 
taxes), nor the root of other (men) by excessive greed. 

X. 118 

M. A kshatriya (king) who, in times of distress, taxes 
eventhefourth part (of the crops), is free from guilt, if he 
protects his subjects. to the best of his ability. 

IX. 305. 

M. As the sun during eight months (imperceptibly) 
draws up the water with his rays, even so let him 
gradually draw his taxes from kingdom. 


D. MINISTERS AND OTHERS OFFICERS QUALITIES 


T. E. 

64, SIMWFH — Ministers 

1. HHO srai Gleuie»eujb (ledio 
-SiDjele»eorujb ipmreserL 8j .9ye»w&s. 

Call him minster, who best contrives. 

Ihe means, the time, the mode and the deed. 
A. E 

2. UAV GYSATHSO erbmrlse» ser ele»eor Gur (s 
$Dí5&JL St wirevori_s) Denws ss. 

Firmness, concern, learing judgement and effort. 


These five should mark a minister. 
T X 


3. ifl epi Cuwa (Gleiren ey Misri 
(Gli mess ep ib €160608J .Sje»iDé a. 
A munister should divide foes, retain 
Friends, and win back the estranged. 
T. 4 
| 4. Qalayi Catia; Gleugyi: 9556» eour & 
Garwai euéoevg) .Sjemp&e. — 55 boost aA 
Enquiry, deliberate action and advice 
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Should mark a minister. 
du E. 
SADT HHS) Scormenioihs Glarmeoeor em €T (Gb EHT Ti 
Aperbsrest Garéélà gma. 
He's versed in law, given to good speech and 
Apt in advice at all times. 
Tz K. 
6. inr. Lib mrrGeor(9 2 e»t uris ASB utd 
wireyer (PSTD UOD ? 
What can oppose a keen intelligence 
Combined with learning? 
IK. 
7. Qubs o libmé ee». Seb 2 com 
Quimsa .9 lia Gleuev. 
However well-versed in books 
Be practical. 
Tok 
8. ANAS urr ereotlgnib 2 mis) 
2 DPHE Same & or. 
Should the king turn deaf to his minister 
Still he should advise aright. 
j v.d 
9. Li(.p Goles esoresoib wibelflslesr Li&sesd eet GlaciGeumt 
er(ipLi& Glesrrig. ymi. 
Worse than a horde of seventy crore foes. 
Is a faithless minister. 


Tv K. 
10. CPeONUULs GipHsibd (pig eSlevGei Qeit 


piure Qaro seurt. 
The inefficient will leave undone 
Even well-planned schemes. 


64 
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T NS 
65. Glemeéveuesre»u — Eloquence 


7. Qarwi Carran, AFTE AUNT 
QaaQhoudas urA yg. 


He that is eloquent, fearless and faultless 
Will be fearless in debate. 

T KS 

66. eSle»eor&arüie»io — Purity of Action 

3. HSH Geuccor(Dib gorpb Qaia 
DH COTS jeri. 


` Those who seek greatness must avoid 


what will stain their name. 
au K. 


67. ele»esré&dlU — Will in Action 

B. &GUrbI&ITE Seo eXlemeoréecoUI KETT 5 
SThaD SOS) Qarwa. 

Decide clear-eyed and act firmly 


Without delay. 
qo ie 


68. alenestGlewey eue»& — Dynamics of Action 

5. Guria areid aillmet (S). Ge»(9 Migi 
Amis ereseresorlá Glewev. 

Five things should be pondered over before you act. 


Resources, weapons, time, place and deed. 
TE. 


70. tpebreoreng & GerriGlampees — To move with Kings 
ASO) MByjHTs) Shairi Gurds 
Q\enGeubst GerrbGlemupe, eur. 

Courtiers round a king, like men before a fire, 
should be neither two far nor too near. 

zu A | 

2. wert ele»jpui eSle»jpurm eio, uwciresrg mer: 
weBrestlu SH mi. 
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The way to gain gifts from a king 
Is not to covet what he covets. 
qd. Ma 


3. Gur bi syflueney Gumbme; &(94 Slc 
CONS wrtsGid afg. 
Be avoid the graver errors at least, for 


Once you are doubted, it'll persist. 
odia 


Bon Quwi 91555. 
Avoid before the great 

Whispers and knowing smiles. 
Ti Re 

5. TCU Ti Glermi.gmit wb ALUT 
ait seare Gas wenm. 

Neither eaves— drop nor pursue king's secret 
Wart till he tells himself. 
Ta: 

6. SHu ia sraid awd, QeuntiIe 
Geuesor(pui Geur_ué Qarwa. 

Speak to him shunning the unpleasant 

And according to his mood, time and likes. 
TE. 

7. Geu_uer Gerad) ejle»eorudleo erc erp 
Ge ilg» Glemeéveur alla. 

Tell the useful and even when asked 

Avoid always the useless. 

AK. 

8. Blemerwit G)eorapenmuut ereóriblesiprrit rfleórm 
epefiGum(9 PUSS ui. 

Don't treat him lightly as young or kin 

But act as befits his splendour. 

5 
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T. K. 

9. Qarentu GL. ib ereirGImesereserià Garerents Gleünurrr 
HNS erm &l uet. 

Men with a clear moral vision will not 

Falter just for their king's sake. 

jun e 

10. upub eresréeqm slc! Lieseruieoeo Glaiiujib 

Qe upse»ee»u Ga smd. 


To presume on an old friendship and do wrong 
Is to court disaster. 


71. @HlGuplse — Mind Reading 
l. & (mei CGHraHS EMluMleuresr THT er mtb 
DME Mews seo"). 


He who knows the king’s mind before being told 
Is a gem of this wide world. 


72. HOA! Als — Knowing an Assembly 

l. ADUAN ATTU Qaras; Glarmeoeóleir 
Ceres Shs ariwo uen. 

Men of taste and eloquence, study your 

Audience before you speak. 

73. .S$je»eu AHD — Facing an Assembly 

|. UD WHI udoemey arbenni: Qarar 
Qsrwms gN S mme» ueut. 


Men of taste know the pulse of their hearers. 
And dont fail before the wise. 


51. Asfa Css — The Testing and choosing of Counsellors 
2. SG olm ey er sud Aufo 
mr een uri e Gi. Aae. 
Choose one well-born, free of fault, And afraid of sin 
and scandal. 3 "MODUM 
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51. Qaba Glaettl i — The Testing and choosing of Counsellors 
6. BD BOTs Cays epibLje; wibpeutt 
uair mirer uhl. 
Do not choose men who have no commitments 
Unttached they dread no shame. 
7. ADOD Hbhar sHleudlwrrs Gmmimeo 
Guie»se»iw sawari smb. 
To favour the imcompitent out of love 
Breeds in efficiency. . 
52. Qaba eSle»esrum. e» — Testing and Employment 
3. BMH Gaibmib .jeureSlesre»u (Syr: corio 
me5rese»L wre &v Gi. Gleefle. 
Loyalty, wisdom, a clear head and contentment. 
These well-possessed are the right qualifications. 


1. r5eóre»woujb S e»ipujb miris. pwiyfis 
gebremipulmebr DET UAD. 

Choose him who sees both the good and the bad 
But opts for the good alone. 

2. eumif! Qumi cueTbuGSs, 9-mme»eJ 
Sygmüeuresr Gleis Awo. 

Employ those who widen income's ways, 
Add wealth and remove checks. 

5. MM hsrbi Gleidlpumpbe, -Sexerev, eileen am e5r 
&lmibasm Gleorebrm) ereuiurib DÈT. 

Choose him for his competence and resource. 
Not his loyalty to you. 


VII. 54 i 
M. He should appoint seven or eight ministers 


educated well in warefare. 


VII. 54 
He should appoint ministers whose ancestors have 


been royal servants. He should have descended from 
= 
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noble families. 

VII. 81 

M. For various (branches of business) let him appoint 
intelligent supervisors. 

141 

M. They must be acquainted with law, wise, self- 
contorlled and descented from a noble family. 

VII. 60 

He must also appoint other officials (men) of integrity 
(who are) wise, firm, well able to collect money and well 
tried. 

61 


The king must appoint officials skilful, clever, free 
from sloth. 


' ENVOY 
QUALITIES 


qw M 

69. &rm&i — The Envoy 

1. MAYOLow Bam Hypa Geubsourlb 
LIGHOTLIEOML GOLD &[T&Je»m LILITe5T LIGdOTL. 


The envoy needs high birth, kindliness, and 
Ingratiating manners. 
TK 


2. Jdu «ims Glereoeuesre»uo Sr &je»m CiLImt & 
AQSH wenwowrs eupebrmi. 

An envoys three essentials 

Are loyalty, intelligence and sagacious speech. 

T. K. 


3. prore roreveueoeoebr 9,065556», Cuore 
euer! eSle»esrs e»güumebr uen. — 

An envoy should be expert in knowledge. 

To succeed with the powerful. 
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Sap NK. 


4. HYLE Sig mübs SANGO eparper 
Dyw umesr eva Nena. 
Let him go as envoy who has sense 


Personality and scholarship. 
LM. 


9. eSlpioribpib CoubsraG@ 2 e»güumesr cu@wmbmwb 
eumü/Gemgm eure cooreucbr. 


A kings herald will not even negligently 
Utter words that leave a stain. 
A 


10. QS) Luga ereems) Gye»meubes 

2 wÉ Uwtusmib gray. 

A good envoy will mintain his king’s good. 

Even risking boldly his own life. 

EK. 

8. grimu &jemenoremib &JeoolleyeoL e» @)ibeipedraplesr 
eure ele enquurredt eT. 


Morality sociability, courage and truth 

Should characterize a messenger. 

VII. 63 

M. Let him also appoint an envoy who is versed in 
all sciences, who understands hints, expressions of the 
face and festures, who is honest, skilful, and of (noble) 
family. 

VII. 64. 

M. (such) an envoy is commended to a king (who is) 
loyal. honest, skillful, possessing a good memory, 
handsome fearless and eloquent. 
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Ay HOW AN ENVOY SHOULD FUNCTION. 


69. &r&j — The Envoy 

5. Gareé Qaras arora md! Bes Cariwch) 
Beem) ww SJT5J. 

An envoy' s word's should be compact unoflending 


Pleasant and useful. 
T yos 


6. ADHAHS Bechet Gleas Qaradi srasare 
5655) .9ubleusimib jr 8j. 
An envoy should be well-read, not nervous persuasive 


and resourceful. 
TK. 


7. a bbg Heid awd Aora 
TOTT 2 COT LILITEST Heed. 
It is best to know one’s job, time and place. 
And rehearse one's words. 
VII. 67 
M. With respect to the affairs let the envoy explore 
cxperssion of the countenance, the gestures and actions 
of the foreign king through the gestures and actions of 
his confidential (advisors) and discover his designs 
among his servants. 
VII. 64 
M. An envoy should know proper place and time for 
an action. 
| E. FRIENDSHIP 
IMPORTANCE OF FRIENDSHIP 


Tike | XL" 

79. pty — Friendship 

1. GYeuibeyflu wrae miles 2 igi Guréo 

alwai safu ulreyem STUY ? 

What is rarer to get than friendship and a stronger 
shield against a foe? * | 
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VII 208 


71 


M. By gaining gold and land a. king grows not so 


much in strength as by obtaining a firm friend. 
QUALITIES OF A GOOD FRIEND 


jy S 


80. Hit) gyru — Qualities 

GM PW HEMD GOMO Geary 
Qami sHigwrse wey. 

Make one a friend after knowing, 


His nature, family, fellows and flams. 
ud. t 


4. &is Ci SImr5ay sse UP Ere) erm 
(ler (59&giii Qarori Geuri [5L LJ. 


Seek at all costs the friendship of a man well-born, 


sensitive to shame. 
45K. 
79. r5L.L| — Friendship 
4.56650 Ouri m pte: iles dli e coor 
Gib Gleesrm (S). 555 Glummu (9. 
Frindship is not for frolic, but for time 
Reproof when one goes astray. 


7. -SyfleSlesre» eum éd sa mss) .SufleSlccor accor 


AMV 2 iptiLI&ITID HLL. 


A friend as you from pain, sho ws, the right path, 


And shares your load of sorrow. 
8. 2 (pé e»e AP Sud e»e Gur e» 2 iG es 
Q\QSaccor &e»eneuesimib m. LJ. 


Swift as one's hand to slipping. '- 
Is a friend in need. 


9. BLUIDE ald OA Geane urGlm efle Glem (lero! 
epévgyiibeumi) zmir Hlenev. 
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Friendship reigns therewhere,ever the same, 
It gives every help. 

80. HL ATUS — Choosing Friends 

5. -94p&Glermeoebl! sag (S)tg &5j eupéeplu 
eueuevuritibL LJ Bhs Clearer. 


Seek a friend who will make you cry 
Rail and rate when you go astray. 


6. Ga ig e»ib 9 cedorGi mt » mal: FAlemencrenn 
PL ig .Syem'iui Gsm Carre. 

Misfortune has this use, for it helps you 
Measure a friend's loyalty. 

7. een lux. Terug pmeubeu Gue»surit 
(G&coore»w pf) allie. 

Alas for the friendship of fools! release 
From itis the greatest good. 

8. 2 efremme 2 etenb élmeeu; Qarma 
ADDS BM MMOMOUTT mi Lj. 

Dont venture beyond your depth nor make friends 
With the underendable. 


9. Qa Aiara e»ecSl(peurirá Ga ciore»wb, ARETE 
2 igb e erem FAD. 


The thought of friends who failed in our dire need 
Can burn the heart till the end. 


10. 10566 iorrerbumrr Caccorenw; sperm) mái 

PHYA pilari my. 

Seek the friendship of the pure, and shake off. 

The worthless even at a price. ` 

VII. 208. 

M. A king should obtain à firm friend (who), though 
weak, (may econ) posacini in the SOUS. 

2097, 4g Rs ne 

M. A weak friend (eve) is. greatly commended who is 


+ \ ^. 
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righteous and greatful, whose people are contented, who 
is attached and persering in his undertakings. 


F. FORT 
IMPORTANCE OF A FORT 


14K. 

75. .Sjg eon — Forts 

AOD Lieurréeib sp edorGlLim (eefr; «oer Assw 

GurD Lieurréqgsi Aurei. 

A fort is paramount 

A like to aggressor and defender. 

VII. 74 

One bowman, placed on a rampart, is a match in 
battle for one hundred (foes), one hundred for ten 


thousand, hence it is prescribed (in the sastras that a 
king shall possess) a fortress. 


QUALITIES OF A FORT 


DET 

2. WEN (hid uoesorex»jib we»eoujb .94coxfirbliormb 

snú 2 OLws) BI ovo. 

Blue water open space, hills and thick forests 

Constitute a fortress. 

VII. 70 

M. A fortress is protected by a desert, or a fortress 
built of (stone and) earth or one protected by water or 
trees, or one (formed by an encampament of armed)( 


men or a hill fort. 
qu ee 


8. e uty Slaten s Hew, (ybmmeórdles 
ADODOAN evo TRI DI COT HHD HTa. 
The books prescribe that fortress walls 
Should be high, thick, strong and impregnable. 
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TN: 


4. Awarua Guasgi a4), 2 puwa 

senéeib AUS reser. 

A fortress spacious with few weak spots 

Will demoralize a foe. 

T; K. 

5. Qarenbaflanlé Gare mpg S84), Heder 
rble»eo&Glaeflamb HTS ST ovo. 


A good fortress is hard to seize, well-supplied 
And sutted to those within. 

T A. | 

6. TAr Qurib 9 e»t &ermüi, (S). &sleeb 
paars 2 eML. WH DIN coor. 


With all things needed a fort should have. 

An efficient garrison. 

VII. 75 

M. Let that (fort) be well supplied. with weapons, 
money, grain and beasts of burden with Brahmanas, 
with artisans, with engines, with fodder, and with water. 

T. K. i 


7. G Éb HHGH bgo. Hops UPS gib 
ubmbe flug 2y. 
No siege, storm or treachery 
Can take a good fort. 

TR 

8. GOOD cobs) ueuengujb uisi 
uDMlumt Gleuéoeigy DIT eor . 

In a good fort, the besieged 

Can withstand and defeat the foe. 

TN. Sepa | ih et S, 

9 apenemapesgi wmbpert emu, eSle»eapedgi 

— SOpbs ure spem. 0. 0 





í .* 
"uu PP 
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A good fort gains fame. 


Frustrating its siege at the outset. 
TE. 


10. esmori &lá& smélu ecsorgsxib, eSle»esumri 4) 
Qarisi (8)6»e»5 DI ecor. 


A fortress however good is nothing. 
Without men mighty ín action. 





